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Preface 


In “Ner Elohim’ Abulafia lays down the foundations of 
his entire system of prophetic Kabbalah. It begins with an 
interpretation of the Blessing of the Priests, where Abulafia 
explains that the effect of the blessing depends on the 
knowledge of holy names, their composition, and their 
function. This leads him to describe the basic principles 
behind the workings of holy names and _ letter 
combinations, as outlined in the fundamental kabbalistic 
text of Sefer Yetzira, since “formation cannot exist without 
the combination of letters”. 


For Abulafia, The spiritual forces responsible for the 
formation of the physical universe can only be conceived 
along with the lines of the interrelationship between names, 
letters, and numbers. These three emerge from a single 
source — Ruach Ha-Kodesh (Holy Spirit) composed of 
intellect, voice, and speech - and they always coexist 
together so that every name is composed of letters and 
numbers, every letter has a number and a name, and every 
number has a letter and a name. The complex relationships 
between them create space, time, matter, form, and 
language, govern the physical world and its composition, 
and represent divine providence over all created beings. 


Through the faculty of speech, these spiritual forces are all 
imprinted on the essence of mankind, which gives it the 
ability to manipulate these forces and receive reward or 
punishment accordingly. Thus, in this work you will find 
Abulafia’s description of the basic techniques of letter 
combinations that allow for a replication of the divine 
process of formation, and the creation of new spiritual 
forces that reveal the divine intention behind the creation 
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of the world. This is thus the foundation of Abulafia’s entire 
kabbalistic outlook, revealing what he takes to be the 
workings of the Sefirof, angelic forces, letters, and holy 
names, and how these are reflected in the structure and 
operation of the physical universe. 


A special thank to Fabrizio Lanza and Talib Din for their 
support in this translation project. 


Sharron Shatil 
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Ner Elohim -— The Candle of God 


The Neshama of a man is the Candle of (E/ohim) 
[ YHVAI, searching all the inner depths of his belly. 
The issue of the secret of Birkat Kohanim (D?I712 172, 


the blessing of the priests), taught to us by Moshe Ben 
Amran, peace be upon him. 


God [JHVA] bless you _and preserve you; 


God [JHVA] shine His face upon you, And be 
gracious to you 

God [JHVA] lift up His face upon you, And give 
you peace, 


(Numbers, 6:24-26) 


Know, my son, that this holy name contains the letters 7 
("2 [=50+10=60]), and they stand for all the 
measurements that measure up to the number sixty; and 
because of their secret it was written: “So (Koh, 19) you 
shall bless the children of Israel” (Ibid.). This indicates that 
the secret of Ko”h is combined with NZ, and the sign for 
that is “God Hechin (jn, established) His throne in 
heaven”. And this is why [the word for] throne (Kiseh, N0D 
= Hechin = 85 [usually spelled NU) is spelled with a 
Heh (’n); and the sign is “His glory covered (Kisah, 109) 
the heavens, And the earth was full of His praise” 
(Habakuk 3:3) [Abulafia takes the first part of the verse to 
mean ‘the glory of His throne is in the heavens’}. And the 
sign is Koh, whose number [in Gematria] is ‘twenty five’; 
switch it around [i.e. switch the last letters of these two 
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words] and you get [=] “fifty and ten’, which are Ni 
Hence, the master of Chesed (Ton, unbound love) [ie. 
Abraham] started off the issue [of arguing with God 
concerning Sodom], saying that perhaps there are fifty 
[righteous people]; and he came down to ten, and stopped 
(see Genesis 18), for nothing of holiness is ever less than 
ten; for ten contains all the numbers, and also completes 
the system of the vowels. For one is the beginning of all 
numbers; two is the first among all evens, and three is the 
first among odds. And so, three is a number that has a 
head, a middle, and an end, in the secret of the line, the 
surface, and the body, which have length, width, and 
depth, and they include six facets [of the cube]. Take the 
three and square them; you get nine. Take them again 
individually — 1 times 1, 2 times 2, 3 times 3 — and you 
get 14. Take again 1, 1+2, 1+2+3; you get 10. Add 
10+14; you get Yadi (1, my hand [= 24]). Add the nine 
that emerged from the 3 squared, and square them; 9 
times 9 is Af (4X = 81). And the hint is, “Indeed My hand 
[Af Yadi] has laid the foundation of the earth” (Isaiah 
48:13). And the secret of the ‘foundation of the earth’ 
(pINn 170?) is [=] ‘the judge of the earth’ (p"ann 77). 
And the secret is that Yud (1? = 20) and [=] ‘and Yad 
(771) are equal; and know that this is why he came down to 
ten [indicated by the letter Yud ('%)]; and ten righteous 
people are enough to atone for the many, and that is for 
those who do not do His will, let alone for those who do. 
For when the blessing arrives to us from the Aohen (jn, 
priest = 75), and it is in the right form in his mouth, as we 
will indicate, its opposite comes to the nations in the secret 
of “He shall strike the earth with the rod of His mouth, And 
with the breath of His lips He shall slay the wicked” (Isaiah 
11:4). And the word Koh (n"3 = 25) indicates a triple 
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blessing with a triple name. For Nun ('1 [= 50]) is Koh Koh 
(nD ND); add KoA, and it becomes Kohen [= 75]; and so 
“Tell them” (Lahem, 09 [=75]) (Numbers 6:22) indicates 
the Kohen. And the secret is “So they shall put My name 
on the children of Israel” (ibid. 6:27). “And I will bless 
them” (ibid.) is in Gematria 49 letters, meaning ‘I will bless 
them with the letters recorded in My name’; and therefore, 
[it is written,] “In every place where I recall My name I will 
come to you, and I will bless you” (Exodus 20:24). 


First of all place (017); then recalling (19%); then name 
(DW); then coming (N72), and finally blessing (272). 
There you have five different issues that contain the 
wonders of wisdom, and they are generally indicated at this 
place. And therefore, He said ‘every’, and He did not say it 
without it. And it was already mentioned along with 
blessing when it was said that He blessed Abraham with 
everything (Genesis 24:1). And He said, ‘I will recall’, and 
not ‘you will recall’, for Man lacks that power; and he is not 
allowed to recall the name in every place, for the name is 
the possession of the superior Recaller everywhere. And 
that is ‘I will recall’; I am permitted, and you are not 
permitted. And since these two things include each other, 
i.e. the name and the recalling, they appear together in 
many places; for example “YAvA Your name is eternal, 
Your recalling is for every generation” (Psaims, 135:13). 
And Malchut belongs to the name, and the government to 
its recalling, as it is written: “Your Malchut (m1D9n, 
kingship) is of all worlds, your government is of every 
generation” ilbid. 145:13). (And understand that the man 
of) [and therefore, the power of] government is given also 
to the ministers of the king by the Shefa (y4W, influx, 
influence) of the government of the king, but they do not 
possess Malchut, for by the name of Malchut the king is 
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distinguished from them, while government is what they 
have in common. Therefore, the name Malchut applies to 
the first three Seffrot (190) of the physical world, and 
these are Teli (*9n, the Milky Way [understood as the axis 
of the heavenly spheres]), heavenly sphere, and heart. And 
they are distinguished in their level and place. 7e/i in the 
world is like a king on his throne (Sefer Yetzira 6:4); it 
stands at the supreme level, and its place indicates its high 
excellence. And that is the Midah (N7’N, measure, 
attribute) of Chesed (10M, unbound love), as it is written, 
“In Chesed the throne will be established” (Isaiah 16:5); 
and similarly, the place of his government is the place of 
Chesed, as it is written, “The world is built of Chesed [or 
Chesed stands firm forever]” (Psalms 89:3). And that is the 
first ancestral Midah of the first one, every child of whom is 
the son of kings. And someone who has plenty of Chesed 
is disposed towards Chesed, and that is the secret of the 
reward; and its end is the reciprocation of Chesed (Gmilut 
Chassadim, 710M 1993). And the recalling of Chesed 
had already come: “I will recall the Chassadim of God” 
(Isaiah 63:7). And the truth is the offspring of Chesed: 
“Truth and Chesed meet together” (Psalms 85:11); and a 
Chesed of truth is born of the two, “and deal with me with 
truth and Chesed’ (Genesis, 47:29), the rewards both of 
the living and the dead. 


And the Middot, which are equal, are always found in the 
general kinds; and their effects change between the 
superior and the inferior. And those that are attributed to a 
name exist on account of that name, for names are general 
kinds and apply to the kinds of beings. However, their 
inversion, Tzeiruf (QYV¥, combination), Shikul (1p, 
measurement, weighing), and TJemura (N90, 
substitution) exist on account of the particular Hashgacha 
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(NAW, providence) that emerges from the name to the 
particulars. And on account of the resulting particular 
Hashgacha that results from [the many different] receivers, 
there comes the Shefa of the blessings. Therefore, the 
Kohen can bless, do Tzeirufby the name, and the recalling, 
meaning by the movement of the known letters, and 
receiving the superior Shefa by the gesture of his hands, in 
the mystery of “You will hand truth to Jacob, and Chesed 
to Abraham, as you pledged on oath to our fathers in days 
long ago” (Micah, 7:20), by the means of an oath from 
days long ago. And Chesed means abundance in 
everything. Therefore, it is said, ‘they have done Chesed’ 
- they have sinned abundantly. And understand the saying 
to be ‘is like a king’, and not ‘is a king’. And similarly the 
sphere is in the year like a king in a state (Sefer Yetzita, 
ibid.), meaning the known ruler of time, for the throne rests 
within the chambers of state; and the one who sits on it is 
the ruler of all the population of the state. Therefore, the 
ruler of time is external to the one who sits on his throne in 
the innermost chamber of the state. And understand the 
words ‘his throne’, for it did not say merely ‘throne’; rather, 

his throne alone is in the sphere. And it did not say ‘his 
state’, but simply ‘state’, for it is like a king under a king. 

And the sphere belongs to the master of the throne, who is 

the master of the state. And this ruler is at the second level 

of Malchut, and because its effect is strong and immediate, 

it is called by a name that indicates Malchut And these are 

the two most superior physical beings. 


And the southern point is forever named Sar Ha-Pnim 
(02197 1, Master of the Interior [or Front]); and there lies 
the head of the Tefi and the northern is for prophesy, and 
its name is Sar Ha-Achor (1NNN WW, Master of the 
Exterior [or back]). And the authorities over them are 
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Metatro”n (77100) and Sandalfo’n (}%997I0), or say 
Gabrie”! (989724) and Michael (9X2). And there lies 
the right hand Midah, which is the Midah of Rachamin 
(°NN1, mercy, compassion), at the head; while at the end 
is the Midah of Din (jt, judgment, law), at the tail. And the 
Kohen receives these two powers in ten Sefirot, in the 
number of the ten fingers, 5 confronting 5, in ten word 
components. And the two faces (Panim, 0919 = 180) [or 
sides] correspond to the Sefirot and the powers. And so he 
[the Aohen] turns from side to side in order to bless the 
people face to face, for the supreme Hashgacha exists face 
to face; therefore, it is said, “If your face do not go with us” 
(Exodus 33:15). And the word ‘Pnim/Panim is extremely 
high, and it is in Gematria [=] ‘eyes’ (Einaim, DYY = 
180); it is equivocally used for many different things, and it 
is derived from internality (Pnimiut, nvnN719). And the 
pearls and precious stones are called Pninim (07114, 
pearls), “It is more precious than pearls” (Proverbs 3:15); 
and this was interpreted [by Chazal to mean] ‘it is more 
precious than the Aohen who enters the innermost interior 
(179991 7295)’. And if this is homiletic, know that homilies 
are not devoid of wisdom. And it is known that the 
innermost is the master of Machshava (N1wnn, thought); 
and thus, the Pnim is designed to fulfill [or to derive] the 
intention behind the Machshava. And the Teli [indicates] 
the Keter Elyon (jVW9Y nD, supreme crown) that 
surrounds the head, which indicates the effect of 
Machshava. And the sphere surrounds and is surrounded 
— i.e. it surrounds the physical bodies and is surrounded 
by Chochma (NNN, wisdom) and TJvunah (NNN, 
understanding, reason) — and indicates the effect of them 
both. And because Binah (N23, synonymous with 
Tvunah) is the product of Chochma, and the internal point 
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around which the world revolves — and the product is 
inside [perhaps it should rather be outside] the producer — 
it is said, “Truth from the earth springs up, and 
righteousness from heaven looks out” (Psalms 85:12). And 
it is said, “ Yhvh (M1N’) by Chochma did found the earth, 
He prepared the heavens by 7vunah” (Proverbs 3:19). 
And even if in certain aspects Man is the opposite of the 
world, generally it is said of him ‘that formed Man in 
Chochma’ (ANINA DNA NN IW?-IW); and it surrounds 
him on all sides; and the existence of the organs also 
demonstrates the wisdom that formed them. And _ yet, 
Binah is attributed to his internality, for the heart 
understands (Mevin, 792). And the first three Sefirot 
Machshava, Chochma, and Binah are all attributed to Him: 
“And every form of Machshavot He understands” (I 
Chronicles 28:9), “And in the heart of all the wise (DDN) I 
have given Chochma’ (Exodus 31:6), “and his heart shall 
understand (]?2?), and he returns and is cured” (Isaiah 
6:10). And Daat (nyt, knowledge) is also attributed to the 
heart: “The heart knows ('T1”) the bitterness of his Nefesh 
(W91, animating spirit, mind)” (Proverbs 14:10)..And it is 
Shefa from the topmost Sefrot. Therefore, the heart in the 
Nefesh is like a king at war (Sefer Yetzira 6:4), and war is 
outside to the state in nature: “And it came to pass during 
their being in the field” (Genesis, 4:6); and the one that 
takes place within the state is accidental and not natural. 


And that war, which exists within the heart, is the product 
of the first Sefira, which in Man is good Machshava and 
bad Machshava; and the roots and boughs and leaves are 
the fruits [or products, of this thought]. And thus, its 
products will also be good or bad, meaning that the thinker 
will be wise (D3N’) to do, with Chochma, what is to be 
done for good or evil. And similarly the Binah and the Daat 
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will be good or bad; that he who understands, understands 
it, whether good or bad, and distinguishes between them. 
For the one who knows how to distinguish good from bad, 
and renounces bad and chooses good, is he who 
understands (77297) and the wise (DINN), whose thoughts 
(YMIIWNN) are good; and [he who does] otherwise is his 
opposite. And the Sefirot emanate (M2°¥NN, Maatzilot) 
Shefa to the heart, and the Shefa is divided into many 
kinds, some natural, some accidental, some necessary, 
some voluntary, and some habitual, such as joy and its 
opposite, Gvura (111123, valor, potency) and its opposite, 
Rachamim and its opposite, and many others of this sort, 
all attributed to the king who rules the entire body: “A 
joyful heart gladdens the (countenance) [Panim], and by 
grief of heart is the spirit smitten” (Proverbs 15:13), 
“Whoever is afraid and tender of heart” (Deuteronomy 
20:8); [this] means that ‘the heart seeks mercy’, as if you 
said the merciful wishes for a merciful heart, chasing after 
His Middot, as He is merciful, be you merciful. And in the 
secret of the Mitzvot, you will hear about all the rest of the 
Middot and their details. 


There you have it, that the physical beings are 3; and 
these are the 3 reliable witnesses: the world, the year, and 
the Nefesh. And I say physical, for there are three 
authorities over them physically made of matter and form; 
and these are Teli, sphere, and heart, for the effects of the 
world are effected by the eff the effects of the year are 
effected by the sphere; the effects of the Nefesh are effected 
by the heart. And the truth is that on the side of their 
participation with their authorities they are physical, but of 
themselves they are spiritual (D”2N17), and they are all 
bound to each other, with Ha-Shem — the King of the 
Kings of Kings — above them all. And because they are 
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three levels, the three names come equally to indicate that 
this was the will of Ha-Shem to manifest His Gvura and His 
effect in the year as in the world, and in the Nefesh as in 
the year, and in the world as in the Nefesh, and let His 
names be witnesses. And because the Phim/Panim is not 
revealed in the world, neither its essence nor its effects, the 
Pnim/Panim do not appear in the first blessing whose 
secret is the first root, and they are all named after it. For 
this is why the entire activity is called Birkat Kohanim, And 
do not be fooled by the [alternative] name ‘the Lifting of 
the Hands’, for the secret is as I clarified; and this is why I 
outlined the word Yevarchecha (7272, bless you) at the 
head of the first verse, which are the hands in truth. 


And the secret of Yevar (1) is like the secret of ‘clarify’ 
(Yevarer, 11), from clarification (11992) of one thing 
from another. For the secret is triple: ‘God Yevar, ‘God 
Ye’ar (1%, shine), ‘God Yisa’ (NW», lift up); and the three 
are tripled. For 3 times 3 are 9 Yuds ( = 10 in Gemattria), 
and their secret is [=] ‘king’ (192 = 90), for the tenth 
Sefira is Malchut (kingship). Double them, or compute 
them spelled as they are uttered lie Yu’ (1?) = 20], 
and you get [=] ‘Pnim/Panim [= 180]. Compute the 
names as they are written, and you will find that two and a 
half of them contain one name, which is the pronounced 
name. And similarly, the gesture of the hand of the Kohen 
outlines ‘two and a half’, whose secret is [=] ‘external 
name’, And on its own it is that, but as tripled it is also the 
concealed interior (Prim). And the secret of ‘two and a 
half’ [=] ‘cut it in half (Chatzito, VPXN) [=] ‘half of [the 
letter] 7’V (Chat T’v, 1’N >XN), which is [the letter] Resh 
(5) [nm = 400, '" = 200 in Gematria], added [or in 
addition to] Shadai (*"TW). And [it becomes] three [when 
it] includes the Chochma. And the gesture of the other 
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hand of the Kohen is also two and a half, meaning with the 
two right fingers of the right hand touching, the iwo left 
fingers of that same hand touching, and one finger on its 
own; and thus, two and a half for the right hand, which 
indicate two and a half names in the secret of 26 [the 
Gematria of Yhvh\, 26, 13 for the right hand, and also 26, 
26, 13 for the left. And they are two pronounced names, 
and five names of unification [4x26 + 2x13 = 130 = 2x65 
= Adonai (778) = 5x26 = YAvé]. And their secret is Koh 
[25], and they are all Echad (TNX [=13 in Gematrial); 
Echad Echad Echad Echad, which is Hi’n (7!) [5x13 = 
65]; and the same again [for 130 = 10*13] is another 
Hi’n, and you get [=] ‘will be, will be king (nN? 7’1N?)’. 
And the triple secret, when it is computed as quadruple, 
‘will be’ (AN), ‘and is’ (N11), ‘was’ (7), ‘will be 
king’ (710), ‘and is king’ (7101), ‘and was king’ (77101). 
And the initials indicate the inverted hooks (71) of the 
pillars; and the last letters are Koh (ND) Koh Koh in the 
secret of the triple blessing; and the combination of the 
middle letters [is] Yimha/ (9N10, will have circumcision) 
Mohel (21N, circumciser) Milah (n9N, circumcision). And 
so the Brit (1172, covenant) of the tongue is opposite to 
the Brit Milah (N'9"N 1793, circumcision), as is indicated by 
“Who shall go up for us into the heavens” ( 139 ny? on 
namnwn) (Deuteronomy 30:12). The initials [of the words 
of this verse] spell out MifaA, and the last letters [spell out] 
the unified name. Also, “me what [is] His name what” (9 
nn NW AN) (Exodus 3:13), and the secret of Mi Lah (who 
[belongs to] her) is Li Hem [they belong to me], meaning 
that all those who circumcise for my sake belong to me. 
And the indication [for this] is, “For to Me are the sons of 
Israel servants; My servants they are” (Leviticus 25:55), 
and not servants of my servants. And anyone who 
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completes the Brit Milah with the shedding of his blood 
makes a Brit that they will not spill blood; and his genitals 
are revealed to ail, so that he will not secretly commit 
incense, let alone in public. And one kind of idolatry is 
performed upon him, from all the [forms of] idolatry of the 
nations, so that he will not perform any idolatry, and also 
to exonerate the circumcised at the Day of Judgment; and 
he who understands, understands. And after the Brit Milah 
is completed, whoever reaches the point of speech must 
complete the Brit of the tongue. And this is what the Kohen 
must focus upon (11129, also to intend) in his gestures, all 
these pieces of knowledge. 


And the three names stand between two blessings; and 
the secret of Koh (25) written above in the names is 
indicated by the number of words composed of the letters, 
and the number of the letters themselves. And all the words 
[in the Hebrew original of the blessings] are 15; and they 
are 3, 5, and 7, by way of adding two words from one line 
to the next, in order to indicate the name that is composed 
of 2, which are 5 unified. And all the letters are 60, and 
they are [=] ‘Ya”H (n" [=15]), HaYa’H (n’™n [=20]), 
and YeH”Y (97) [=25])’ in the secret of ‘is (NN), was 
(77), and will be (7N)’, by way of adding 5 from [the 
numerical value of} one to the other in order to indicate the 
name composed of 5 unified. And these are two epithets, 
which are 3+5+7 and sixty — ie. add the number of 
words to the number of letters: these [the former] are equal 
to B Ch H (n’na [=15)), and these [the latter} [are equal 
to] Ch M (nD [=60]). Combine them, and you will 
recognize them in Chochma and in Binah [in Chochma, 
NINA, all these letters are combined; Binah is numerically 
equivalent to all of them except the ’n]. And the names 
contain the Chochma, the Binah, the words, and the 
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letters, in the secret of ‘Tell them (Lahem, 077)’, which 
was said to the Kohen, in Chochma and in Binah. And if 
the Kohen does not bless the people with Chochma, his 
blessing is a curse. Therefore, know that if there is a defect 
in the Kohen’s body or his speech, he is not fitting to bless; 
let alone if there is a defect in his deeds, he is unfitting to 
bless. And if a defect in his body and his deeds disqualifies 
him from blessing, how ever more so if he has a defect in 
his Auach (nv, spirit), his Neshama (NNW), soul), and his 
Nefesh (9), animating spirit, also mind); and the greatest 
defect of the Nefesh is ignorance. And do not be misled by 
their [Chaza/s] saying ‘do not underestimate the blessing 
of a lay Kohen’, for that is not said of a lay Kohen who is 
illiterate or a boor; for a lay Kohen is not called that except 
as opposed to the AKohen Gadol (9172 7D, the High 
Priest); and the illiterate is not lay but a complete ass. And 
if you claim that it is not said of the Kohen but of someone 
who is not wise, know that this interpretation is good for 
instructing the masses to believe in blessings and curses, for 
if a man gets used to disregarding a blessing and a curse, 
eventually he will disregard even the blessing of the Kohen, 
nor fear the curses of the great; and he will have no sense 
either of the blessings of the 7orah, or its curses. And as a 
result he makes an exception of himself, and his existence 
has been for nothing. So, whether by the first option or the 
second, their words are true. And you hold on to the 
principle that every Kohen who does not bless is not 
blessed; and understand this! 


And Yevar (119), He will clarify (1127, Yevarer|, means 
that Ha-Shem will choose (Yivchar, 12°) one hand [or 
arm of a scale} from the other, will shine from one hand to 
the other, will lift up one hand to the other, will preserve 
one hand from the other, will make one hand graceful with 
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the other, and will put his hands together; and that is the 
secret of the Lifting of the Hands. “Preserve you” is the 
issue of the preservation of the thing that the blessing 
completes [or perfects], for it is a non-ceasing blessing. And 
it did not say “preserve your blessing”, but “preserve you”. 
And if nothing opposes the existence of a thing, what need 
is there to preserve it? But the preservation indicates 
opposition. And because the blessing is a divine Shefa, and 
it [descends] on the bodies in order to make them healthy 
and prolong their life, on the wealth in order to make it 
plenty and abundant and to preserve it, on the children in 
order to make them plenty, and on the Nefashot in order to 
make them agreeable, therefore it is simply said, “He shall 
bless you” ( Yevarchecha); and this includes the issues of 
blessing as well as preservation and also shining, for it 
belongs [lit. is] to the face, as it is said, “Life is in the light 
of the face of the King” (Proverbs 17:16). And it is of the 
eyes [specifically] that the name ‘face’ is mentioned along 
with the name ‘light’; and the name face (Panim) is known 
from the name Sar Ha-Pnim/Panim. And on the face it was 
said, “God has spoken with you face to face” 
(Deuteronomy 5:4). And the secret of seventy facets to the 
Torah, and also 49 pure facets and 49 impure facets, will 
reveal to you what face indicates, as will the secret of the 
faces of the Chayot (nN, animated beings [related to the 
vision of the divine world by the prophet Ezekiel]) and their 
number. And their number is the image of their qualities, 
Shefa, and effects. And in Sefer Yetzira (2:7) [it is written], 
‘the wheel returns backwards and forwards (Panim)’, which 
is the 7zeiruf (117%, combination) of letters. And of Jacob 
[it is said], “For I have seen God face to face” (Genesis 
32:30), which is derived from visual perception, as in 
‘faced upwards and sealed it’ with the known name; and 
similarly for the six directions [based on Sefer Yetzira 1:13]. 
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And from these [indications] understand the others, for 
they are many and divided into many kinds. The secret of 
the ‘name of Sar Ha-Pnim/Panim is the name of 26, as ‘is 
clear from the Shem Ha-Meforash (WViONN DY, the literal 
name) when it is spelled out [=] ‘Me”m (N"N) Peh (74) 
ReiSh (W'5) Shin (YY in Tzeirufand it is contained in its 
number 26, with the Malach (7X90, angel) of Elohim 
(0°N9N) as a witness; and the other witness is the Malach 
of YAvA. And know that the issue of “His face upon you, 
and be gracious to you” demonstrates that grace only exists 
due to the face and the eyes, as I have indicated, for the 
face is the same as the eyes. And so it is written, “If, I pray 
you, I have found grace in your eyes” (Exodus, 34, 9); and 
when the face of God shines upon us, the grace follows 
immediately; and therefore, “be gracious to you” comes 
after “shine”. 


And they said, “God lift up His face upon you, and give 
you peace”, though it is known that there are no double 
standards (0229 N1WN, Maso Panim flit. a lifting of the 
face]) before Him. And that is undoubtedly like a man who 
is in His image; and_he lifts up his face, meaning that he 
receives [someone] courteously [lit. with a pleasant 
countenance]. And his face manifests how he received him, 
and what he thinks of him in his heart. And therefore, a 
frowning face manifests malice of heart, and a pleasant 
face manifests kindness. Because the measure of the heart 
is unknown except to its owner; and the external organs, 
which are like servants to the heart — such as the eyes, the 
tongue, the face, the hands, the legs, and the nose — 
manifest the thought of the heart, its will and anger, and 
other Middot. And because the face is the most 
distinguished external manifestation of the entire body, and 
beauty is apparent in the face more than anywhere else in 
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the body. And the eyes [particularly] manifest the humility, 
shame, pride, and lowliness [or abjectness] that are in the 
heart. And the face in general will turn red with anger and 
green with fear, and will become pleasant with joy and 
change with worry, as nature testifies to all that. And the 
prophets indicated this in many verses; and it was generally 
said: “As water reflects a face, so a man’s heart reflects the 
man” (Proverbs 27:19). Therefore, it is called the lifting of 
the face. And if it said that God will lift up your face, then it 
would mean a double standard, as in the case of “I will 
pacify his face” (Genesis 32:20), and “it may be He lifts up 
my face” (ibid.). But when it says, “God lift up His face 
upon you”, and later “give you peace”, this is not a double 
standard, but the lifting up of His face. And the issue is that 
the Hashgacha (ANAWN, providence) of God upon created 
beings is not equal to all, but upon every being according 
to what it is, like a king watching over his kingdom. For 
everything inside it is considered his, and he watches over 
it according to what it is — everything in the estates 
according to their levels one above the other. For he 
chooses an estate for his court, dedicated to his name, just 
as He dedicated the Land of Israel among all the lands, 
Jerusalem within it, the Temple within Jerusalem, and the 
inner court within the Temple. And that Midah is human 
and divine, i.e. natural and mental (Nw93, NafShif. And 
similarly the king watches over those near him more than 
those farther away, and so does God — blessed be He. 
And both among those near him and among those far, the 
Hashgacha changes from their perspective, but not from 
his. And similarly in the case of God; His Hashgacha upon 
mankind changes from their perspective, but not from His; 
and so too His Hashgacha upon Israel changes from our 
perspective. Therefore, God ordered that His name be 
placed upon us, meaning His seal, in which He sealed His 
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world, in order to bring us closer to Him by the Aohen and 
by His name; and He instructed us that whenever we have 
a Kohen to lead us with Chochma and with Binah, as we 
said above, then He will bless us, keep us, shine His face 
upon us, be gracious to us, lift His face to us, and bring us 
peace. This means that He will watch over us with careful 
contemplation and observation, which produce the Midah 
of peace that draws everything to itself. And because it is 
said, “and they placed My name”, he sealed it with the 
words “and bring you peace [lit. place peace upon you]”, 
meaning that you had placed and He will place, like the 
case of “Today you have proclaimed”, “And God has 
proclaimed” (Deuteronomy 26:17-18); for that is His 
Midah — be with Me and I will be with you. And the 
Kohanim say: if you accept the placing of the name (Ha 
Shem) upon you, God (Ha-Shem) will bless you. 
Therefore, it is said, “and I will bless you”, and not that 
they alone will bless you, for the blessing is not at the hand 
of the Kohanim but of God. But by way of secret, “and I 
will bless you” refers to the Kohanim and io Israel alike. 
However, the saying “Thus [Ao/] you shall bless”, which 
indicated that the Aohanim also bless, is similar to saying of 
the Zorah of God [that it is] the Torah of Moses, for it was 
given to us by him from God, and he was an intermediary 
between us and God; and if he were not initially blessed, 
how would he bless others? For if Moses did not initially 
receive the Torah, how would he hand it to us? 


Thus, I let you know the secret of “and I will bless you”, 
that after the Kohanim are blessed, they will bless us too. 
And the case of “He [God] will bless you” is like a 
necessary future intent, as I have said that if you place the 
name upon you, then God will bless you and keep you. 
And from the affirmative you can tell the negative, for if 
you do not place the name upon you, how shall He bless 


you? For blessing only arrives through the placing of the 
name. And if you say, “we can perceive it in the multitudes 
without such placing”, know that this is a general and 
natural [blessing], or a particular and accidental [one]; but 
that one is divine and particular, which is the most 
excellent of the blessings that flow to the world. Therefore, 
it is spoken by means of the triple divine name; hence, it is 
spoken to the many in the singular, and is spoken in six 
forms: blessing, keeping, shining, grace, lifting, peace; and 
the name is in the middle, parallel to the six directions [of 
space] with the holy Temple in the middle. 


And after I let you know certain indications of the issue of 
the blessings, I will inform you about the name of the 
Mitzvah that is called Birkat Kohanim, and also the Lifting 
of the Hands. And bring your heart to understand! Birkat 
Kohanim [means] “if it blesses, then Israel and the 
Kohanim are blessed with it” from a script that is 
discernibly (1373, Nikar) for the name of God. And if not, 
the script of the name that is discernible turns backwards 
[and becomes] alien (7193, Nochri), indiscernible. And I will 
inform you about this secret, which is that the second 
letters [of the words Birkat Kohanim) are R (') H'('n), and 
spelled out they are Re”Sh (w') HA (XN), which in 
Tzeiruf becomes ‘the head’ (WN, Ha-Rosh). Thus, the 
hands of the Kohen are placed opposite the head. And on 
one side, five correspond to Mount Grizim, which contains 
six tribes, where the blessing was given. For the five are six; 
for he gestures three parts with his hand: two fingers are 
one part, two fingers are another part, and one finger 
corresponds to the two with all their powers. [The Kohen 
raises his palms and opens his fingers so that the fourth 
and fifth finger stand together on one side, and the first, 
second, and third finger stand on the other side.] And by 
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them he performs his deeds; and with them they are six. 
And similarly, with six in the left hand they are twelve, 
corresponding to the twelve limits of the diagonal in the 
world, the twelve months of the year, and the twelve 
leaders in the Nefesh. And all that is to rotate the Middot 
and draw them one after the other, the Midah of Din after 
the Midah of Rachamim, for the twelve tribes of Israel. And 
it is known that the 7orah was given on a mountain, the 
blessing on a mountain, and the curse on a mountain; and 
the harbinger will climb a mountain, as it is written, “go up 
on a high mountain harbinger of Zion” (Isaiah 40:9). 
Therefore, the indication of ‘mountain’ is the head, for in 
the body there is nothing higher and more excellent than 
the head. And its secret is ‘mountain of fire’ [VN IN, a 
Tzeiruf of WNIN, the head]; and it is like mountains to the 
earth, for the heads are the roots. Therefore, it is written 
“and God called Moses to the top of the mountain. So 
Moses went up the mountain” (Exodus 19:20), meaning to 
the highest of all heights that one can ascend to. And even 
though Man has some existence high above, none can 
ascend higher than Moses, for Moses did not ascend higher 
than 10, and the Shechina (NYIV, divine presence [lowest 
Sefira]) does not descend further than 10. And it was 
already revealed that the Shechina spoke with him 
according to what Moses could receive from the speech, for 
God spoke to Moses according to his ability, and not 
according to His blessed ability. And similarly with anyone 
He spoke to; He spoke only according to the power of the 
receiver, for if He spoke to Isaiah as He spoke to Moses, he 
could not have born it and would have died, and the 
divine intention behind the existence of Isaiah would have 
come to naught. And the analogy for this is the light of the 
eye [compared] with the light of the sun, for even though 
the light of the sun is beneficial to the eye, if the eye hurts, 
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is unwell, or is too tender to receive the light of the sun that 
shines on all eyes, it would be harmful for it. Thus, it 
should be believed that the Torah was given according to 
the power of the receivers, in voices, lightning, cloud, and 
smoke, which are close to what is customary [to perceive], 
as if it were like any other time. Nevertheless, it is said that 
the Neshama of those who heard the first commandment 
departed, for it exceeded the customary by far. 


So the Kohen blesses the particular people with a general 
blessing, which is the blessing of the entire species; and he 
draws with it a drawing of truth. And the secret of the 
drawing is indicated by dividing [the word] Ve- 
Yishmerecha (71100, and keep you), for ‘Ve-Yish’ (1) 
indicates [=] ‘and created’ (181), and ‘Merecha’ (7/10) is 
divided into two parts; the first is [=] ‘your Ruach’ (7’N11), 
and the other is [+] the unified name. And the drawing 
produces the keeping. And it is as if it is saying, “God bless 
you and God create your Auach”; and the name comes 
after the blessing and after the keeping, i.e. after the 
drawing. Then, there are two couplets in the first verse, and 
similarly there must be two couplets in the other-verses in 
the same form as the first. And then, the three names will 
be recorded in the Aohen’s heart and indicated in his 
mouth; and the shining and the lifting will appear before 
the names, and the shining and lifted face after the names 
mentioned in particular. And after them the secret of the 
word ‘upon you’ (79%), which number is [=] ‘Israel’ 
(987?) [when the final "]=500]; and the secret of the face 
is the shining mountain, and the lifting is twice for his 
people, Israel. And the three concealed names are the 
spirituality (NVINN, Ruchaniud of the inner Neshamot, 
corresponding to the three spiritual Sefrot whose sign is 
Bet Mem Chet [N"Nn4, which spell ‘in the brain’], Binah 
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(n9"3), Machshava (Nawr’n, thought), and Chochma 
(nno’n); and do not be surprised by the change of order, 
for the three of them are one; and be careful not to cut the 
saplings [i.e. cause separation in the divine world]. And 
what remains of Binah is [=] what remains of Chochma, 
and that is Adonai (?”"Y1&) [i.e. the remaining letters of the 
words Binah and Chochma, except their initials, are each 
equal to Adonai in Gematria], only this one has a Bet and 
the other a Chet And what remains of Machshava is [={ 
‘formation’ (N17¥). Add up Bet Mem Chet 
{2+40+8=50], and you find [=] ‘all’ (99=50); and the 
indication is, “All that is called by My name” (Isaiah 43:7); 
and it is [=] ‘the Man’ (D"TNN = 50), for all is in the brain 
of a man. 


And that is the origin of ‘the former of Man’ (DTNN IV), 
as in “For My glory I have created him, formed him and 
made him also” (ibid.). And if you remove the Mem ('’) of 
Machshava (n1WMN, thought) and the Chet Bet (1”N) that 
are at the head of Binah (0172) and Chochma (Nn>n), 
what remains [of Machshava] is [=] ‘the impulse’ (1”87N). 
Combine the Mem (’)) with it and you get ‘the cause of 
trouble’ (74). Compute it as it is and you get [=] ‘the 
name’ (DYN) inverted. And the secret of Chet Bet (2’"N) is 
[=] Yud(” = 10). Perform a 7zeirufon them, and you get 
‘[the] name of Yah (n”)’. Include it in a triplet with the 
names mentioned later, and you get ‘Yah (nN) YAvA 
(MW) Shadai (TW), and that is the secret of [=] 
Machshava;, and | already informed you that its secret is 
[=] ‘the intellect’ (9”Dwn). Add all of [the word] ‘Binal’ 
with all of [the word] ‘Chochma’, and you will find [=] 
‘face of (929), and also [=] ‘eyes of (?”3Y); and 
[together] they indicate ‘the face of the intellect? ( 719 


2”), or ‘the eyes of the intellect’ (9”9wn yy), and it 
is all one: “The eyes of God unto the righteous, And His 
ears unto their cry. The face of God is on doers of evil, To 
cut their memory off from earth” (Psalms 34:15-16), in the 
secret of “I shall hide My face from them” (Deuteronomy 
31:16) — Chochma and Binah — for they were an unwise 
(D3N NY) and non comprehending (111 89) people. 


Thus, I have informed you about the indications of the 
three Sefirot that are concealed in the three names, and the 
revealed ones that are read one way and thought of in 
another way according to their vowels. For the serving 
Kohen, who is a Malach (189, angel, messenger) of YAvA 
Tzevaot (1’R2% NN) among the superior servants, and 
is one of the Malachei Sharet (NW DNDN, the serving 
angels) — ‘Malachei Share [is in Tzeiruf| ‘are of the sect of 
Israel’ (9"R7Y» 1” DN), which is one of the three sects 
that say holiness and call to each other, meaning that they 
teach each other and cause a Shefa of Chochma and 
Binah to flow to each other by means of the Machshava, 
which is the first supreme concealment — must understand 
what can be understood about the name; and the Aohen 
must know the name with its secrets and [different] vowels, 
for otherwise what will he bless with? And the case of ‘Va- 
Yechancha (}1N, and be gracious to you) is divided, for 
Va-Yech (n"1) is derived from glow and shining; extract 
what is left, which is Neha (71 = 70); [extract] 26, which is 
the [value of] the name, and you are left with ‘sufficiently 
for you’ (7?T = 44). And the secret is, ‘God will shine 
sufficiently for you’ (MN? PT 191), meaning that He will 
let shine His power according to your power, so that His 
light will not exceed your power and you will die. As the 
case of, “And I cover you with My hand until I have passed 
by. Then, I will remove My hand and you will see My back; 
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but My face must not be seen (1N1)” (Exodus 33:22-23), 
meaning that they will not shine in their full power but 
sufficiently for you. And that is why He is called Shadai 
(TW), for He is sufficient to all according to their power, 
and as much as they can take (0? 99). And that was 
because He indicated ‘will shine’ (18) with the glorious 
face, which is the face of glory that glows and shines in the 
secret of “And glow to the fire, and out of the fire lightning 
goes forth” (Ezekiel 1:13); “and the sight of the glow” (ibid 
1:28) is the glorious light; “Light dwells with Me” (Daniel 
2:22), “In Your light we see light” (Psalms 36:10). And the 
secret of the spelled out ‘Yu’d H’ée (8”’n 7) [is in 
Tzeirufl ‘He is sufficient’ (°° &’1N). And also the complete 
name spelled out equals ‘sufficient for you’ (7% = 44) 
[prob. referring to NN 1". XN" 7]; and this wonderful 
indication is sufficient for you to understand many others 
like it. However, concerning the secret of “bring you 
peace”, how come that it is mentioned after the face? And 
that it [the face] is mentioned in the lifting and elevation? 
For the issue of “and lift up” is like rising, lifting, and 
elevating His face. And that is the indication of the lifting of 
the hands against the face between the eyes and the ears, 
because of “know what is above you, a seeing eye and a 
listening ear” (Avot 2:1), in ten Seffrot [represented by the 
ten fingers] that the Hashgacha is completed with — ten 
over ten, that is the complete and final number. And of all 
this I am about to inform you. 


Know that when the eye sees the letters it becomes 
spiritual and serves God. And the ear, when it hears the 
words of a Rav, it becomes spiritual, for whatever a man 
learns he learns by means of these two organs. Therefore, it 
is said, “A hearing ear, and a seeing eye, God has made 
them both” (Proverbs 20:12). That is, He made them as 


primary means for the understanding of the heart. And the 
ear is [=] Nech [57]; and the eye is [=] Lak [130]; so 
together they are Nechlak (p9ni, divided). Thus, the 
power that is counted in the Sefirot and the fingers is 
divided into known parts; and the face of mankind [is 
divided into] left and right, Rachamim (D?NN), mercy) and 
Din (}'T, judgment). Therefore, peace comes at the end of 
all in order to bring peace among all the Middot for that 
completes the blessing. And peace (019, Shalom) is 
derived from completion (D19wN, Tashlum) too, and the 
secret of ‘bring you’ (77 DW”, lit, put upon you) comes 
from the named (DW) YAvéA, as if God called him peace. 
For the secret of ‘peace’ is [=] ‘My name YAvé’ ( nw 
77); take the Yud (’?) of the word[s] ‘My name’ (nw) 
and put it in the word[s] ‘and will call’ (D'Y1), and you get 
‘and will bring’ (D1); and it is all one. But its meaning is 
as we clarified in the case of what is written in the Jorah: 
“And all the peoples of the land have seen that the name 
of God is called upon you, and they feared you” 
(Deuteronomy 28:10); and that is the secret of the Yud ('7) 
that distinguishes the word ‘seen’ (181) from the word 
‘feared’ (181°), added to one over the other; and then the 
secret of the name of 26 [letters], ‘will bring’ (DXW) = 
366), will be in the secret of ‘peace’ (D19W = 376) without 
a Yud[= 10], for when you take [the words] ‘and will call’ 
(01) with ‘peace’ (D17W), you will find an extra Yud (’”) 
in ‘peace’; and you must add it to ‘and will call’ (D1); 
and then, they will be equal. And then, there will be the 
secret of 10 (’?) that equals 10 (’%), and ten divine spiritual 
Middot will be equal and common to ten human spiritual 
Middot with a common existence. But by way of the 
receiving of the Hashgacha and the Hanhaga (nanan, 
driving force) they are not equal. And they will be 2 eyes 
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and 2 ears, which are 4, with 10 fingers gesturing the shape 
of a three-headed Shin ('W) on one side, and [another] 
three headed S/in on the other. And all of them make Shin 
(W) Shadai (1). And that is the secret that is indicated 
by the number of ‘freedom’ (n11N [or engraved] = 614 = 
Shin Shadai) on the tablets (see Shmot Rabba 41:7), for 
the secret of Shin Shada/ is the secret of [=] ‘freedom’; and 
the secret of ‘freedom’ is [=] Ruach of the Neshama. And 
therefore, the sixth day is the day of Ruach of the Nefesh in 
the secret of “He hath ceased (N2W, Shavad, and is freed 
(won, Vayinfash, lit. spirited)” (Exodus 31:17). There you 
have Auach, Neshama, and Nefesh, which are three 
Sefirot, And so they said that Man has an additional Nefesh 
on Shabbat and accordingly, three blessings are included 
in Birkat Kohanim, which is a single blessing in order to 
indicate that spiritual triplet in Man. 


And the philosophers have also said that there are three 
Nefashot in Man. One resides in the liver: it is the source of 
desire, and it feeds the entire body. And one resides in the 
heart: it rules and animates the entire body. And one 
resides in the brain: it is the source of knowledge and 
makes a man wise. And in general it is one, and its 
indication is Melech (19N, king), as it resides in the M’oach 
(nn, brain), Zev (29, heart), and Ch’aved (129, liver) [and 
their acronym is Melech], but they all testify that God is 
king over them. And the three of them are one, and each 
has a unique effect — among the trees it is vegetative; 
among the animals it is sentient, and in mankind it speaks. 
And in mankind the three effects are discernible: the 
speaking, the sentient, and the vegetative. And in animals 
two effects are discernible: the sentient, and the vegetative. 
And in plants only the vegetative effect is discernible. And it 
is known that every spiritual being can only be understood 


by way of its effects, and because the last of them is in 
mankind, it can understand the others that are inferior to it 
with its help, by way of their effects and not their essence. 
For their essence is [the same as] its essence, and its 
essence [is the same as] their essence, but they are 
distinguished in their effects. And because of this there 
were three ‘steps’ [to the platform on which the Kohen 
stood in the temple], and the three [=] ‘meals’ (NITIYD) of 
the Shabbat indicate them; and they are equal in 
Gematria, referring to three kinds of provision. For the 
three of them provide; one provides vegetation with 
growth, lengthwise, widthwise and depthwise; one provides 
animals with the five senses; and one provides mankind 
with words of Chochma and Binah, and it contains them 
all. And because the speaking [Nefesh] is the root of all, 
and its instruments are the letters, the vowels, and 7aamim 
(DPV, intonation marks) in their motions, Sefer Yetzira 
(The Book of Formation) was composed in the secret of 
the revolution and formation [of letters and words]. 


And |, the Author, saw fit after I completed the Birkat 
Kohanim according to Kabbalah to speak a few mysteries 
of speech, as far as the shortage of my intellect goes, in 
order to give those who fear God understanding of His 
superior wonders, and to inform men of His Gvurot 
(111124, mights) and the glory of the splendor of his 
Malchut, after He revealed His secret to his servants, the 
prophets. And I will say that the philosophers — who 
investigated the natural wisdom called Ma‘ase Bereshit 
(MVWNIA AYN, the work of creation) [that which is] 
contained in Sefer Yetzira, and investigated the divine 
wisdom called Ma‘ase Merkava (N12 NAwynN, the work 
of composition, or the chariot) contained in the holy names 
— understood some of it, and some was withheld from 
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their intellect. And they understood more of the natural 
than the divine, for the natural is understood by means of 
names that are not called holy, while the divine is 
understood by means of the holy ones. And the holy ones 
are given only in the holy language, and they did not know 
our language while we knew theirs. And thus, our language 
is holy while theirs is secular. And even though all 
languages are included under the twenty-two letters, they 
are different in their 7ze/ruf and their conventions. And 
God chose one of them, and in that one are the holy 
names that are unique to Him, and to the emanated 
(nid¥NI, Ne’etzalot) Sefirot, the beings, and the effective 
forces. And the philosophers understood some of them 
with their qualities, and did not understand others. For they 
are understood through the names, by means of various 
ways [applicable only] in the holy language, such as 
anagrams (3171013), acronyms (1N "wR), the ends of 
words (N127N 9910), the middle of words (M12°N 71N), 
Gematrias (TWN10N"3),  Tzeiruf (41%, combination, 
permutation), Shiku/ (2\pW, calculation), and Temura 
(n110N, exchange). And these are all indicated in Sefer 
Yetzira, as | will point out to you now with God’s help. 


And know, my son, that the exemplary speech in all 
language is initially located in the 22 letters. And the 
vowels that move the letters in any language in general are 
located in 5 different vowels. And the intonation too is 
located in 5 initial paths. The origin of the letters is located 
in 5 locations in the mouth, for three of them are found 
together, and two of them are more tightly and discernibly 
combined; and these are the letters and the vowels that 
move them. As our sages of blessed memory said, “the 
vowels in the letters are like the living Neshama in the body 
of a man”. The primary combination is therefore ten (’), 


and the secondary five (’n); and these are fifteen (7) 
containing all the paths of speech. And because of that the 
author of Sefer Yetzira said, “Thus every speech and every 
creature emerges from them” (Sefer Yetzira 2:8), meaning 
from the letters that are as the matter for the vowels; and 
the vowels are as a form to them in order to set them in 
motion; and the intonation is like that which reveals the 
order and system in the motion and cessation of the 
vowels. And it is said there, “thus every speech and every 
creature emerges in a single name” (ibid.), ie. Yah (1), 
which is spelled out Yud He (XN T) and is a complete 
name; and it is one both for the speech that is spiritual and 
for the creature that is physical — a perfect unified name 
that is the holy of holies compared with all the holy names 
found everywhere. 


And these are the letters that have a common 
origin in the mouth 


Aleph ('8), Chet ('N), Heh ('n), and Ayin ('Y) originate in 
the larynx, and are divided into four levels. Aleph is at the 
first level, close to the exit [the pharynx]; Heh is at the 
second level, for it is more internal; Chet is at the third 
level, further inside than the Heh and the Aleph. Ayin is at 
the fourth level, which is the most internal to all the letters 
and close to the inner sound, which is the innermost of all. 
Therefore, the languages, nations, and names are 
attributed to Avin [i.e. traditionally there are seventy 
nations and languages, and Ayin = 70 in Gematria]. Aleph 
Heh Chet are [numerically] of the units, while Ayin is of the 
tens. And because it is the seventh among the tens, and 
Zayin (’t) is the seventh among the units, their names have 
the same form — the one Ayin, and the other Zayin. And 
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therefore, Zayin is the first among its group and its number 
is among the units, while [the number] of its group 
members is among the tens or the hundreds — half of them 
tens and half of them hundreds [see below]. For all the 
letters form three sets in their number: units, tens, and 
hundreds. The units are nine, the tens are nine, and the 
hundreds four; and the sign is Ech (NX = 9), Ech Dalet 
(‘tT NX = 4) [together spelling out Echad (‘1’NX, one)]. 
And Yud ('?) belongs hither and thither; and also: Auf (’p) 
belongs hither and thither; the first is the last among the 
units and the first among the tens, and the other is the last 
among the tens and the first among the hundreds. And 
because everything repeats itself, what applies to Yud Auf 
applies also to A/eph, for Aleph [that can also stand for 
1000) is the end of the hundreds and the first of the units. 
Thus, the numbers have three sets: head, middle, and end. 
And the head revolves and becomes middle and end; and 
the middle revolves and becomes end and head; and the 
end revolves and becomes head and middle. And that is 
the path of every revolution that exists among the created 
beings. And to complete that revolution, five letters were 
added to the twenty-two; and they were doubled, written in 
a similar form, and called by a similar name; and with the 
doubling of Aleph Yud Kuf(p'®) in their revolutions, they 
are thirty; and these are the three paths Yud Yud Yud (»”), 
which originally were in truth two routes; and thus, 
generally they are the thirty-two paths of wisdom. 


Bet (’) Vav (4) Mem (') Peh ('9): because Aleph Chet 
Heh Ayin (yn) are internal in terms of pronunciation, 
and Bet Vav Mem Peh (9"N\2) [which are pronounced by 
the lips] are external, the head was set together with the 
end. And so, they are called both head and end, in the 
form of Aleph Yud Kuf (p"), as mentioned. In this way, 
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the external is the end of the internal, according to the 
separate origin in the mouth — in voice, wind, and speech. 
And the internal is the end of the external on account of its 
proximity to the concealed sound; and similarly each is the 
head of the other on these accounts. However, there are 
four separate degrees in Bet Vav Mem Peh (9"N13) 
according to their pronunciation, for a stressed Bet|i.e. the 
sound ‘b’] is pronounced by putting the lips together at first 
and separating them later. So do Mem and Peh, and Mem 
is an intermediary between Bet and Peh, for it has no 
Dagesh (37, punctuation [that makes the sound harsh]). 
And an unstressed Bet [i.e. the sound ‘v’] indicates the 
difference between Bet and Peh, for it requires putting the 
lips together loosely, as if they stick and not stick together, 
while producing the sound, the wind, and the speech 
together. And the other [i.e. the unstressed Peh, the sound 
‘f'] requires only putting the lower lip loosely together with 
the upper set of teeth. And the unstressed PeA is similar to 
Vav, which stressing is similar to the unstressed Bet and 
the Mem which is neither stressed nor unstressed, is similar 
to the stressed Peh, and is intermediary between the 
stressed and unstressed Bet And each place of origin can 
be transposed with the one next to it according to. this 
scheme of proximity among the origins; and we find this 
[phenomenon] in every language. Even though every letter 
can be rightfully exchanged with any other on account of 
them, all are of one substance, which in text is the ink, in 
number is the one, and in utterance is the voice, wind, and 
speech, as it happens with the creature itself. And they 
were already compared to each other, i.e. the creature was 
compared to the speech, and the speech to the creature; 
and the truth is that the speech is like the form of the 
creature, and the creature is like matter to the speech. And 
the matter of every creature is wind, water, and fire; and 
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the three of them are one matter. And earth is created from 
the dross of water, and is composed of the four of them. 
And from the fine [part of] fire the heavens are created, 
were stripped of them all, and became a single separate 
substance that turns around. And the earth is always still 
due to its heaviness and its location. The combination of 
the forces of heavens and the forces of earth already took 
place by means of the mentioned intermediaries. And Man 
is composed of five elements: the four elements from which 
the entire body is composed, and one simple heavenly 
element, which is a force among the forces of the spheres, 
generally called Nefesh, Ruach, or Neshama, all of them 
having a single reference; and that is a force that rules the 
entire body and sustains it for a given period. And after 
that it separates from it. If it added to its level, it is given a 
reward from above; and if it subtracted [from its level], it is 
further subtracted. And transmutations between parts of the 
elements that are proximate to each other have already 
happened. And it happened also between remote ones — 
only [in that case] the one is the other in potential, and [in 
the other] the one is the other in essence, and then also in 
actuality. And the one is remoie, while the other proximate. 
But that does not prevent one from becoming the other, for 
fire is proximate to air in location and in one quality [i.e. 
the quality of warmth]; and so it is easier for air to become 
fire than to become earth. And it is also easy for air to 
become water, for it is air due to the two qualities [i.e. 
warmth and moisture]. And on account of the warmth it is 
fire in essence; and on account of moisture it is water in 
essence. Hence, it is from one side fire (Esh) and water 
(Mavim), which is why heavens are also called Shamayinm 
(0°”W, firmament); and on the other side it is neither fire 
nor water, which is why it is intermediary between fire and 
water. And from it you can deduce the cases of the others, 
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in the form that I indicated to you — how wind [or spirit] is 
derived from Ruach Ha-Kodesh (Holy Spirit). 


And from them you will also understand the things called 
Sefirot in their essence, for on one hand the one is the 
other, and on the other hand the one is not the other. For 
example, Chochma is Binah, and Binah is Chochma on 
one hand, as they said, “if there is no Chochma there is no 
Binah, and if there is no Binah there is no Chochma” (see 
Avot 3:17), and similarly for Daat (NYT, knowledge, 
awareness). And on the other hand Chochma is not Binah, 
and also Binah is not Chochma, which is why they require 
an intermediary that is both of them and neither of them; 
and that is Machshava (thought), which is like wind for 
water and fire. And God brings forth the Machshava to its 
full actuality, just like Ruach Ha-Kodesh brings forth wind 
in order to produce water below and fire above from it; so 
does God; He brings forth the Machshava to produce 
Chochma above and Binah below, meaning the former to 
contemplate the superior ones, and the latter to understand 
the inferior ones; and they are exchanged with each other; 
the one rises and the other descends, which indicates the 
ladder. And thus, according to everything that | indicated in 
this, you shall know that the letters are exchanged with 
each other. 


Gimel (’4) Yud ('%) Kaf ('9) Kuf (’j7) are four levels. And 
Gimel is of the units, Yud hither and thither, Kaf of the 
tens, and Auf hither and thither. And every spelled out 
Yu"d (1'’) is a simple Kaf [=20]; and every spelled out 
Ka’ (99) is a simple Auf [=100]. Now, Kaf Gimel (4") 
can be stressed, while Yud Kuf(p”) cannot. And the issue 
of stressed and unstressed is known by way of 
pronunciation: AOYaH BeGeD KeFeT (rn) 133 11) 
[Beged Kefet is the acronym for the six letters that accept 
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the punctuation of Dagesh, which confers a sharpness to 
the stressed letter]. It is not that these letters alone cannot 
be stressed, i.e. AOYaH, nor that only BeGeD KeFeT can 
be stressed, but rather all letters can be stressed and 
unstressed; even Aleph Chet Heh Avin Resh (V"Yinnn) can 
be uttered stressfully or unstressfully. And we can find stress 
points in Aleph Chet Resh (1"N); and even though we 
cannot find them in Chet Ayin (y"N), every time they come 
before a stressed letter as in “Chaku Li (0% 321, wait for 
me)” (Zephaniah 3:8), or “the prophet Iddo (ity 87237)” 
(II Chronicles 13:22), they are stressed, i.e. pronounced 
strongly; and if not, they are pronounced unstressed in 
their original nature. And if the letters that are not found 
with stress points can be stressed in this fashion, however 
more so for the letters that are found with stress points in 
many places. But the truth is that none of the letters, when 
stressed, change from their original pronunciation; they 
only receive a stronger form; but when BeGeD KeFeT 
(n’95 73) are stressed, both events shall happen to them 
— that their pronunciation is changed, and their location 
[in the mouth] is changed; and they will tend towards a 
different pronunciation as well as be uttered strongly. And 
Gimel Yud Kaf Kuf (p23) originate in the palate; Yud and 
Kuf are in the form of Aleph, Kafis in the form of Bet, and 
Gimel is as it is; thus, they have a common form as Aleph 
Bet Gimel (x28), which is the gist of all the 7Zaamim 
(D°NYV, flavors, tastes, reasons) of the letters as indicated 
by text, number, and pronunciation; and every palate shall 
get the Taam (flavor). For all the letters are in the form of 
food in order to sustain the speaking Nefesh and let its 
powers shine, as by analogy the oil lets the candle shine by 
means of the wick. For if the oil is lacking, the candle will 
not shine, and similarly if the wick is lacking or their 
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qualities are changed. And that is not because of a lack in 
the fire, but in the food that sustains it, i.e. the oil and the 
cotton. Similarly, if the letters are missing from the 
Neshama or the qualities of the body are changed, the 
Nefesh will separate from the body and have no effect on 
it, not because it is lacking, but because they are lacking. 


Dalet (1) Tet (0) Lamed (9) Nun ('3) Tav (Nn) are five 
levels. One is of the hundreds, two of the tens, and two of 
the units. And that is because of all the letters only four are 
of the hundreds, and they are Jav, Shin ('W), Resh ('1), 
Kuf, and Auris both hither and thither. And in the two sets 
that are the set of the larynx and the set of the lips, there is 
no letter of the hundreds, for they are head and end. And 
three sets remain in the middle of the tongue, i.e. the back 
of the teeth, and the palate, which is at the middle of all. 
Ten letters are their share, and the Aufis hither and thither; 
and Dalet, Zayin ('t), and Tet are of the units; and what 
remains is Lamed, Nun, and Tav with Zavin, Samech (’D), 
Tzadi ('%), Resh, and Shin, the tens were divided two here 
and two there, which are Lamed Nun (1), and Samech 
Tzadi (8"0); and one here among the hundreds, and two 
there; and they are Resh, Shin, and Tav. And it is known 
that the secret of Resh Shin Tav (NW) is itself Aleph Bet 
Gimel (4"2%) in AT-BaSH (w"’2 NR [a code of 
transformation in which A/epf is exchanged with Tav, Bet 
with Shin, and so on]); and. hence, Auf is at the end of 
Gimel Yud Kaf Kuf ("2"A), and Dalet is the head of Dalet 
Tet Lamed Nun Tav (1907). And all this requires a 
prolonged explanation, but we have no intention to be 
lengthy about it, but only to inform about the secret of their 
pronunciation to the Maskilim (wo DwN, enlightened or 
intellectual persons) by [succinct] indications. 
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Zayin ('t) Samech (0) Tzadi (’8) Resh (3) Shin ('W): we 
have already said that Zayin is of the units, Samech Tzadi 
(20) of the tens and Resh Shin (w’') of the hundreds. 
And from this it is known that Zavin Samech Tzadi Resh 
Shin (W101), Dalet Tet Lamed Nun Tav (1x01), and 
Gimel Yud Kaf Kuf (p74) contain the three sets of the 
numbers, but they are all middle in terms of speech. For 
these are from the palate; these are from the tongue as it 
taps the upper set of teeth, and these are from thé tongue 
as it taps between them lightly, and everywhere lightly. And 
the palate too emits [sound] by the light tapping of the 
middle of the tongue upon it. However, Aleph Chet Heh 
Ayin (y"nnr), and Bet Vav Mem Peh (9"2) contain 
only two sets of numbers, and they have no need of the 
tongue. Therefore, the secret of speech and its indication is 
contained in Sheleg (39, snow), which means “language” 
(NOW), “tongue” (712), and “larynx” (7173). And that is 
indicated by the issue of the Sheleg that is under the 
Throne of Glory from which the earth is created, as it is 
written, “For to the Sheleg He said, ‘become earth’ ( 3 
PIX NI WON? 19W2)” (Job 37:6). Thus, everyone who 
possesses snow can create earth, and from the earth a 
man, by the revolution of letters. And know further that 
Shin is third among the hundreds; Lamed is third among 
the tens; and Gimel is third among the units; and similarly 
the forces of Man are all triple: his intellect — a conceiver, a 
conceived, and a conception — his Nefesh — an imaginer, 
an imagined, and imagination — His body — perceiver, 
perceived, and perception. And the number of She/eg in 
language [333] has exactly the same beginning of Sh/osha 
(nw9w, three), Shloshim (0w>W, thirty), and SAlosh- 
Meot (MINN WW, three-hundred). And its three letters 
originate from three proximate middle [places] in order to 
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include them with the numbers — Gimel from Gimel Yud 
Kaf Kuf (p92), Lamed from Dalet Tet Lamed Nun Tav 
(12907), and Shin from Zayin Samech Tzadi Resh Shin 
(wD). 


And after I gave you the rules of their origin and 
pronunciation in brief, I will give you the rules of their 
vowels, also in brief. And know that the vowels are divided 
into five parts. And they are Cholam (09n, the vowel ‘o’), 
which moves the letters from above ~ which is why it is a 
dot above the letters in this fashion: iN with a Vav, or 
without a Vay, also 8; Chirik (p71"N, the vowel ‘i’), which 
is the opposite of the Cho/am and moves the letter from 
below — which is why it is a dot below the letters in this 
fashion: 8, or without a Yud, also &. And these two 
[vowels], which are above and below, are simple and 
never complex, and they each have a dot representing only 
them. Yet they suffer complexity on account of the letters 
but not the vowels, and neither of them will be transformed 
in nature but only in accident. And no other vowel can be 
transformed to [sound the same as the] Chirik, but the 
Chataf Kamaiz (pnp on) alone will be transformed to 
sound like the Cho/am, but not exactly as a Cholam, for 
the Cholam is a prolonged vowel and the Chataf is a 
prolonged vowel [probably it should be the opposite — a 
swift vowel] — which is why it is called Chataf for the 
movement is swift (Chatufa, N910N). However, the Shuruk 
(PIN, the vowel ‘u’) is divided into two kinds: one swift 
and the other prolonged. The swift is [represented by] 3 
dots, one on top of the other under the letter in this 
fashion: 8; and when it is in this fashion it appears without 
a Vay, and the prolonged is represented by a single point 
and never without a Vay, and the dot is inside the Vav in 
this fashion: 48. 
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And the three mentioned vowels include up, down, and 

middle. And the middle one is triple and exists below, 

which is also an indication of heaven, earth, and Man — 

heaven above, earth below, and Man between heaven and 

earth, and he resides on the earth. And the number of 18 

*8 9N is Koh (nD = 25), and the blessing is upon them; 

and the secret is the complete name with the three of them: 

Yo (2) Yu (Y) ¥7(”) Ho (in) Au () Af) Vo (1) Vu 
(1) Vi 0)) Ao (iN) Hu (Nn) Af ). And these three holy 

names in the form of three times four [letters] are twenty- 

four letters and twelve words, and their sign is “‘In your 
hand’ (7172 = 36) I will deposit my Ruach’ (Psalms 
31:6); and the secret is, “He is ‘in your hand’, but preserve 
his Nefesh’ (Job 2:6). And their number is [=] ‘alone’ 
(15), and it is by indication son [of] [=] ‘naught’ (92n 
[or Abel]) from naught; and if the knower is not worthy to 
understand this secret, his shame is revealed to him; and if 
he is worthy, this secret will be revealed to him. Son of [=] 
‘the heart’ (17) from the heart, perform a 7zeirufon [also, 
purify] ‘the heart’ and you will understand. Include it 
together with His number, which is thought only in the 
Machshava (thought) of the heart [that is 130], [and you 
get] ‘superior’ (19, Elvon). Therefore, everyone “who 
has Daat Elyon (supreme knowledge), who sees a vision 
from the Almighty” (Numbers 24:16), and also “he who 
dwells in the mystery of the Efvon, who rests in the shadow 
of Shadai’ (Psalms 91:1). And that singles us out for 
praise, whose secret is the superior name, the master of all. 
And the revealed letters are equal to the concealed ones, 
meaning that both are twelve, in the secret of the Midah 
(emotive attribute) of day and the Midah of night, for the 
day is revealed and the night is concealed. Therefore, the 
secret of the concealed ones is the wheel of EHeV7 (?"1nN, 


Ner Elohim ~ Candle of God 37 


Hebrew letters that also signify vowels); and the secret of 
the revealed ones is the wheel of Chochma, the wheel of 
Chochma EHeVi, and the wheel of EHeVi Chochma, and 
we will complete [the discussion of] these secrets below 
with the help of God. 


However, Tzeire (01%, the vowel ‘e’) is composed of two 
equal dots below, one on the right and one on the left; and 
its secret is the impulse (1¥°, Yetzer) in this fashion: 9X; it is 
sometimes with a Yud and sometimes without in this 
fashion: &. But the Sego/ (2130, another form of the vowel 
‘e’), which is read the same way, is composed of three 
dots. And similarly the Shva (81W, symbolizing lack of any 
vowel) is composed of two dots, but it is not one of the 
kings [the name given by Medieval grammarians to the 
seven major vowels of the Hebrew script], but rather a 
complete slave and a very swift servant, more so than all its 
slaves; and its dots are one above the other. And when it 
rests, it rests completely; and no letter will rest without it 
except the letters of concealment, the four [letters] 
dedicated to His unified name as was explained above with 
the help of God. But as for the 18 letters, when they rest, 
the swift slave will be written below them; and just like it is 
the epitome of swiftness, it is also the epitome of rest. And 
because it is the epitome of both, it is written with two dots, 
one carrying the other; and the carrier moves, and the 
carried rests. And all the dots are forms that awaken the 
intellect, like all the letters that awaken knowledge to the 
form of reality by enlightening indications found in their 
paths and their number. Therefore, the paths are thirty- 
two; twenty-two of them are letters, and ten are Sefirot 
And these are also indicated by the letters from Aleph ('®) 
to Yud (’), for they indicate both issues, the secret of the 
Sefirot and the secret of the existents. However, the letters 
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themselves point to thirty Sefirot ten in the world, ten in 
the year, and ten in the Nefesh; and they are divided in 
their complexity — those of the world are units, those of the 
year are units and tens, and those in the Nefesh are units, 
tens, and hundreds. Thus, the secret of semen (¥%) 
informs about the secret of [=] ‘Metatron Sar Ha-Pnim 
(0297 1’ 71700) who is [=] ‘Sar Tzevaot’ ( 1"V 
Nn NAN), [=] ‘in the movement of the wheel’ ( n”’yin3 
9124), for [=] ‘in the image of prophecy is the wheel of 
Torah (ANN 9" W’RIAIN A’N7NA) and [=] ‘in the 
wheel of Torah is the image of prophecy’ ( NINN 99932 
ANIIIN ANW) fall these are 999 in Gematria]. And 
furthermore, know and understand that [=] ‘the wheel of 
Torah is the superior world’ ( 99. yv>yn on” Ip 
nnn), and it was already given to the master of the 
Nefesh. And 999 is an accepted testimony; and that wheel 
is a spiritual circumspection that surrounds everything on 
every side. 


And Rabbi Ishmael said of the above mentioned three 
[grades] of number in the Nefesh: ‘[There are] three sects 
of Malachei Sharet (TW 798'9N, serving angels): one says 
holy, one says holy, holy, and one says holy, holy, holy’. 
And the intention behind that is that the first includes the 
three of them in one, the second in two, and the third in 
three, in the secret of the superior ones containing the 
known triplet in the secret of intellect; and the second one 
in the secret of intellect and conceiver; and the third one is 
in the secret of intellect, conceiver, and conceived. And so 
it is in the Middot themselves — three Seffrot contained in 
the secret of Machshava, which is a Sefira for the superior 
ones, and it is the intellect, as we have clarified. And 
Machshava [corresponds] to the superior ones; and 
Machshava and Chochma [correspond] to the middle 


ones; and Machshava, Chochma, and Binah [correspond] 
to the lower ones. Thus, the twenty-two letters reveal the 
mysteries of the Sefirot the vowel dots reveal the 
movements, and the intonation marks reveal the swiftness 
and prolongation found in the movements and _ their 
wheels. And by this you shall know that when the Jorah 
was given, God enlightened (D9INN, Hechkim [from 
Chochma]) Moses, and Moses [enlightened] Aharon, 
Nadav, Avihu, Elazar, and Itamar his sons, and Joshua his 
student who is dedicated to him as Elisha was dedicated to 
Elijah. And Joshua enlightened the elders, the elders 
[enlightened] the prophets, and the prophets [enlightened] 
the members of the Great Assembly. And the members of 
the Great Assembly delivered Kabbalah to unique 
individuals, for by then the trouble increased and the 
Chochmot were diminished. And what was handed down 
to unique [individuals] was handed by word of mouth, for 
the transgressors were abounding. And after a long while, a 
few of the most unique among the unique wrote down a 
few indications of it, and the fools who are wise in their 
eyes read what was written and misunderstood; and they 
turned the intention of the writers on its head, be they one 
or many. And they took new ideas that they made up in 
their hearts and that never occurred to the [original] writer 
to be true Kabbalah, until these false and made up ideas 
were taken to be true by those who read that second 
counterfeit essay as though it was true. And they raised 
these issues in many false expositions to confound the 
hearer with, until many God fearing [souls] were lost in 
these paths and failed [to conceive] the truth of the matters, 
until even in the case of the four who entered the orchard, 
many were mistaken and failed to understand the intention 
of the one who singled them out from all the sages of 
Israel, who also entered the orchard. And the [original] 
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intention of the writer was according to Kabbalah, i.e. four 
issues that no one who enters the orchard can escape. And 
they are three evils and one good. The evils are death, 
madness, and heresy; and these three were attributed to 
three of them — to Ben Azai, Ben Zoma, and Acher, and 
the three of them took a glance and were damaged. And 
the good one is the reception of peace [that] measures 
peace, and it was attributed to Rabbi Akiva who entered in 
peace and emerged in peace. The same measure that a 
man uses, he is also measured by. And they already said 
that if all measures had been annulled, measure for 
measure was not annulled. And this happened to many 
people, even great wise men; some of them had known a 
few. of the true paths, had counted on them, and were 
damaged, let alone what happened to the fools who had 
known no path to enter into the garden. And if Eve had 
been inside, was damaged, and caused damage due to the 
spell of the said agitator, killer, and fornicator, let alone 
what will happen to someone who is on the outside and 
seeks the gate to enter; he will die, go mad, or become a 
heretic. For “This is the gate of God through which the 
righteous may enter” (Psalms 118:20), “And this is none 
other than the house of God and this is the gate of heaven” 
(Genesis 28:17). Therefore, let not the Maskil who wishes 
to enter it come without instruction in the known paths with 
those that indicate the paths of the gate. And when he is 
handed all the keys of Kabbalah, then he can open the 
gates for the glory of God, and he can say to the 
gatekeepers who possess the keys, “Open for me the gates 
of righteousness; I will enter and give thanks to God” 
(Psalms 118:19). And therefore, we write in brief about the 
instructions of the paths, about the handing down of the 
gate openers, and about forms of entering the orchard with 
the help of God. 


And I already gave you indications of four paths of the 
vowels; and one path is left, and it is called Kamatz (pnp, 
the vowel ‘a’); and it is 8 composed of a Patach (nnd, 
another form of the vowel ‘a’, written as a line under the 
letter) and a Chirikk And Ben Ezra [a medieval 
grammarian] said that three vowel signs are the roots of all 
of them and are non composite; and these are X 8X, and 
their names are Cholam, Chirik, and Patach, and the rest 
are composed of these three. And that is because all 
movements in general follow three paths; and these are 
‘movement away from the middle’, ‘movement towards the 
middle’, and ‘movement around the middle’. ‘Away from 
the middle’ goes upwards and that is the Cholam, which is 
above; ‘towards the middle’ goes downwards and that is 
the Chirik, which is below; and ‘around the middle’ moves 
neither upwards nor downwards but surrounds and goes 
around and round, for it is spherical and round. And the 
middle is the earth that is at the middle of the heavens and 
surrounded by all the heavens. And the earth is composed 
of 4 elements, two of which go up from the earth towards 
the heavens; and that is a straight movement called from 
bottom to top, and it belongs to air and fire. And two of 
them descend towards the earth, also in a_ straight 
movement; and it is called from top to bottom and belongs 
to water and earth. And the third movement that is around 
the middle, i.e. the 4 elements known generally as earth, 
surrounds the middle. Thus, the Cho/am moves like air and 
fire, rising upwards. And the Chirik moves like water and 
earth, descending downwards by nature. And the Patach 
moves like the movement of the spheres around [the 
earth]. And it is drawn but as a straight line under the letter 
and discerned on its own. However, in truth there are 
places where it is drawn along with the Aamatz above the 
letter, and it should have surrounded the whole of the letter 
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but is indicated thus, so as not to disrupt the form of the 
letter. And the Aamatz, which is composed of a line and a’ 
dot under it in the middle, is a testimony that the Patach is 
drawn in a line instead of a round circle. And Kamat 
(p’AP = 230) is in Gematria ‘sphere’ (1'"'19), and also in 
Gematria ‘surrounding’ (4’"))); and every surrounding 
[circle] has a dot in its middle, which it surrounds. And 
even though the Aamarz is composite, it is more complete 
than the Patach; and therefore, the Patach is a servant of 
the Kamat, And the movement of the Kamat is 
prolonged, and that of the Pafach is swift. And the Segol 
too is composed of a 7zeire and a Chirik, and because it is 
composite, it was diminished and became a servant of the 
Tzeire, the opposite of the Kamat, for the Kamatz became 
superior in its composition, and the Sego/ became inferior 
in its composition. And the 7zeire has a certain excellence 
that the Patach, Kamatz, and Sego/ do not have; and that 
is that just as the vowel Shva does not combine with the 
superior, middle, and inferior — which are Cholam Shuruk 
Chirik — so it does not combine with the Tzeire, even 
though the 7zeire, the Sego/, and the Shva are read the 
same, XX 8; and the Aamaéz and Patach are also read the 
same, only the one is swifter than the other. And the 
Kamatz, which is &, is called the great Aamatz, and the 
Tzeire, which is &, is called the little Kamatz, and the 
Patach, ¥, [is called] a great Patach, and the Segol, X, [is 
called] the little Patach. And you can understand from this 
that the Kamatz and the Tzeire are great kings, and the 
Patach and the Segol are little kings, which are servants to 
the Kamat and the 7zeire. And all these qualities have 
wonderful reasons in the drawings of Chochma and the 
paths of the movements that exist in the world; and they 
require a lengthy clarification. And what we indicated 
about them we wrote trusting the Mekubalim (kabbalists) in 


the Chochma of existence and the Chochma of the names, 
which rule the world with the power of God — blessed be 
He — Who arranged them according to His glory in order 
to announce the Gvurot (Severities) of His superior Tiferet 
(nN4N, Beauty) by them. And since the reading of the 
Kamatz and the Patach only differs in swiftness and 
prolongation, it is right that they will be treated as one and 
not as two in the matters we are dealing with. And 
similarly, we shall count the 7zeire.and the Segol as one, 
and place the kings as the root and the essence, for so we 
have received and so it should be. And if so, the whole of 
them are two, since the SAva is not a king; and with the 
three that we had before, they are five. And it is known that 
they are seven nevertheless, and that indicates the seven 
planets, which are five planets and two lanterns that 
produce all the movements. And the Shva moves the 
letters in the same swiftness as the sphere of the zodiac, 
which moves in the daily motion twenty-four hours of day 
and night; and it is also the servant of the seven planets, 
two signs to two of them, and ten signs to five of them — 
two to each one, one during the day and one during the 
night, in twelve periods. : 


And that is part of the received Chochmat Ha-lbbur 
(DYN Nn InN, the wisdom of setting the dates of the 
Jewish calendar [lit. the wisdom of insemination]), for the 
world, the year, and the Nefesh are tied together by a fast 
knot; “and their hoops are of Kesef (\09, silver)” (Exodus 
27:11), which is the secret [i.e. acronym] of twenty-six 
(1D), sixty-five (ND), and eighty-six (19) [the numerical 
value of the three holy names: YAvA, Adonai, and Elohim, 
which are three levels. And the end [letters] of the three of 
them indicates VHV(1"n1, Vaho), which indicates the three 
names in the three verses [that begin with] V’Y (""), V’Y, 
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and V”’Y [of which the name of seventy-two letters is 
composed, one of its triplets being Vaho]. Therefore, know 
that the forty-two-lettered name is also composed of triple 
names. Therefore, every effect is triple from an unmoved 
mover, which is the separate intellect, an unmoving 
moved, which is inanimate matter, and something 
composed of mover and moved, which is everything in 
between the intellect and matter; and they produce the 
whole of reality and they are reality. Therefore, Avg (1"1N) 
is the first name [of the forty-two-lettered name], and /7a7z 
(p”N) is the second name; and if you say that they are one 
name of six letters you would have to say that it is a 
composite name, in the secret of the four-lettered name 
that is composed of two names. And Yah (nN) is a reliable 
witness, even though we do not find the second one unless 
it is transformed or combined, but not on its own. And two 
witnesses alone point to that, and they are Hellelu-Ya 
(17 199N) Hallelu-Ya (n) 199); and that is also a great 
secret that we will indicate below with God’s help. 


And it is known that every letter requires vowels and 
intonation [marks], and we already wrote about the 
indications of the letters [perhaps it should be vowels]; and 
now we shall speak in brief about the intonation. And we 
say that the 7a‘amin (D»NYV, intonation marks) — which 
are called kings — are twelve as the number of the signs of 
the zodiac, and they are known. And they have six 
servants. And that is to point out that on one hand the 
planets are servants of the signs, and on the other they are 
their kings and the signs are servants to the planets. And 
that is by way of the body being on one hand the servant 
of the Nefesh, and the Nefesh the servant of the body on 
the other. And similarly there are many other matters in 
reality, whether natural or customary; those are servants on 


the one hand and kings on the other; and they worship 
and are being worshiped. There are the 4 elements; and 
some of them effect some of them, and some of them are 
effected by some of them. And on account of two of their 
qualities they are called effective; and these are heat and 
cold — one to fire, which is heat, and one to water, which 
is cold. And on account of the two other qualities they are 
called effected, and these are dryness and moisture — one 
to earth, which is dryness, and one to air, which is 
moisture. And these four qualities are double in the 
elements, for each element has two qualities, and these are 
the roots of nature in its entirety. For it is due to them that 
the elements are elements of everything that is composed 
of them; and as they are four, thus four different kinds were 
composed of them. And their forms change according to 
the composition of their qualities. Only in general their 
forms are only four. And that is the form of inanimate 
matter in general, which resembles in nature the nature of 
the earth; and the form of vegetation in general, which 
resembles in nature the nature of water; and the form of 
animals in general, which resembles in nature the nature of 
air, and the form of the speaking in general, which 
resembles in nature the nature of fire. And four concealed 
kinds of Chochma are devoted to these four elements, and 
the philosophers called them in their jargon “Geomancy”, 
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“Hydromancy”, “Aeromancy”, and “Pyromancy”. 


And of these four Chochmot, the first is the Chochma of 
earth, ie. the Chochma of sand — and that is the 
Chochma of the points. And together they are 16 
configurations, and many books were already written about 
it. And because the earth is composed of four elements, the 
first [configuration] of points is four points in a straight 
[line] called “Via” (717, way, path); and similarly the first 
[configuration of lines] is four lines in the shape of the four 
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fingers of the hand, and their movement is accidental from 
front to back. All this is to serve as an indication. And 
because the composition of the earth has eight qualities, 
the last of the configurations of points is four couples, one 
next to the other, which are eight points — and it is called 
“Populus” (nNP, people). And similarly there are also 
eight lines, and they have two witnesses; below them is a 
single judge, and besides them one answering to the first 
one and to all of them one by one; and it is like the form of 
their lot. And all these are to serve as wonderful 
indications, and the masters of this Chochma know their 
secrets. The second Chochma is the Chochma of water, 
performed by spells and adjurations. And know that this is 
where the spiritual levels begin, until the natural Chochma 
of fire is reached via the air; and that is the Chochma of the 
divinations that are drawn in the seas and in all fine things 
that do not shine. And the third Chochma is the Chochma 
of wind, and that is the Chochma of the Shedim (D°TW, 
demons), in truth; and it is highly spiritual and fine, 
available to great and small, women and men; and it 
requires incense and blood, which is spiritual nature. And 
the fourth Chochma is the Chochma of fire, and that is the 
Chochma of the names that are burning fire; and speech is 
located there. Therefore, it is said of anyone who uses 
them without being worthy that fire emerged from the 
Chashmal (2nWN, electre, one of the components of the 
divine Merkava) and burned him. And the truth is that the 
wise men of science did not deny [the existence] of this 
Chochma, but they never understood its paths; and they 
did not properly know the Chochma of the Shedim, that is 
_the third Chochma, and most of them denied it and 
claimed that there are no Shedim in the world. And we 
also do not say that the existence of the Shedim is in the 
way that the illusionists who are blind of heart have 


deemed. And they only know the spells, for they take 
knowing the spells to be enough and do not seek the 
Chochma. 


And Ingromancy [probably meaning Negromancy] is the 
Chochma of demons, necromancers (M21N), enchanters 
(1YT?), charmers (73M 121n), observers of clouds 
(YN), diviners (YNIN), and sorcerers (WIN), and the 
conjuring of the dead, and inquiring the dead concerning 
the living. And [it is] also the Chochma of astronomy, 
which is the Chochma of astrology, i.e. the Chochma of the 
stars and signs to know future events; and its knowers are 
called visionaries (D°t1N). There is no doubt that all these 
Chochmot and their like, which ate of their kind, are 
counterfeits of the superior Chochma and_ inferior 
Chochma. And therefore, the perfect Torah of God told us 
of their counterfeits and distortions, and forbade them in 
general and in particular, to perform anything of them, but 
it allowed us the knowledge of the Chochma contained in 
them. As it is said “You shall not study to perform the 
abominations of the nations” (Deuteronomy 18:9); do not 
study in order to perform, but study so as to understand 
and to identify [as Rashi interprets there]. However, there 
are two activities that are of the kind of God’s Chochma, 
and we must know them. And these are the [1] Chochma 
of the speech, which is the Chochma of the names that 
God has engraved with a flaming pen on the terrible Keter 
(1N9, crown), which is the beginning of the formation and 
the Merkava. As it is said that before the Torah was given it 
was written in black fire over white fire. [2] And there is the 
Chochma of the revolution of the letters in their vowels and 
intonations. Therefore, we shall inform about the 
intonation, as it was assigned to us; and later we will inform 
about the revolution, with God’s help. 
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The intonation is the beauty of the vowels and points to 
the emission of sounds; and we remember five [different] 
issues in them due to the five different vowels. And the 
harp that has five strings contains all [manners of] 
intonation. And the scientists calls this Chochma ‘music’ in 
Greek, for the name of the harp is music; and we call it 
No’am (ny), pleasant), and also 7a‘am (DYV, intonation 
mark), like the 7a’amim (D°NYV, cantillation marks), which 
are Zarka (RP), Tarsa (NDIN), Tavir (WAN), Ravia 
(y72), Garish (W703), and the like. For with them the 
reading in general is beautified and becomes pleasant to 
the hearers; and it rises upwards, is prolonged, and returns 
backwards; and at its end is a round head like a little circle 
called by this name, Zarka. And the thing is that it throws 
(np, Zoreke the intonation at length. And the shape, 
motion, and name of all the 7a’amim indicate their essence 
and their truth, as is also the case with the letters and the 
vowels. And from that you can understand them all, for I 
do not intend to clarify the reason behind each one of 
them in this book; for I meant only to indicate the proper 
way of reading for the sake of [the knowledge of] the 
revolution, which is the focus of my intention; and then the 
secret of the Mitzvot in general in brief; and then some of 
their details. And that is because the renowned triple 
revolution — on which we will remark concerning the 
secrets of creation — requires first of all the letters, the 
vowels, and intonations; and because the revolution 
consists of three letters, as you shall hear, and it has to be 
combined with the five vowels and the known intonations. 
Therefore, we gave all the expositions so far in brief, and 
introduced some other matters in between from other paths 
as we were driven to it by each issue according to its 
necessary path, as far as our knowledge and Kabbalah 
goes. And it is improper to accuse us over what we have 
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written and what we shall write, for our intention is to 
benefit our colleagues by some of the Chochmot that God 
has imparted His holy people of Israel; and fix your mind 
on what we shall say with God’s help! 


The Revolution of the Letters in the name of 
YAvA, the God of Israel 


Know, my son, that the revolution (91293) is the principle 
of the whole of creation, for if there were no revolution 
there would be no motion; every straight or circular motion 
requires a matter with form, and what sets them both in 
motion is either separate from them or adheres to them, 
ie. it is either inside them or outside, and a space and a 
time. And time is not physical, but it is a physical force; and 
it is an accident derived from motion, for it is conceived, 
neither perceived nor imagined, and it cannot be 
conceived without motion. And motion is an accident of 
the moving body, and will not be found without a body or 
without time; it is a perceived physical force, and it is non- 
physical and requires space. And space is neither physical 
nor a physical force, but the physical requires it in order to 
stand in it, move or sit in it, and be at rest. And it is 
discerned by dimensions — length, width, and depth. And 
the primordial matter is non-physical but is an influenced 
physical force; and by its influence it shall take on one of 
the four primordial forms in four locations inside all the 
spheres; and no void ever exists in whatever form. And 
some of its forms are primordial, existing in [it] in general 
but distinguished from it in their particulars, for they exist in 
it one after the other, and some of them are intermediary 
and some are final. And these are all cases of being in 
general, which is always existent, and cases of non-being in 
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their particulars, for their particular form changes from time 
to time. 


And therefore, nature has three beginnings: first, the form, 
which is that which makes matter persist in time and space; 
second, the matter that is the subject of the form, which is a 
predicated force within it; and third, the accident of non- 
existence, for without the void that is called “naught” and 
“nothingness devoid of essence”, which is an accidental 
beginning, the matter could not acquire the form. And the 
body is everything that is composed of matter and form, 
and it is complete nature in existence; and the human 
form, i.e. the speaking form, is the final form of all created 
beings, and it contains them all, for it is composed of all 
and all of them are seeded within it. 


And because the forms of the number begin with one, the 
form of one deserves to be the form of all numbers; and 
everything composed of one contains one; hence, it is the 
senior of all numbers. And two is nothing but the doubling 
of one; and three is the doubling of one plus half of two; 
and one is the half of two, meaning half of the 
aforementioned double; and four is two doubles of one; 
and five is the double of one on the right, the double of 
one on the left, and one between them. And that [kind of 
arrangement] already occurred in three, but the three 
[sides] were equal, and the right one was not distinguished 
from the left and the middle ones, for they all had a similar 
form like this, Yud (") Yud ('2) Yud (’?), which is the form 
of three points, one after the other; and thus, the doubles 
to the left and right were not apparent until [the number] 
five, where there is a double on the right, a double on the 
left, and half of a double in the middle; and they are two 
on each side and one balancing between them in this form: 
¢* © © And even when the number reached the secret of 


five it was not completed, as it is half of the whole number, 
which is ten. And according to the secret of this number, 
the name of five is called Baba Kama (NOP [5=] Na, the 
first gate [first of three Talmudic sections dealing with 
financial and physical damages]). And once you complete 
the three Babei ([15=] 71N3, gates [the said Talmudic 
sections]) the name of the first name will be complete, 
which is half the name [N” = 15 is half the unified name 
n/N); and half the name is equivalent to the entire name. 
And in its entirety according to this form it will be Baba 
Kama, Baba Meti’a (RY’¥N N23, the middle gate), Baba 
Batra (R'1N2 N23, the final gate); and these are three gates 
of the fifty gates of Binah. And these three (5+5+5], which 
are Yud (10) Heh (5) [=15] in their total number, multiply 
them, meaning ten times five, or the inverse, and you get 
fifty. And this is why they are called gates of Binah (1273), 
meaning that in Yud Heh (173) is the understanding [i.e. 
the Nun (’1) = 50]. And the mystery is to take the shape of 
the Heh (’n) and exchange it for Baba [which is 
numerically equivalent], and to subtract [prob. should be 
‘combine’] the four to leave the one; then, it is the secret of 
Ad (1"% = 5); combine it with a Yud and it will become 

Adi "1% = 15); combine it with the Nun (’3) and it 
becomes Ad/’n (7/18); perform a Tzeiruf on it and you 

will find its secret; and you shall understand that the secret 

of “Din’a (81°, law) of the realm is Dina” [i.e the law of 
the land applies, a dictum of Chaza/— our sages of blessed 

memory]. And you will say yes (]?71 = 7TN) to the yes and 

no to the no. And the six completes three pairs, the one 

inside the other in the form of the three, which completed 

three equal forms among the odds — head, middle, and 

end; and their name is virtue (N10, Segula). 
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And thus, with the six, the threefold numbers in general 
were completed, in the odds and the evens equally, but still 
not adequately completed. And that is because the 
completion, though it is Aleph Bet Gimel (x1) in general, 
is nevertheless only Aleph Bet (1"X), meaning three ’N ’N 
’® that are three equal, and three ‘2 ’2 '2 that are three 
equal, which are six. And if on the one hand they equal 
nine in total, they are still six in the last letter. And the same 
thing that occurred to five occurs to seven, only the sides of 
the former — front and back — are evens and one odd 
between them; and the sides of the latter — front and back 
— are odds and one odd between them. Therefore, the 
form of oddness is common to them all; and thus, the 
seven is not included among the letters of the name, and 
the five is included among the letters of the name. And 
because it was not included in that [direct] way, it was 
included in it in another, from the aspect of the name of 
the name, For all numbers are undoubtedly included in the 
name of the name, but one number is closer to the glorious 
name than another, even though they are all within it and 
it is within them. And the number emerged in order to 
complete the name: by the multiplication of three and 
seven, which together [by addition] make ten, and it is 
twenty-one. And the same thing that occurred to four 
occurred to eight, for each and every number has an aspect 
that is unlike another in which it is distinguished, and an 
aspect that is like another, common to them both. And the 
eight is even, and its halves are similarly even; and so too 
the four is even, and its halves are similarly even. And the 
primary evens that have an odd between them are five; 
and the primary odds that have an even between them are 
four; and four plus five make nine. And the primary evens 
that have an even couple between them are six; and the 
primary odds that have an odd between them are three; 


and six plus three makes nine. And two have no middle 
between them; hence, three is a complete number. And 
one is odd, and two is even; and when you add one and 
two, which are odd and even, the three of them shall have 
the form of one; and there is a middle between them, and 
the head is itself the middle and the end; and that is it. 


And three and six are of the same level, for six is three 
equal pairs; and that is it, for the middle equals the head 
and the end. But four is [two] pairs with no middle 
between them; so they can separate and receive a middle 
between them, which makes two odds [to the left and right] 
and an even pair in the middle. And in its odds it is equal 
to three, and in the even pair it is distinguished from it, for 
we are dealing with everything that is the middle in this 
outline; in order to fulfill our intention you must have that 
middle, whether an odd one or an even pair, and no more 
— there can be no less but there can be more, and thus I 
mention [that it should be] no more. Therefore, the two 
parts of eight are odd, three on the one side and three on 
the other, and a single pair in the middle, like four, which is 
its half. And six is distinguished from four and eight, for its 
three parts are equal in number, unlike the other evens, 
and it has its evenness in common with the others. And 
because the levels of five and six are both also round 
figures, and every round [thing] circles and surrounds, Vav 
(\) Heh ('n) are placed at the other half of the name; and 
their multiplication is thirty, which is double the [sum of] 
the first half of the name, and which is three times ten that 
sum up to thirteen, half of the sum of the entire name. And 
the multiplication of Yud (') Heh (’N) is ‘every’ (99 = 50); 
add the two multiplications and you get [=] ‘a general rule’ 
(29), [=] ‘for everything’ (9”29 = 80); and that is a great 
secret, for it is the secret of the first word of the ten 
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commandments; for the secret of every 30 (9) is Chi ("D 
= 30); and if [the multiplication of] Yud Heh (") is Nun 
(1 = 50), [the multiplication of] Vav Heh (n") is Chi 
together they make NcAi (?”D3). And the Aleph ('S = 1) is 
for the secret of the first creator, which is A/epf to all, 
meaning primary to all and a single first cause of all 
existence [and together they make Anochi (22%, I am) — 
the first word among the ten commandments]. Hence, after 
Anochi comes Yhvh, meaning that this name will let you 
know His existence and primordial essence, and the 
unification that contains everything. Therefore, after the 
first name, which is the Midah of Rachamim (WAM, 
mercy, compassion), comes a second name that is the 
Midah of Din (jT, stern judgment) [ie. Eloheicha (PNIX, 
your God)], making up three words. The referring name 
[is] on its right — the complete name in its multiplication, 
ruled by His unification; and the epithet [is] on its left, 
which is on the one hand half the name as it is [ie 1], 
and on the other it is multiplied [i.e. 7% = 50 = 10 (”) *5 
(n)]; and the complete epithet is a unified epithet also 
ruled by His unification [ie the ’N]. And that is a 
mysterious secret worthy of being concealed. And the first 
word is [numerically] eighty-one, and know it! And the 
middle is twenty-six, and understand it! And the final is 
sixty-six, and remember it! And if you know how to 
perform a Zzeiruf on it, and to combine Kaf(’3) with Kaf 
you shall understand their secret, which is Kach (7, thus, 
so), as | have informed you. And know that the secret of 
Shemot (nvnw, names), is [an acronym of] of Show PNW, 
equality), Migra’at (ny 3n, subtraction), and Tosefet 
(ndgv1IM, addition). Do that and you shall understand. 


And know that ail you can understand of the unification, 
“Tam Yhvh your God” (Exodus 20:2), will be revealed to 
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you by three reliable witnesses together in the number of 
one. And knowing them you will be able to ‘renew the fire’ 
(wR wT); and you will be the [=] ‘final Man’ ( D%TR 
NN), and recognize that the ‘first Man’ (RNP DT) 
[=] ‘is active’ (519); and it is twenty-six squared [a 
kabbalistic operation of squaring each letter of a word, 
which on the name Yavé gives 10 (”) *10 +5 ('n)*5 + 
6(1)*6+5 (na) *5 = 186], which is [=] ‘space’ 
(DPM) [=] ‘forever’ (O”IYN), and [=] HKuf (4p) 
truthfully attests. However, the ‘middle Man’ ( DN 
R”~NN) is the name of [=] ‘everything’ (9”); and 
Abraham, Isaac, and Jacob will also reveal this secret to 
you with the might of Shadai (?"1W). 


And nine is the end of the numbers in one aspect; and it 
contains everything in the form of Aleph Bet Gimel (11%). 
And the thing is that if you gave the form of Aleph Bet 
Gimelto head, middle, and end, the three of them will be 
equal, which is unlike any other calculation in the set of the 
units — which are everything included in the form of the 
Yud ("), according to what you shall hear. And in order 
that everything will be clarified to you, I will outline it for 
you. And that is the first form of Aleph Bet Gimel arranged 
equally, outlined in [groups of] three — three in 1, in 2, 
and in 3: ¢¢¢ «2 00 e6 eee see eee: and these points 
are completed in their general number, which is nine, for 
one and two (2”X) sum up to nine [points], and 3 on its 
own sums up to nine [points]; and the sign for that is Get 
(0") [three and nine]. And when you multiply three (/2) 
and nine (’0) you get twenty-seven; therefore, the kinds of 
men are twenty-seven, as is the number of the letters 
including the double letters [that have two forms], which 
complete the numerals of the three sets. And the general 
sum fof the numbers} from 1 to 9 
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(1+24+34+44+5+6+7+8+9=45] is ‘Man’ (DTN = 45), 
whose secret is [=] forty-five, [=] ‘they’ (0’N) are all 
existent beings. 


And ten is divided initially without a middle, five 
opposing five. And when you put the single Brit (NI, 
covenant) (see Sefer Yetzira 1:2) in the middle you will find 
the secret of Eheyeh (nN), meaning Yud (? = 10) 
divided into Heh (1 = 5) and Heh, and Aleph (’® = 1) in 
the middle, which is the secret of unification. Multiply the 
[first] half of that name and its [second] half, which is 6 
times 15, and the result is ‘king’ (77, = 90) [=] ‘of all’ 
(5D). Multiply the two letters of the first half alone, which 
ate Aleph Heh, and the result is 5; and multiply further the 
two letters of the second half, which are Yud Heh, and the 
result is ‘all’ (9%, = 50). Combine the two halves and you 
get ‘everything’ (x99); and hence, the name Eheyeh 
(n’"7N) is ‘everything’ and the ‘king’ of ‘everything’; and it 
sums up to ‘general’ 055 = 90), which is itself the [=] 
‘king’ and the unified name that is for ‘everything’. Thus, 
the secret of the name testifies that it is ‘king’ of ‘all’ and 
‘king’ for ‘all’; and it is ‘generally’ for ‘everything’ and it is 
‘everything’ ‘generally’. And understand my words, for 
they are of the wonders of the perfect knowledge, complete 
prophecies, and decided Halachot (ma5n, laws). Moses 
received them at Sinai and passed them on to his students 
by word of mouth. 


Therefore, ten (’?) is included among the numbers, and 
five (N) is everything; and that is the path of its secret and 
mystery. Know that one is a beginning, two is a beginning, 
and three is a beginning. How so? One is the beginning of 
all numbers and is not itself a number; and it is in every 
number in actuality, and every number is in it potentially. 
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Two is the beginning of the evens, and it is even itself, 
unlike one that is the beginning of numbers and is not itself 
a number, and hence it cannot be squared, nor raised to 
the power of three, nor undergo any of the numerical 
operations, until it is combined with a number. Three is the 
beginning of the odds, and it is itself odd. Thus, [if you] 
multiply each one with itself, one (’X) stands still and does 
not shift from its value and position; two shifts and 
becomes four ("T); three also shifts and becomes nine (’). 
Now, Jet (0 = 9) when spelled out (N’0 = 409) equals 
Achat (n”n&, one [feminine]); and as it is, it equals Ach 

(NX = 9). Add to that the Dalet ("T = 4) that results from 
the two [9+4], and you get Echad (1”"N&, one [masculine] 
= 13); add to that the square of one that did not shift and 
will not shift [13+1], and you get Aleph Echad (7"N 'R = 
14). Thus, the secret of Aleph Bet Gimel (428) is Aleph 
Echad, which sums up to [=] ‘sufficient’? (’°T = 14). Add to 
that one, two, and three (4”2%), which is six, and the result 
is Yud (11) = 20); turn Bet Gime/ into a single letter and 
combine it with the A/epA, and the result is Heh (X"n); 
thus, the secret of Aleph Bet Gimel (428) contains Yud 
Heh (nn). However, Yud Heh is [=] Yhvh (n\n? = 26), 
and your sign is “ Yodu (\TV = 26, ‘Let them give thanks’, 

also ‘His Yud’) to God for His Chesed (‘10N, unbound 
love) and His wonderful deeds for men” (Psalms 107:8). 

Compute the threefold name [i.e. 3*26=78] and the result 
is [=] ‘His Chesed; compute Yud Heh (n” = 15) with 

Aleph Bet Gimel and you will understand Hodu (\1in = 

21, give thanks [plural]), which is [=] Eheve (NN = 21). 

Add Hodu and Yodu, i.e YAvh (nN) with Fheve 
(ANN), and you will find [=] ‘that it is good’ (3210 79). 

And that is the secret of the seals of the world, “and God 

saw that it was good” [found in many places during the 
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description of creation in Genesis 1]. And your sign is, 
“And she saw that he was good and concealed him for 
three months” (Exodus 2:2) [said of Moses] — which were 
all full [months], for Moses is [a 7zeiruf of] Ha-Shem and 
his secret is [=] E/ Shaddai ()1W 9X). And ‘1 2 3 (42x), 
10 20 30 (9”9), 100 200 300 (w/)’ is according to [=] 
‘its mystery’ (ND), [=] ‘the name [lives in] the fire’ 
(WNI DWN), and [=] ‘the [life of] the fire is in the name’ 
(DW2 WN). And the thing is, just as a man lights a fire 
from fire and it exists due to the Shefa (influx) that is 
influenced from one to the other, and it is that very Shefa, 
so too all names exist one from the other; the one is the 
other in essence, and the two are not distinguished in 
substance but only by accident. Therefore, know that A/eph 
Bet Gimel are the three beginnings of existence; they are 
the whole of existence, and nothing exists without them. 
And thus, ‘10 20 30’ are essentially Aleph Bet Gimel of the 
tens, and ‘100 200 300’ are also essentially Aleph Bet 
Gimel for the hundreds, in the form of ‘1 2 3’ for the units 
and ‘10 20 30’ for the tens. Thus, [if you] compute them in 
the form of the emanation of the Shefa like this, ‘1’— ‘1 2’ 
-— ‘123 - ‘10 - ‘10 20’ — ‘10 20 30’ — ‘100’ - ‘100 
200’ ~— ‘100 200 300’ [= 1110], you will find that they 
repeat themselves in the revolution of their beginnings, 
which are ‘1 10 100° (p”N); and the secret of ‘1 10 100’ is 
[=] ‘one thousand’ (498, Eleph [spelled the same as 
Aleph). 


And thus, their end is their beginning and their beginning 
is their end, in the secret of the firstborn and the tithe, and 
the secret of the name Fheye (n/N) transformed, 
meaning that the tenth is the firstborn and the firstborn is 
the tenth. And also the beginning ‘one, ten, and a hundred’ 
— ‘1 10 100’ — in the secret of their revolution is the one 
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with the head, and its mystery is [= in 7zeiru/ ‘the one is 
the head of the people’ (DYN WN INNA). For there are 
three paths to the letters in their revolution, and they are 
simple letters like unique materials for the known forms; 
each form has its unique particular matter. And the matter 
in general is one, and that is the ink, which is a material 
ready in general to receive its particular [forms]. And the 
forms change, and they are 22 forms; and 5 of them are 
double, which have a different shape and number, but 
their names are the same, for they have no new qualities in 
their names, and their pronunciation does not change, save 
for a few of them that are pronounced sometimes stressed 
and sometimes unstressed. Also, these doubles are found 
only at the ends of words, save for a few accidental 
exceptions in certain places [to serve] as indications. And 
these holy forms have names in order to distinguish each 
one, and each name possesses a concealed and wonderful 
quality just as every form indicates wonders in itself. And 
each letter also possesses a fixed and known number, 
which will not change, just like its name; and its general 
form will not change. And in these paths, the Chochma is 
concealed from the eyes of all living things; and whatever is 
revealed of it is revealed through them. Thus, you. will find 
that ‘letters’ (NV7MIN) is in Gematria [=] ‘three parts’ 
(opon n”w5wW), for they contain these three parts that 
we have mentioned. And according to what I have 
informed you, you will understand that the ‘7zeiruf of the 
letters’ (N”VNINA 497%) revealed the [=] ‘seventy 
languages’ (N’21W9 D”y2w) and their secrets to you. 
And therefore, every language [possesses] three parts, and 
they are name, word, and effect. And by this you will 
understand a wonderful indication — that by the power of 
the name, which is the word, every effect is effected; and 
the word ‘Elohim’ (nn = 86) is Yud Heh spelled out; 
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and if [=] ‘the nature’ (y20N = 86) is a separate epithet 
that separates the intention, it is called ‘Elohim’ (07x), 
eighty-six, whose secret is [=] ‘the throne’ (NDIN) and its 
mystery is [=] ‘I will conceal’ (ADDN). For “I will lift up the 
cup of salvation and call on the name of YAvA” (Psalms 
116:13). 


Power effecting Ruach 


Know, my son, that God will help you, for every man that 
is Davek (pat, adheres = 106) to God, God is Davek to 
him. And the secret of ‘Dave# is [=] ‘revolves the power of 
Chochma (n’nonn n> 9an); therefore, every 
revolution that takes the Ruach from potentiality to creative 
actuality by the vision of the Merkava in order to revolve 
the name with each letter in the revolution of the seventy 
languages is the power that exists in the threefold 7zefuf 
that begins with Aleph Bet Gimel (2"28), which is the 
primordial SAefa (influx) known to Man. And their forms 
are three, and their names are three — ‘Aleph Bet Gimel; 
and the numbers of these [names] are [=] ‘1 2 3, 100 200 
300’ fie. 606], and their fixed value is ‘one two three’ 
(nAwW>w IW TNX = 1048). And that is the path of their 
mystery: [=] ‘three Tage? (AN NW9W, three crowns of the 
letters), [=] ‘one has tripled’ (TNX wSnwh), [=] ‘in the 
Ruach Ha-Kodesh you shall live’ (NN wWIPN nv3, in 
the holy spirit you shall live). And he who knows this 
secret, which is [=] ‘the threefold unified name’ ( wow 
™Mmypnn own), [=] ‘will create with Chayot Ha-Kodesh 
(holy animated beings)’ (WTPN NVN2 XI), [=] ‘letters 
of Ruach and vapour’ (78) M7 NVNIw). Therefore, it is 
known that half the name, when it is squared, produces 
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‘Ruach and vapour’ (7&8) N11); and the second half, when 
multiplied with the first, produces the ‘7zelem ‘(DDX, 
[spiritual] image), which contains them both, 225 and 165 
— which are [=] ‘male and female’ (N”"2p2) 1”9t), an [=] 
‘androgyne’ (0121"1TIN). And the secret is [=] ‘the 
Ruach of Man revolves the Yud (1M 9a990 DIN N14); 
therefore [=] ‘the ink revolves in great Ruach’ (yn 595an 
2172 1113), [=] ‘the matter of the wheel in great power’ 
(2172 n> 9a9an NN), and [=] ‘the power of the wheel is 
the earth’ (paN Sadan Md) — ie. the point it revolves 
around. Therefore, it is said, “truth shall grow out of the 
earth (NDAXN pIxA MAN)” (Psalms 85:12). And also the 
sum of ‘earth’ (pI) [and] ‘truth’ (NN) exists in the 
individual who raises the earth, for after a man revolves the 
letters, “In the speech of God (NN? 1272)” (Psalms 33:6), 
then “the heavens were made (WY) D”NwW)” (ibid.) in 
him, whose secret is male and female. And also the 
squared name ~ and its inverse — is, “In the Ruach of His 
mouth (79 172})” (ibid.); then, “all its hosts (ONIN 99)” 
(ibid.) exist in him, whose secret is [=] ‘they were in the 
Tzelem (image)’ (Vn 083), and the indication’ is “Only 
with a 7zelem [a Tzeiruf of ‘all its hosts’] a man shall walk 
(WN JNM? D”%Y2 7X)” (ibid. 39:7); and the end of the 
verse is, “he heaps up wealth, not knowing who will get it 
(DODIN 1 YT? NDI NAY)”, indicating the secret of the 
gathering of the dust with the power of speech, which 
comes after it says “Only a 7zelem they will crave (jv, 
Yehamiun)” — which is derived from ‘mass’ (j)0n, 
Hamon) and craving (17N1N, Homiah [feminine]) in the 
secret of the collection of golden oars. For he who revolves, 
gathers, and collects the powers of creation with the 
craving of his heart and the speech of his mouth does not 
know from which power it gathers the powers it collects, 
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until he beholds the effect of creation with his eyes in the 
secret of ‘Rava created a man’ (81) N12._-NI4). And that 
is in the power of the primordial Aleph Bet Gimel, i.e. the 
substance of Aleph Bet Gimel — meaning the combination 
of Aleph Bet Gimel with vowels and the substantial name. 
Therefore, the secret is threefold — ‘Rava created a man’ — 
for it is three of His great names. And therefore, there was 
the secret of the three year old calf, for it is the threefold 
secret of the triplet Aleph Bet Gimel in the secret of the 
sacrifice: “Bring Me a three-year-old calf, a three-year-old 
female goat, a three-year-old ram, a turiledove, and a 
nestling” (Genesis 15:9). And the secret of ‘calf’ (91, Ege/) 
is ‘round’ (914, Agol, of ‘goat’ (ty, Ez) is ‘might’ (Ny, 
Oz), and of ‘ram’ (9°, Ai) is power (MDX, Eifud. And 
thus, the three of them are three threefold forces. However, 
the secret of the turtledove (11n, Zor) is ‘time’ (Ny), like 
‘the time (Zon of Ester (1NDN)’, for a miracle does not 
happen every time but only at designated times. And the 
translation of a ‘bull’ (19, Pay) and a ‘calf’ (92ynN) is 
‘turtledove’. 


And a nestling (7112, Gozal) is that many times the power 
is deprived (099112, Gozlim) from its owner so that the 
sacrifice does not achieve atonement. Therefore, the secret 
of the ‘sacrifice’ (j29P, Korban) is [a Tzeiruf of] ‘to bring 
closer’ (2971, Nikrav}, and the indication is, “master of the 
house is brought closer to God ( 9X man Syn apn 
D’NNN)” (Exodus, 22:7); and further, “and whomever 
God condemns shall pay double to his friend ( WN 
Ynys paw pow’ DN pyw)” (ibid 22:8). And the 
friend is known, and corresponding to the ‘sacrifice’ 
(721) is the ‘prosecutor’ (1”"10}719). And Satan persecutes 
at a time of danger, and he sacrifices a ‘sacrifice’ [of] [=] 
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‘lighinings’ (073) in order [=] ‘to conquer’ (W129, 
Lichbosh) by force; therefore, a lamb (w19, Cheves) is 
sacrificed, and every sacrifice is a lamb by force [or in 
potential]. And the secret is ‘conquers the nation’ ( w’arD 
”3N), and the term ‘nation’ (13, Goy) is derived from 
body (119, Gvivah); and the body (13, Guf vanquishes 
the plague (N94, Magefah), and every incense (mvp, 
Ktoret} is a knot, derived from Kfarin (PIVP, knots 
[Aramaic]) to tie the force. And know that whoever 
worships a force that is not worthy of being worshiped is an 
idol worshiper. And anyone who reveals the secrets of 
Torah to someone who is unworthy of having them 
revealed to him commits incest. And anyone who 
approaches the unification more than he is worthy of is 
killing himself and he spills blood. And the indication is ‘do 
not study incest in three’ (NWOwW2 NIny3 PWNT PRN), 
which is the secret ofGimel of Aleph Bet Gimel. ‘And not 
the work of creation in two’ (02¥2 WNIT AWyN? Nd)) 
for the fear of idol worshiping, in the secret of ‘whomever 
Acher saw’ (1N& ANY 7) [Acher was one of the four 
sages who entered the Pardes, the kabbalistic paradise; he 
gazes and wrongly saw two gods]. And further, Acher saw 
and was mistaken, and left to an evil conduct on the issue 
of other gods and two authorities; thus, ‘in two’, and 
therefore creation is in two, and that is the secret of Bet of 
Aleph Bet Gimel, ‘and not in Merkava alone’, which is the 
secret of Aleph of Aleph Bet Gimel, due to the danger to 
the Nefesh, ‘unless he were wise and understands of his 
own accord’ [all this section refers to Ta/mud Chagiga 2]. 


He is the threefold — i.e. he is crowned in three crowns, 
Chochma, Binah, and Da’at, which are 3 Sephirot, Aleph 
Bet Gimel, he is given the headlines from heaven; later, he 
becomes threefold and receives the three crowns whose 
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reward is kingship, a wedding, and joy. And the indication 
is in King Solomon in the day of his wedding and the day 
of the joy of his heart [based on Song of Salomon 3:11]. ° 


Therefore, we are obliged to reveal a little and to deliver 
headlines (lit. initials of sections) to the worthy, and conceal 
these very headlines from the others. And after this, 
understand what I will say in the secret of the revolution of 
Aleph Bet Gimel with YAvh (nN). And God will atone 
for our transgressions, forgive our crimes, and absolve our 
sins for the sake of His great and terrible Name, possessor 
of Guura. Take the Aleph of Aleph Bet Gimeland combine 
it with the Yud of the name; and use the vowels of one for 
the other, for the number of the whole name is Ko (39, thus 
= 26). And the secret of the blessing is ‘Ko you shall bless 
Q9924N, Tevarchu)’; and if you perform a 7zeiruf on it you 
shall find the composition of Ko, and thus ‘o’ (iN) and ‘uv’ 
(18). And take three Yucs from bottom to top, which are Yi 
(), Ya (?), and Ye (2) in the three words Yisa Yaer Yevar 
(732? 8? NW?) [of Birkat Kohaim). And [take] the 
indication of the first two vowels, which are worthy of 
preceding creation by proof and demonstration, in order to 
create the dust of the earth by them — the names of two 
reliable witnesses in their vowels; the first is called Zohu 
(inn, empty), and the second in its substance is called 
Bohu (iA, shapeless) [together they refer to the primordial 
chaos at the beginning of creation]. And Tofu is something 
out of nothing, and its indication is, “I am YAvéA, that is My 
Name (MW NN 7 N)” (Isaiah 42:8); [take] the head 
and the end of the words, “ YAvé will do what He sees best 
(AVY? PHYA BON NIM NN)” (1 Samuel 3:18). And 
therefore, it is said, “And My glory I will not give to 
another, Nor My praise to carved images” (Isaiah 42:8), for 
He alone made everything, “I YhvA made everything” 


(Isaiah 45:7), and there is no other JoAu but Him, “ YAvA is 
a Man of war” (Exodus 15:3). And its mystery according to 
the pronunciation of Adonai ()Y1&) is His name; perform 
a Tzeiruf on it and you shall know its secret from ‘blood’ 
(n"1, Dam); and what is left is Na’ar Malach (]X9 1), 
young angel, a name of Metatron); the complete name is 
called over a complete world. Shin Mem (n"Nn 7/?W) [the 
spelling out of the letters for Shem (DW, name)], Ayin Vav 
Lamed Mem (un 79 1" 7) [the spelling out of the 
letters for Olam (D91Y, world)], ‘is fattened’ (PWN) [= in 
Tzeirufl ‘of women’ (0°YIN) [7zeirufim of Shin Mem], 
‘from his eyes he teaches’ (11N9N 1YYN) [= in Tzeirus| 
‘from a contemplated study’ (yn Tindn), [= in Zzeirud 
‘from an educated contemplation’ (72197) ywyn), [= in 
Tzeiruf| ‘from the imagination of a world’ (D91y NTN), 
[= in 7zeirufl ‘from the world of imagination’ ( DdIYN 
JM) [Tzeirufim of Avin Vav Lamed Mem]. Shin Mem 
Yud (10) 0) 7) [the spelling out of the letters for ‘my 
name’ (W)] is [= in Zzefruf| ‘the imagination of my 
name’ ("Nw 77), and the secret of their concealed 
letters is ‘imagination from imagination’ (JVNTN 7177). 
And therefore, Bohu is one. And it is known that ToAu is 
called matter, but Bou is called form; and they taught that 
the earth is Toha and Boha [an active form derived from 
Tohuand Bohul. 


And I will reveal the headlines (lit. initials of sections) of 
the secret. 


8 > ? v0 n ¢ 1, 1 FT a a2 
Aleph Chaf Yud Tet Chet Zayin Vav Heh Dalet Gimel Bet 
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Lamed Mem Nun Samech Ayin Peh Tzadi Kuf Resh Shin Tav 


Betis Tav in its number — two [071W = 400 = ’n); and 
so the Betof Bohu is the Tav of Tohu, and thus, the secret 
comes to indicate this, Tav Bet Hu Hu (37 17 '2 'M); only 
the one produces lines, and the other produces stones. And 
the indication is, “And He shall stretch out over it the line 
of Tohu and the stones of Bohu (1281 1N Ip Wy NON 
12)” (Isaiah 34:11). And the one contains a primary single 
line that continues and revolves, and the other contains 
stones that are the foundations of the building. And its 
secret is ‘letters’ (NVM) of dust that are the [=] ‘forgery’ 
(9’""t) of all of formation; and they are called ‘stones of 
pure marble’ (INV WW 712% — based on Chagiga 14:2), 
[whose 7zeiruf gives] ‘a stone of being, pure being’ ( J2N 
INV W? Ww); and the secret is, [=] ‘there is stone and 
there is Ruach’ (NV WwW" JAN Ww); and concealed therein 
[in 7zeiruf, ‘the Ruach is a man son of a man’ ( WX NAN 
WR JA), on the issue of Ruach out of Ruach, which is 
matter out of Ruach — and the Ruach is the form of matter. 
Therefore, the fear of falsity is doubled, ‘water water’ ( 070 
Dn — Chagiga ibid.), as in water from water, for if Ruach 
is created out of Ruach and also water out of water, we 
would have said further; and [so] also [for] fire out of fire; 
and thus, all three elements would have been primordial 
and uncreated, which is completely false. When we say 
only Ruach from Ruach, then Ruach is the creator — ie. 
Ruach Ha-Kodesh (holy spirit), which is the first Sefira. 
Therefore, it is One, for [only] one Auach is Ruach Ha- 
Kodesh, and it is one and created, in light — i.e. in speech 
and in brilliance; and everything emerged from it. Only, 
water is not from water and fire is not from fire, but water is 
from Auach and fire is from water, for the combination was 


like this: Ruach Ha-Kodesh is combined with the Auach 
that exists from it; Auach is composed of the elemental 
Ruach, which is vapor and matter, and from Ruach Ha- 
Kodesh, which is combined with it and enclothed in it in 
the secret of ‘Ruach Ha-Kodesh enclothes him’, for Man is 
a clothing for Auach Ha-Kodesh ~ meaning that it is 
covered within him, and is revealed to him in the form of a 
garment and the image of the Nefesh that is enclothed in 
the body. And not that it was not with him, but it has been 
concealed from him and now it is revealed to him, for “His 
glory fills the earth” (Isaiah 6:3), “And the earth shines with 
His glory” (Ezekiel 63:2); “Blessed be the glory of YAvA 
from His place” (ibid. 3:12). His existence and excellence is 
the place of His world, and the world is not His place. 
Therefore, He erected the whole world on Auach, and 
voice, Ruach, and speech; this is Ruach Ha-Kodesh. 


Thus, by the mentioning of His name with the threefold 
letters, the power of His name is produced, which is the 
form of the letter; and the letter is its matter. Ruach in the 
first letter, which is Aleph, the Ruach of law deciding 
between them; and the secret of ‘between them’ (07N22) is 
between Shin (jv) Mem (DN), for the secret of Bet 
Gimel is the secret of ‘name’ (DW, Shem), and it is 
indicated in “Beshegam (03W2, which is also) flesh” 
(Genesis 6:3). And therefore, “My Auach will never dwell 
in Man” (ibid.), and without Man the Ruach of Adonai 
(7278, Lord) is always a masier in the name Bet”Gimel 
(4"2). And therefore, Aleph Bet”Gimel (31 'X) in the 
secret of Aleph”Heh (1X), which is half the name, is as in 
Aleph Bet’Gimel (9"N74 11,97) [which in 7zeiruf is] 
‘the word Bet Gimel Adonai (?" 92 19%); and that is an 
indication that they are united back to back (2X9 1”); and 
the indication is ‘son of Bag Bag’ (9"2 42 J2) [an Amoraic 
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figure] in the Mftzvot of the inversions of the Torah, and 
the indication is also ‘son of Heh Hef? (NN NN 7A), 
which is Aleph Bet”Gimel (42'S), Aleph Bet’Gimel ("® 
43). For the secret of Ruach is also Aleph Lamed Peh 
(n"2 3nd 9X [the spelling out of the letters of the word 
Aleph), which is [in 7zeiruf| ‘flavors the vapor’ ( 9"99910 
7T’xn), which is also ‘Bag Bag (42 42), and [in 7zeiruf| 
Bag Gav (2" 43, Bag back); and the indications are 
honest. And their secret is the general action ‘mouth to 
mouth’ (no 9y 19), [=] ‘the mouth has effected’ ( 9y9 
non), [=] ‘effected water’ (0° Syd); therefore, [it is] 
water from Auach, And the inner Sefirot are also in the 
form of all the elements, for by the apparent we shall know 
the concealed, as by the perceived we shall know the 
conceived. And just as the Auach flavors the vapor, 
tightens it, disperses it, and divides it, so too it coils around 
the vapor, ties it, and puts it together in its place. And it is 
also responsible for coiling around Man from the vapor 
itself, i.e. from the vapory seed; and the vapor (’TX, Edi) is 
sufficient (7, Dai) in the existence of the Yud, whose secret 
is Hod (1)n, splendor) and vapor, meaning form and 
matter created out of the speeding Ruach and the heating 
Fuach that produces fire. And every fire is a form that 
wants (ANY, Aotza) to act; and it speeds (NN, Ratza) and 
hurries in its motion. And therefore, the action requires the 
wanted (1¥, Aaizui), the Creator (181, Yoter, and the 
creature (V)N”, Yetur). And that is their meaning: 
‘wanted’, to find a power that receives its action and is 
easily acted upon, just as the blacksmith must soften the 
iron with fire so that he can easily act on it and give it 
whatever form he wants; and it is as an intermediary 
preparation, between the actor and the acted, and its name 
is will (]}89, Aazon) or wanted; all is one. 


Ner Elohim — Candle of God 69 


And I introduced this first, because anyone who mentions 
the name in a Tzeirufwith Aleph Bet Gimel (3"28) and all 
the others must utter them with pleadings and as is wanted 
089, Aatzui). And [also] with an outline (IW, Tzfus, for 
if the actor does not [make an] outline, how will the action 
be performed? He could never do it. And a Creator (181, 
Yotzen, which is Ruach Ha-Kodesh, that takes the Ruach 
of Man from potentiality to actuality until it understands it, 
is Davek (bound) to it, and enjoys its radiance (Vt, Ziv) in 
the secret of enjoying the radiance of the Shechina. And 
therefore, the secret of K”’u Z’o (Vt 19. [A manipulation 
on the name YAvA, where each letter is replaced by the 
consecutive letter of the alphabet]) is Yy”o (1); Zo (V"t) 
is the splendor (11N, Hod) of His radiance, and the 
radiance is His splendor; Yud ('?) is His splendor. And the 
secret is His radiances (Vt = 1”) 1%) like His throne 
(INDI); His radiance is elevated, and elevates Him far 
above to the most exalted of the exalted and the height of 
heights, in the secret of “But Yavh Tzevaot (MINN NN) 
shall be exalted in judgment” (Isaiah 5:16) and the secret 
of “God has risen with a cry, YAvé with the sound of a 
Shofar (191W, ram’s horn trumpet)” (Psalms, 47:6). 
Combine and separate them both with the sound of a 
Shofar, in its Tzeiruf, and you shall be proficient ‘in the cry’ 
(nyiINA), [a Tzeirufof] ‘in His awakening’ (INTYN2). And 
the former is the latter in its dismantlement [A ‘cry’ is the 
sound of the Shofar broken into many short segments]; for 
that is its excellence in the man who knows how to elevate 
Him and make Him rise, and raise a sound in His 
exaltedness before the eyes of all, and in private with the 
sound of thin silence, with the grammar of the word that is 
dedicated to His name. And it is [also] with the creature 
(118), Yetzur), which is the vapor, the matter of the first 
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created Ruach. For after the Ruach exists in the revolution, 
the actor can actualize the outline of the form upon it, 
combining it with fire and water; and the wanted will 
revolve from head to end and from end to head in 
repetition. And for that purpose I must outline for you one 
triple alphabet revolving in its letters, which are 22 22 22 
(2") 29 2”9); and they are all a wheel that attests to the 
name, which is ‘was, is, and will be’ (A NIN NN); and 
your indication for this is, “The word of Yavh came upon 
(A"N Nn, Hayo Hava [lit. was as it was to]) Ezekiel the 
prophet” (Ezekiel 1:3); and the secret of ‘word’ (17) is His 
essence (IMXY, Afzmo), for whoever performs His word is 
most powerful (DIY, Afzum). And contemplate it for it is 
this: 


vn nn rin wat na 792 173N 
von 

o’yo po) vn wWnd n%> 5%) 90 
"oy 

rn XN nY nw Wp Wx p"yo 


Know that this is the way in which [you shall know] the 
wonders of perfect knowledge. And it begins with the Aleph 
of Aleph Bet Gimel, and proceeds forward through the 
alphabet by way of acronyms from Aleph to Tav. And it 
terminates with the Zav of Tav Aleph Bet and when it 
terminates with the 7av of Tav Aleph Bet, it begins again 
with the Aleph of Tav Aleph Bet, repeats itself, and 
revolves according to the middles of the segments to the 
Bet of Aleph Bet Gimel. And it proceeds according to the 
middle ones, forwards through a second alphabet till it gets 
to the Tav of Shin Tav Aleph. As the first is completed in 


22 segments from Aleph Bet Gimelto Tav Aleph Bet, so to 
the second is completed in 22 segments, if you start it from 
the end of the previous line. For that is the way to write 
each and every line, in 22 22 (2"9 15) segments, no more 
no less, until the first 7ze/rufis completed with equal length 
and width — 22 22 segments lengthwise, and 22 22 
segments of 3 3 letters widthwise too. And all the 7zeirufim 
of the seventy languages [must be] divided in every page 
[i.e. a square of 22x22=484 segments of 3 letters] into 4 
parts; and the number of each part is 121 [=484/4] 
segments, once a single alphabet contained in it is 
completed. And the letters in each part, since there are 
three letters in each segment, are 3 times 121.-Add 121 to 
121 and it is 242; add 242 to 121 and it is 3 times 121; 
and its sum is 363. And its secret is [=] ‘son of a man’ ( ]’’2 
Ww), which was already indicated above; and its secret is 
[=] Aavshiel (9"R029, conqueror of God); and the secret 
of 242 is [=] Ariel (9"87N, lion of God); and the secret of 
121 is [=] Piel (9"R9, mouth of God), which is [=] Ple’i 
"N59, wondrous). 


And know that these indications are wonders among the 
wonders of Chochma, for such is El (9X), and there is no 
one else Elfo] (98) Him (Dn). And also the first is Pi’eé 
and it is half the second name, and the square of itself over 
itself; and twice Piel is Ariek and when you add Fi’e/ to 
Ariel you will get Kavshiel by the power of both, which is 
[=] ‘the Messiah who conquers by force’ (W”J1DN nN” wnn 
92) everything under his feet, as it is said of him, “You 
have put everything under his feet” (Psalms 8:7); after it is 
said, “You have given him dominion over the works of 
Your hands” (ibid.); and it is also said, “He shall have 
dominion from sea to sea, And from the river to the ends 
of the earth” (Psalms 72:8). And know that everything is in 
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him, for the intellect is in him. And thus, the name Kavshie/ 
governs, rules, and conquers each and every force, and it is 
a single intellect. And it possesses the name Chaya (nN, 
animated being), as in the matter of “there is one Chaya in 
the heavens whose name is Israel; and ‘Israel’ is engraved 
upon its forehead” (Heichalot Rabati 31:4). And that is the 
‘active intellect’ (9”p19N 9”Dw), which [=] ‘sees but is not 
seen’ (NN) YPN N"NI); and it is an active ruler and is 
not acted upon: [=] ‘acting in everything and is not acted 
upon’ (5”y9) V9N1 9%D2 5”y19). And thus, there is an 
alphabet for every quarter — 121 first letters, 121 second 
letters, and 121 third letters. And the first are 121; and the 
first with the second are 242; and the first with the second 
and the third are 363. Thus, calculate 4 times 121 for the 
number of the segments of a single complete alphabet 
lengthwise and widthwise, and it is equal to the sum of 121 
with 363, and equal to the sum of Pi’el with Kavshiek and 
it is 484, And its secret is Metegiel (9"X0ANN, the bridle of 
God), for he places a bridle [and a curb] in the mouths and 
prevents them from speaking. For the first is called Pi’e/, 
demonstrating that the mouth has the power to speak; and 
the second is Arie/, demonstrating that the power is potent 
like the power of the lion, which swallows always with his 
mouth; and the third is Kavshie/,, demonstrating that with 
his power he conquers all; and the fourth is Metegiel, 
demonstrating that it exhausts all powers, for it contains 
them all. And about the revolution of these four powers 
that correspond to the four letters of the name — which 
revolve along with each and every letter with the five 
vowels for each letter of the alphabet, and the five above 
mentioned vowels for each letter of the name as you shall 
hear — all the alphabets will revolve until they complete the 
seventy languages, so that no triple lettered speech will be 
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missing. And the number 484 will be [=] ‘my Da’at’ 
(NYT) [=] ‘and my Chochma’ "NN IN1), [=] ‘that is my 
Binal ("nN 1"t). And the number of the segments of 
each complete alphabet will be ‘my Da’at’; and the whole 
of them will be 22 times ‘wheel’ (bab, = 66 
[22x66=3x484]; and the secret is ‘my Da’at wheel wheel’ 
(9493 9994 »"Ny'T). Therefore, the one who revolves needs 
a wheel of the Tree of Knowlegde (Da‘ad, and a wheel of 
the Tree of Life with which he shall revolve every wheel 
from Aleph to Yud: and Yud should be in the middle, on 
the right at the place of the Yud, and on the left at the 
place of the Aleph in the repetition; and AKaf should stand 
instead of Bet, and so on till Auf And similarly, Kufshould 
be on the right in the form of the Yud, and on the left in 
the form of the Aleph; and everything should be repeated 
in that revolution. Therefore, the third letter begins with 
Gimeland completes with the Tav of Resh Shin Tav, which 
is the third segment from the end. And the revolution is 
known according to the following outline, which, however, 
is the clarification of the 7zeirufof the name with the letter. 


O-Yo 
O-Ho 
O-Vo 


U-Yu 
U-Hu 
U-Vu 


LYi A-Ya 
LHi A-Ha 
I-Vi A-Va 


E-Ye 
E-He 
E-Ve 


7k IR ON 
TR ON TR 
WIN TN 


And so for all of them. And that is also the path of Bet 
and I have outlined it for you in accordance with the 
Aleph. 
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Bo-Yo Bu-Yu Bi-Yi Ba-Ya Be-Ye 
Bo-Ho Bu-Hu Bi-Yi Ba-Ya Be-Ye 
Bo-Vo Bu-Vu Bi-Vi Ba-Va Be-Ve 


And I will outline Gimel too, for everyone else revolves in 
accordance with these three, and there is a single path to 
all: 


Go-Yo Gu-Yu Gi-Yi Ga-Ya Ge-Ye 
Go-Ho Gu-Hu Gi-Hi Ga-Ha Ge-He 
Go-Vo Gu-Vu Gi-Vi Ga-Va Ge-Ve 


42 4 A 7 


ha anes ee 


The secret of the first name according to its revolution is, 
“God has risen (A/a, 19 = 105) with a cry” (Psalms 
47:6); for He ‘has risen’ (1), ruler of [=] ‘the species’ 
(Nn) in general, and receives its power. Also, [=] 
‘everything in general’ (9”2n 7”); and worthy of being His 
[=] ‘Kohen’ (]’73) and serve Him, and bless by His name 
[=] ‘by the power of Chochma’ (N”"NIN32 1"). For it is 
[=] ‘the Yud in general’ (7N 9%), and also [=] 
‘contains the hand’ (7 599) [the last two are a 


Tzeirufy; and it is a Malach (789, angel) whose name is 
Dai ("T, sufficient [a 7zeirufof hand — 7°, Yaa)]) ~ Malach 
my beloved; and his intellect has reached the point of 
being in place of [=] ‘all the land’ (n”nTNN 9”) =105) 
that produces all kinds of fruits, and it possesses [=] ‘a 
heart of Chochma’ (nnn 2%) where he can nourish his 
words with judgment. And when he mentions the name of 
his Lord about anything that he wishes, he will be blessed 
and receive Shefa (influx) and Aéi/ut (emanation) from 
Him; and God shall do his bidding, and he will not return 
empty handed, as in the case of Moses, Joshoa, Samuel, 
Elijah, Elisha, and all who are similar to them. But he who 
receives the power on earth must be like the dwellers of 
heaven in all his qualities, as much as the perfectly good 
and wise man is capable of. And he must not be like the 
dwellers of the houses of matter who are founded on dust, 
and who crave to make use of their dustiness. Therefore, 
he who makes use of the name — after all the tools being 
used are given to him — must be a man of God, an 
endeared man, a man of Chessed loved above and 
endeared below, and be careful in all the Middotthat guide 
the Da’at And let him stand wrapped in his 7a/it (190, 
prayer shawl), crowned with his Tefilin (p2°9n, 
phylactery), and surrounded by the Mezuzot (nivin, 
doorjambs), in the way of one who pleads before his king 
who is his God. And He is before him, hearing his prayer 
and listening to the cry of His name ‘Ha-Gadol (973, 
the Great), Ha-Gibor (1'"294n, the Potent), and Ha-Nora 
(81197), the Terrible)’, whose secret is [=] ’48 [number of 
Gdulah\|, 216 [number of Gvurah], 268 [number of 
Rachamim)’. And their mysteries [that they are the three 
principal Middot of God and correspond to the three 
Sefirot of Chessed, Gvurah, and Tiferef| are handed over 
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by way of Kabbalah from mouth to mouth in person from 
one. to another. And they [these titles] are known by their 
initials Ha-Hoveh (nnn, the present or the existent), and 
their end letters Rael (981), which secret is Resh Aleph 
Lamed (1'N? YR Ww). Invert Resh and you get Sar 
(1, master); make Aleph ('X) and Dalet (7) into a single 
letter and you get Heh; take the Peh of the [word] Aleph 
and add it to the HeA, and you shall find them to be HaP 
(9"n). Add Lamed and Lamed Ka” (4" "9), and’you will 
find that the first division of both of them [ie. of 
2xLamed=60] is NunYud (7) =50+10=60). Add Nun to 
the HaP that you had before, and you find it HaPM add 
what is left to the secret of HaP, and you shall understand 
the secret [i.e. the Yud that remains from Nun Yud and the 
Mem that remains from Resh Aleph Lamed, which together 
make Ha-Pnim, and with Sar it is Sar Ha-Pnim, ‘master of 
the interior’, Metatron, the active intellect]; and that is Ha- 
Hoveh (nnn). Take further Peh Mem (9) and add 
them to Shin Resh (1%); leave the Aleph Daled that you 
combined into Hef in their original form, and you will 
understand the secret more literally [or clearly (Meforash, 
won); the result is Adonai Meforash (W/O 7” TN)]. 
Spell out Meforash with all its letters, Mem Peh Resh Shin 
Vw ws nn") 0%), and put Shem (DW, name); and 
next Shem, and next Hap (9"N), which is an inverted Peh 
for mouth]; add what remains to Hap, and you will 
understand the secret [the result is probably Ha-Pnimi, the 
internal]. Add everything up, and you will find the one you 
love, if you know how to desire Him and be Davek 
(bound) to Him forever. 


Therefore, combine the three Middot, and you will find 
[=] ‘the seal of Chochma’ (nN"n ann D"n1n); and that is a 
Chochma that is sealed with a name, and is opened with 
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the key of Bet which is the master of the crying [(7229) 
perhaps should have been ‘the inner chambers’ (7919)] of 
the heart, a master of the flesh. And it is single; therefore, it 
was worthy of being the glory, and YAvA (7100?) is with it. 
And its secret is E (’8) El (9X) Aleph (998) Aleph Lamed 
(1"n9 9X). And together they [Aleph Aleph Lameal 
make 7zur (V8 = 296, rock [but could also mean ‘form’]; 
Tzere — that is Resh (W"), Tzur, and Shadai (”*1W); and 
understand them, for they are mysteries of Torah, 
Therefore, Man has a 7zelem (0X, spiritual counterpart) 
and a Dmut (11N1, likeness), and is commanded to learn 
the Mitzvot. Tzelem — ‘Tzadi Lamed Mem ( 3") YR 
nn), [=] ‘is precise’ (171/27) [=] ‘in the words [of the 
commandments)’ (0’2'T3), and the sign is [=] ‘plenty 
and all’ (99) 2). And the indication [comes from] Esau 
and Jacob, and the issue of the gifts that Jacob sent to 
Esau (see Genesis 33:9,11). And its verses are plenty, and 
they generate all; and it [ie. Tzadi Lamed Mem} is [=] 
‘Ruach of blood’ (0"T 1") created [=] ‘in song’ (7/172), 
[=] ‘in the very essence of the brain’ (“nxya N23), 
whose secret is [=] ‘from the tree of the Garden’ ( p"yn 
74n), and also [=] ‘the organs’ (0”2NN); and it is to 
them [=] ‘as the Tree of Life’ (0’"N p”y%), and in its 
essence it was [=] ‘the matter of the Yud (’? 1”Nn) from 
which [=] ‘the essence of the sun’ (N”NNN D”"XY) is made, 
where the [=] ‘activity of Chochma’ (n”nnn 9%y4) lies. 
And the secret of ‘7zelem (DX, spiritual counterpart) is 
[=] ‘the precise’ (7771119) [=] ‘vowels’ (172), unified and 
pronounced. And if you know the 7zelem you know [=] 
‘Cain’ (]P); and if you know ‘the heart’ (2"9N) you know 
[=] ‘Abel’ (92), which are superior and inferior. And if 
you know Seth you know all of Man [or Adam], whose 
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name is unified and Meforash (clear). Shin Tav ("nN 7/7 
[the spelling of Seth]) — his name shall prosper; ‘Sefirot 
(MYV4N) [that are] [=] ‘thoughts’ (Mwnn) — Sefirot are 
their thoughts and they are included in the ‘10 Sefirof (" 
nvw9v) [=SAin Tav = 766]. And it is above the Dmut 
(mM, likeness) of the excellence, for the secret of the 
Dmut is above; hence, there is no 7zelem in the Merkavah 
(chariot) but Dmut, ‘Dalet Mem Vav Tav (1 0") n’97 
1’'n) [=], ‘the bodies of Chayot Ha-Kodesh (nn O13 
wpm), [=] ‘the name of the heart’ (2% DW) [when the 
'D of DY is taken as 600]. “In Shalem [(D’%wa2, 
Beshalem — a Tzeiruf of ‘the name of the heart’ (29 nw)] 
is His tabernacle” (Psalms 76:3); it is the [=] ‘circle of 
letters’ (NYMR 9%AY). And about that, know that 
everything in a circle is derived from the secret of Aleph, 
and know that everything in twos [should possibly be ‘in 
the year’] is derived from the secret of Bef and know that 
everything in nature is derived from the secret of Gimef 
and know that everything in Yud scripting ( 2”’N32) 
[should possibly be ‘handwriting’] —- ‘in sevens’ 
(D’y2w2), which are [=] ‘powers’ (NIN) — is derived 
from the secret of [=] Dalet (“1 = 434), meaning that 
‘in the sevens’ [=] are ‘the powers’ (n”1N>) [=] ‘of 
judgment’ (0”9wnn), which are [=] ‘Dale? (nT); and 
their secret is ‘Dalet Lamed Tav (Vn "nd nT) [the 
letters composing the word Daleth] [=] ‘in the Dmut of the 
script’ (2"n2n N’/NTA); ‘Mem Kaf Tav Bet (1"n 4" 0") 
rn’) — [=] ‘the power of the Dmutin the powers’ ( nN” 
n‘insa2 n’07), [=] ‘the power of the Shefa of the 
Middot (n’"1n y”5v 1"); for every Dmut is the Dmut of 
[= a Teeiruf of] ‘His Midal? (inn), blessed be He. 
Therefore, the Dmut of His Temple is sacred and holy, and 


so is His name; therefore, ‘My name’ (°9W) produces the 
imagination; ‘My recollection’ (73%), when spelled out, 
produces Dmut the former is transformed and the latter 
counted, in the secret of “That is My name” (‘MW AT) and 
“That is My recollection” (919% 71) (see Exodus 3:15). 
Therefore, the secret of ‘script? (13MIN) is twice 231 [the 
number of possible combinations of two letters]; and 
spelled out it is ‘Brit Ha-Lashor’ (jywon 2, the 
covenant of the tongue) [see Sefer Yetzira 6:8] ~ Lamed 
Shin Vav Nun (j’91 Vw 1) [the spelling of the 
letters of Lashon], the image of our tongue in a Dmut of 
flesh and blood. Therefore, all flesh possesses Middot. 


And after I let you know the path that you shall take in 
these matters with indications that are as good as 
clarifications for the likes of you | will inform you that the 
complete aforementioned blessed name, combined with 
Aleph Bet Gimel, can be transformed in the revolutions of 
the vowels with the letters in the following form that I will 
outline for you; but that is a very long path and wider than 
the sea, and it is indicated thus: 


OYo OYu OYi OYa OYe 
UYu UYi UYa UYe UYo 
ly¥i l¥a l¥e IYo lvu 
AYa AYe AYo AYu AYi 
EYe EYo EYu EYi EYa 


TRON OR OR ON 
OW ON ON TR OK 
Se ak 
RW WW MW 
RN OW OR IN 
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And their sign is Notareikon (j\P101), acronym [the 
word uses all five vowels]); and its secret is ‘Aleph 
provides’, i.e. the vowels are like the Neshama (nnwi, 
higher soul). And so it is in a foreign language [Aramaic] 
Mefarnes (0109, provides); and you can also give it a 
different set of vowels, such as Sofer (1910, calculator) that 
comes from Cheshbon (}\2N, calculus), in the secret of a 
‘Sefira (11790), which is the [=] ‘Machshava’ (NIwNn, 
thought) in essence; and that is an ‘intellectual Cheshbon’ 
(42 Jawn), which is also [=] ‘a second Cheshbon’ 
(2W JawN) [the word Cheshbon is here written without a 
Vav (j2wWn) = Machshava and Sefira); and also the secret 
of Metatron (100), a messenger and Mentator 
(110011); calculate and you shall find it, for it is available 
to those who fear God and calculate His name. And [so] 
also [with] the secret of Gematria, which is the earthly 
Cheshbon, as the name of matter is ‘materia’ in a foreign 
language [Latin], for it exists from the secret of Sefer (19D, 
book), Sefar (190, numeral), and Sipur (1190, narrative) 
(see Sefer Yetzira 1:1), in that everything depends on the 
Cheshbon, meaning the name of twenty-six [letters]. And 
the name of every matter is Raziel (78t1); and therefore, 
the secret of A/eph, which is the matter of every Sefer, is 
Sodiel (987710), who is the same one. Sod (710, secret) 
and Faz (¥, secret) are synonyms like way and road, and 
both of them [T) + T10 = 277] are [=] ‘matter and 
radiance’ (t1 19N), which is the [=] ‘seed’ (yt). And 
every radiance is a form without a body; and every form is 
a radiance and a splendor that exists in matter, but without 
the splendor, which is the instrument of speech, the 
instrument of light whose name is [=] ‘helper’ (1”t¥) [= a 
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Tzeiruf of seed], [=] ‘Sod Raz (1 T'N0, the hidden 
secret). If he is worthy it is [=] ‘a surrounding light’ ( 7)X 
1210), and if not it is [=] ‘the expelling of the alien’ ( 1717) 
Mt). ‘Avin Zayin Resh (w' 1'% 7/”¥) [spelling of the letters 
of ‘helper’] — [=] ‘Brit Milaf’ (N22 173, covenant of 
circumcision) at the place of ‘genitals’ (X17) [= helper = 
seed]. ‘Ayin Resh Vav Aleph (\"X Y'R1 wD 7/ry) 
[spelling of the letters of ‘genitals’} — [=] ‘Ruach Ha- 
Kodesh? (WTPN NN), which they saw by the light of the 
eye at Mount Sinai. Therefore, know that the above- 
mentioned vowels are the main thing, and the secret of 
every vowel is mention (9tN, Mazchirn [or one who 
causes recollection], mentioner (}13t, Zachran) [or one 
who recalls], and mentioned (1511, Nizchan [or recalled]. 
Therefore, every male (191, Zacha of the people of 
Abraham is circumcised. And also all the ‘seed of 
Abraham’ (D128 Yt) indicates [=] ‘the seed of matter’ 
(1M YIt) of barley (PTIYY, reminiscent of PNY WY - 
measures]; and everything is to serve as an indication. And 
also oil ‘for lighting’ (1189) [=seed] is to serve as 
indication; and it is a Mitzvah to utter it male and ‘female 
‘to the Yud (1’%"9) so that it [= a 7zeiruf off ‘will be born’ 
(191) male. And because of that I will indicate to you the 
first revolution of the vowels, and after it the second, and 
after it the third. 


Know that the triple vowels in 3 [times] 3 lines — in each 
line five vowels, one for each letter — are to indicate the 3 
elements that are the beginning of all; and they are Aleph 
Mem Shin -— wind, water, and fire. And know that wind 
expands to five elements — these [three], heaven, and earth 
— in the secret of Bet Gimel [that make 5]; and so do water 
and fire. Therefore, everything is sealed in Yah (n” = 15). 
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Therefore, it is said, “For in Yah YAvéA [is] Tzur (118, rock) 
[of] the worlds” (Isaiah 26:4); do not read 7zur, but 7zar 
(1X, formed); and they are two worlds, indicated by the Bet 
of ‘in Ya’ (772), meaning all of the superior and the 
inferior. And the lines are 9 due to the circle of revolution 
over Aleph Bet Gimel [which make 6]; hence Yah, which is 
15. And because they are two worlds, 2 was added to 15, 
and the result is ‘good’ (210 = 17, Zou); and that is the 
seal of creation: “and God saw that it was good”. And 
because the revolution of the seventy-two [lettered-name] 
is a primordial revolution, its beginning is Vaho (11) [the 
first of the 72 names], which [in Gematria] is [=] ‘good’. 
Add ‘in Ya’ and Vaho, and you will find it being [=] ‘in 
the heart’ (292), which means that its power is in the 
heart. And therefore, it is said, “and not in Merkavah [=] 
‘alone’ ('% 9”M74) unless etc.” (Chagiga 2:1). And the 
number of Aleph Bet Gimel multiplies it each time, for 
Aleph contains Yah and the Bet contains Yas, thus, [it 
makes] ‘will be’ (1M, Yihyeh); and Gimel [contains] Yah, 
and thus ‘Ya/ will be’ (797 1”); and its indication is [=] 
‘Man’ (DTN). Therefore, Man is above all, as it is said ‘a 
Dmut in the appearance of “Aleph Dalet Mer! ( N97 49% 
D9) [the spelling of the letters of ‘Man’] high above it” 
(Ezekiel 1:26), [which in 7zZesruf is] ‘from Aleph you shall 
learn’ (N79 49NN) to rise in Ruach Ha-Kodesh, in the 
secret of the Aefer (1N2, crown); and its mystery is ‘their 
length’ (D”D"N) in the secret of ‘in Sinai’ (?2°02); and 
understand it, for it is Man. Therefore, Man is 15 and the 
letters of the name 15 15 15 (1% 1% ¥"0), which is Man 
{[=45]. Now take each and every complete name, with all 
the fifteen letters that it comes up to, and combine AleA 
(n9¥, page) with the completion of Aleph Bet Gimel in all 
its revolutions. And know that they will be three times A/eA, 
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which is 105 105 105 (n"p n”%p NP), which in total make 
[=] ‘formation’ (7"%?); and their secret is [=] ‘the sight 
of prophesy’ (11237 N19). And that is the secret of the 
revolution of all the triple names. And the secret is, ‘Aleph 
Bet renew formation’ (18? WTN 2”X), meaning [that is 
a Tzeiruf of] ‘Aleph Bet renew the creature’ { WTN 2X 
xn). And indeed it is in form loving form; and every 
form is fire; therefore, it is said, ‘He is consuming fire’ ( WN 
NIN N791N) (see Deuteronomy 4:24), “The Zzur (1, 
form), His act is perfect” (Deuteronomy 32:4). And that is 
the place of Auf (4) = ‘His act’); [and a 7zeiruf of the 
verse gives] ‘actualizing the form of water’ ( ny dpi 
p”nn), [=] ‘in 7zeiruf on the day’ (DVN JY NATIYN), 
{=] ‘and in 7zeirufon the sea’ (0°N Sy NON), for ‘the 
day’ (01°N) [=] ‘and the sea’ (D°N1) are equal; and that is 
an extremely great secret, for the day was created first, and 
following it [was created] water. And the indication is, 
“After two days (0, Mivomayin) {and Abulafia 
divides the word into Mivo and Mayim (DN, water)] He 
will revive us; on the third day (0%, Yor) He will restore 
us, that we may live in His presence” (Hosea 6:2), And the 
secret [of ‘water’ and ‘day’ is a 7zeiruf of] ‘forty-six days’ 
(01 1"); the world exists by the one who revolves the 
sun and moon, whose secret is Chochma and Binah, and 
for those who are without merit, they are Malachei 
Chabalah (n'9n 7N9N, angels of harm); and to those of 
merit, they are Malachim (angels); for Chochma and Binah 
are the world of Malachim, who believe the Mitzvah that 
God created everything that exists from His name. 
Therefore, the indication of ‘let there be’ (°N?) ‘and there 
was’ (7711) [the formula used during creation] is [=] ‘day’ 
(D1), [=] ‘power power’ (ND 5), [=] ‘he is she, she is he’ 
(RIN NN NN Nip), [=] four times ‘sufficient’ (°"T); and 
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on the second [day] water. And light, when spelled out, is 
[=] Auach Ha-Kodesh, and there lie the heavens, the 
firmament, and the Shechina. And beneath these words lie 
wonderful secrets. 


And I will say further that the entire name is a triple A/eh 
(NY, page), [=] ‘a city’ (Np = 315, Kirya); therefore, “It 
is more precious (1})?, Yekara) than pearls” (Proverbs 
3:15), etc.; Shin Yud Heh (WW = 315), Tet Vav Shin 
(w’\0 = 315) — “The people went about (OW = 315, 
Shatu) and gathered” (Numbers 11:8). Combine SAin Yud 
Heh with the whole of Aleph Bet Gimel, which is found in 
Tzeiruf with the entire name, and you will find ‘Yah (7) 
will be Man king’; and it indicates that Man is king over all, 
meaning the internal king of the world. Combine 
everything, and it is king, city, water, formation, wind, 
water, Aleph Kuf ()"X%) below [or instead of] fire. And the 
secret is that water is wind — water is the sea water derived 
from wind; add everything up and you get Malach Shadai 
TW JRdn). And the secret is Auchanim (oO NN, 
spiritual) in the body of Elohim (n°nbN), Ruchanim 
Elohim above the Ruach, Ruach on the throne, Ruach over 
nature, the Ruach of Elohim is intoxicating (NY?, La’ah), 
Aleh, the name Adonai has come up (ny, Alah). 
Everything is intellect, every Sefira, every Machshava 
(thought) over the Ruach of Elohim, and know them, for a 
‘fine fire’ (D"T W"N) is created from them, and its secret is 
[=] ‘the circle of the earth’ (paNn 5y0y). And from it, 
‘breath’ (NNW), [a Tzeiruf of] ‘from the second one’ 
(WN), which is a second Man, for everything is created 
in the form of a Man — father, mother perfect [or 
complete] 261, i.e. is six (NW = 605). And their secret in 
general, in 7zreiruf with the whole of reality, is revealed 
from their mention of ‘wind, water, fire’ (WN DN NN = 
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605). And from each and every form that is trebled you 
can produce something three years old, whether a male 
calf or a man, for in everything you can find Man, and 
every man is created from Aleph Bet Gimel, Dalet Heh 
Vav, Zayin Chet Tet [= 45 in total]. And his master is Yuad 
and it is the Chessed from the fire (WX, Esh), which with it 
lie. fire + Yud] becomes ‘man’ (WX, Jsh); and then, it 
becomes triple, ‘wind, fire, man’ (W°X D7 NY); and the 
Shechina resides among them. And therefore, Man was 
sealed by the ‘sixth day’ (WWN D1), and the Dmut and 
Tzelem axe completed with him; and he shall act, for God 
will serve him (’NWNW, Yeshamshehu), meaning serve 
(wnw?, Yeshamesh) Yud ('") Heh Vav (1) [i.e. Yud — the 
master of Man — will serve Heh Vav, which is the second 
half of the name YAvél. 


And you already know the saying of Rabbi Eliezer Ben 
Horkanus in his highly respected chapters, “Man (W’?X, 
Ish) and woman (NW), Yah (nN) between them, that is 
the Shechina is between them’. If they have merit, the 
Shechina is between them, if not the Shechina desserts 
them, and they are left fire (WN, sh) and fire,-a fire 
consuming fire. See now how this sage revealed the entire 
secret that we are revolving around. However, its 
clarification is Yud Vav Heh (‘7 "\ ), which is the seal of 
down under, the issue of ‘sealed down under, turned 
downwards and sealed it with Yud Vav Heh (N'"")’ (Sefer 
Yetzira 1:13); and then, they remained fire consuming fire 
as the name was removed from between them. And as you 
found the name combined with fire, combine it also with 
wind and waiter, and it will be a superior and sublime and 
greatly terrible secret — ‘Yah wind Vah water’ (mn 7? 
mn), [which is a Tzeiruf of] ‘the water and the moon’ 
(nv) DN); and man completes this human creation 
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that exists in our nature, ready to receive the prophetic 
intellect. And the fire and the moon were water; and by this 
you can understand the combination of the beings with 
wind, with water, with earth, with fire, and with the 
heavens. 


And so I have let you know some of the secrets of the first 
revolution; and now, | will inform you about the second 
revolution of the vowels, which is longer than the first on 
the one hand and shorter on the other. And that is the 
Tzeiruf of the letter with every letter of the triple name 
among the simple ones from A/eph to Yud, in all that he 
could take of the revolution of the five vowel dots. And that 
is the indication of the final Heh, meaning twenty-five 
vowels to each one, indicating the complete name, which is 
completed from twenty-five to twenty-five; and this points 
out the proper way for you. And know the secret of Yud 
and understand it; and know that all the letters Yud that 
are combined with every letter from Aleph to Yud produce 
together Ner (12, candle = 250, candle). And your sign is, 
“The spirit of a man is the Ner (of) Elohim (n°n>x) 
[should be YAvA] Searching (W91N, Chopes) all the depths 
of his belly” (Proverbs 20:27) — all the depths of the belly 
of the Zorah. And know that the secret of ‘search’ (W9n, 
Chapes) without the Vav (1/9) is innocent (4”N, Chaf [or 
devoid)) of intellect, ‘searching for a candle in the sea’ ( 1” 
073 1") in the Havdala De-Rabbi Akiva. And the product 
of the letter is according to what it is; if it is Aleph (’X) it 
produces twenty-five (NW); if it is Bet it produces its 
double, ‘every’ (2"2 = 50, Koi; [if it is] Gime its triple, 
seventy-five (NY); [if it is] Dalet its quadruple, hundred 
(')?), lif it is] Heh its quintuple, hundred-twenty-five (1"D/); 
lif it is] Vav, hundred-fifty (7p); [if it is] Zayin, hundred- 
seventy-five (NY); [if it is] Chet two-hundred ('1); [if it is] 


Tet, two-hundred-twenty-five (7191); and [if it is] Yud, Ner 
[=250]. Thus, calculate ten times two-hundred-fifty, and 
you will find them engraved [=] ‘in you’ (71 = 502 [when 
7 = 500], Becha) [10x250=2500= p”n ’A; when the Bet 
is counted as two, that gives 502], for you were created 
from it, [=] ‘encased’ (7”N2), and became [=] ‘flesh’ 
(13), ie. your whole body. And another Ner is 
combined with you, the one mentioned above; combine 
Nerwith ‘in you’ (72, Becha) you will find Nirchav (29), 
composed); its secret is known, contemplate it and you will 
understand it. Combine Ner with flesh (1"W2, Basan, and 
you will find ‘ceased’ (21); and the sign is “He makes 
wars cease (MINNIN n7IwN)” (Psalms 46:10). And its 
secret is ‘Yud is the Midah of Rachamim'; in the holy 
name, its form is Yel (9? [the second of the seventy-two 
names in the seventy-two-lettered name]; thus, a man who 
‘understands’ (7/71) is the master of [=] ‘the time’ 
(V’nIN), Shin Kaf("~) [is an acronym for] ‘of writirig’ (9W 
an), Shel Ktav); to the wise an indication [is sufficient] and 
to the fool a punch. And the secret of every Ner is [=] ‘the 
path of twenty-six’ (1”9 711) — Ner[=] ‘in matter’ -(179M3) 
[=] ‘as a sphere’ (11193). And the second revolution is 
already indicated sufficiently for a kabbalist. However, the 
secret of the third revolution is inverted, for the former is 
from top to bottom, from front to back, and from right to 
left — “their leg is a straight leg” (Ezekiel 1:7) — but the 
third is the same, only its path is inverted. And the 
indication of [the former] course is ‘from my mouth’ 
(91); and the indication of its opposite is ‘from fire’ 
(wR); combine them with the name, straight and 
inverted, and you will understand their secret. 
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And I already informed you that the revolution of the Yud 
produces ‘new flesh’ (W'TN 123) in the form of [=] ‘Shin 
Dalet Yud (1 19 7%) [the spelling of the letters of 
Shaddai (71, Almighty)]; and the indication of it is ‘flesh 
Yud (’? wa) [or ‘my flesh’]. And the sign is, “(For over) 
[And after] my skin has been compassed, ‘and from my 
flesh’ ("7 1W1 0), Ve-Mibsari) [Abulafia divides the whole 
single word into ‘and from’ ‘my flesh’ ‘Yud’] I shall see 
Eloha (n'""9X)” (Job 19:26); and the secret [of Elohal] is 
[=] ‘my heart’ (725); and know it! Add Yud and Eloha 
and you will find [=] ‘Elijah’ (1’79R), who is [=] ‘Yehuel’ 
(9"1N7); and he is the son that I indicated before. And the 
general product of Yud/is flesh; and the general product of 
Heh [= 5 = half of Yua] is half the flesh, and its secret is 
Arm (8 = 251); add Heh to them, and you shall be [=] 
Aharon (]/"10X), [in 7zeirufl ‘appeared’ (n”"813); and the 
sign is, “the glory of YAvA (N1N°) appeared in the cloud” 
(Exodus 16:10). And that is the secret of ‘I shall see Eloha 
(9X ANN), Who appears to those who mention His 
name, when the power of the mentioner concords with the 
power of the mentioned in equality. Add ‘my flesh’ (”'w2) 
and ‘appears’ (7813), perform a 7zeirufon them, and you 
will find ‘where is the Ner of the flesh’ (1"%Y2 7”) 1”), 
whose secret is ‘fear flesh and blood’ (OT) 1”W2: 1”8'7); 
and then, YAvA the Midah of Rachamim — His name be 
praised ~ will appear to you in the flesh. From here on, if 
you are wise and understand of your own accord, then 
understand, for the permission is not granted to touch 
upon these very fine points, lest the Neshama will weary 
and the breath will sin; and we shall die and will not live. 
For that is the path of the Tree of Life, and the guards may 
not give us leave to pass beyond the limit set for each and 
every one on us, who come upon the Garden in this lowly 


life of ‘flesh and blood’ (0%) 12). For they are the [=] 
‘Angels of death’ (nan NIN); and the guardians of 
the Tree of Life are the Angels of life, receivers of the 
Neshamot, and rulers of the breaths according to the 
Neshama of Yehu (VN), by which the intellect comes into 
being, and by which the dust will die. And the indication 
for this is, “For no man shall see Me and live” (Exodus 
33:20). And after this understand [do] the sum of Vav ('1), 
for I already let you know the sum of YaA (”) in their 
Tzeiruf, And [the sum of] every Vav is like the sum of a 
spelled out Heh (X’N = 6 =’) in every letter from Aleph 
to Yud — twenty-five Vavws that equal one-hundred-fifty 
(1p). And its secret is [=] Minyan (71, number [but 
referring specifically to the ten people required for prayer 
and some other Mitzvofl); and anyone who recognizes it 
[=] ‘performed’ (07) all the 613 Mitzvot. And that is the 
supreme level available to Man. And when you multiply 
them by ten (Yud) they are ‘head’ (w’N = -501 [ 
10x150=1500 = ?”N’X, and when the ’X is considered as 
one the result is 501]); and when you add them [head and 
Yud] they are ‘primary’ (?"WN1); and that is because there 
is restitution and there is an end; and all of them together 
are ‘head, Aron, flesh’ (1"W1 7/98 WN); and the secret 
is ‘Ner Ner flesh’ (12 13 1); and within them is ‘the Ner 
(197), etc.; “And a [=] ‘river’ (1’72) emerges from Eden” 
(Genesis 2:10) — that is the [=] ‘east’ (N11) from which 
light emerges to the world; “The sun had risen upon the 
earth ‘and Lot entered Tzoar’ (1”y¥ 82 091)” (Genesis 
19:23) [is a 7zeiruf of] ‘and he possesses the nature of the 
earth’ (PIN yIv 1%). Combine all the names with 
every letter, give it three complete Yehu (\"N?), whose 
number is er (250) 125 150 (j"p n”9p 72), and you will 
receive ‘the reward’ (1”9WnN) from the name, [=] ‘YAvA 
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Tzevaot (VINAIY 47), in the joining of [=] ‘body and 
NefesR (w"93) 92); and you shall be in truth. And the 
east is the Dmut (image) of the countenance of a man 
[relating to the countenances of the Chayot of the 
Merkavah), and that is the ‘river of fire’ (129 9’N)) [that 
is said to flow from the sweat of the Chayod, [a Tzeiruf of] 
‘Yud Nef (11 1%?) created in Man, which is in the matter 
of Man. And the secret in general is three hundred ("Y) ~ 
[=] MatePatz (p"5¥N) [a known transformation of YAvAl, 
in the name, [=] ‘in Rachamim (D’NN12), which is [=] 
‘Ruach Elohim’ (09% 1") found in [=] ‘every matter’ 
(1"nn 5”52). And what I said so far on this issue in 
headlines is enough; and next I will comment further for 
you on the secret of the Mitzvot in general. 


The Secret of All the Mitzvot (Precepts) 


Know that the final intention behind each and every 
Mitzvah described in our holy Torah, whether general or 
particular, was not known to Moses our Teacher, may he 
be blessed, let alone to anyone else. And the 
demonstration of this fact is that we know that concerning 
God, Blessed be He, just as none of His actions was done 
in vain, so too in His Mitzvor there is nothing in vain. And 
His actions were performed only to point out His superior 
Middot, for without action the power of the actor remains 
unknown. And therefore, there is the object of the action 
with the action predicated of it, two witnesses testifying to 
the power of the actor that precedes them in time and 
degree. And the object is like a Golem (05a, formless 
mass), i.e. the matter; and that is the speech, known 
generally as the world; and some of its details are also 
known by that name. Therefore, there were eighteen 
worlds around. And the action is like the form imprinted in 
the Golem, which moves it and revolves it into beings that 
are eternal in general, and that come into being‘and are 
destroyed in their particulars. And because His actions 
point out His Middot that are emanated and influenced 
from Him, Blessed Be He, He saw fit to express the actions 
and the Middot in the Mitzvot so that their revealed 
qualities will be in the likeness of His actions. And 
therefore, the former are called deeds and the latter are 
called deeds. And the Mitzvot Asse (NWY NVAN, Mitzvot 
that require action) are 248, like the organs of the human 
body; and the organs perform actions. And every Mitzva of 
these is related to one specific organ. And that is the 
intention of this general number, that the organ should not 
be useless but perform that particular Mitzvah and none 
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other. For a single organ is involved in many Mitzvot, and 
a single Mitzvah involves many organs, but the general 
number is the same. And that is the quality of the secrets of 
the deeds of God, that a single Malach (angel) never 
performs two errands, and no two Malachim perform the 
same errand. And that is the general intention too, for in 
particular a single Malach can perform two actions that are 
similar and of the same kind, or of different kinds that 
resemble one another. And I will say that in general for 
example human life is like a single general Malach, and this 
life does not belong to a different species of animals that do 
not speak. And so this single Ma/ach will perform a single 
general action. But when you contemplate its details there 
are many actions, but he who actualizes human life is not 
the one who actualizes the life of an ox or a donkey, but 
that is another actor beneath that one, just as his action is 
beneath the action of the other. And if you say, “If so, what 
makes the former into an animal and the latter into 
animals, and why is the action of the former called life and 
the action of the latter also called life?”, know that this 
occurs in the languages due to insufficient names for 
everything that exists in truth; and whatever things had 
some resemblance between them were called by the same 
or a similar name. And human life is in reality superior to 
the life of beasts as the light of the sun is superior to the 
light of the moon, for even though that is light, and that is 
like they are distinguished in their degree. And so too all 
the Mitzvot even though that is a Mitzvah and that is a 
Mitzvah, they are distinguished in their particular degree. 
And every Mitzvah has a revealed quality, and whatever is 
referred to by the literal meaning of the scripture is 
revealed. And it has a concealed quality also, referred to by 
way of indication according to some quality by way of the 
resemblance between one thing and another, like the 


resemblance that is found between the allegory and the 
allegorical meaning, which is the secret indicating what is 
concealed. And sometimes that reference can be discerned 
from the Hebrew or translated [Aramaic] name of the 
Mitzvah, like the case of Totafot (N\O0IV, frontlet) and 
Tefilin. And sometimes the reference would be discerned 
by some quality of the action involved, like the secret of the 
Mezuzah fixed on the doorposts of the house, on the right 
one relative to the entrance, which is the left one relative to 
the exit. And sometimes the reference could be discerned 
by both together, i.e. the name of the Mitzvah in general 
and its details, and the qualities of the action involved, like 
the Tzitzit (N’8°8 = 600, tassels) that includes the six- 
hundred-thirteen Mitzvot as the number of the name and 
the number of the action. For 7zi#zif is in Gematria six- 
hundred, plus eight strings and five knots that make 
thirteen, it is six-hundred-thirteen, and so many others. 


And that third way is the most complicated and superior 
of them all. But initially seek and enquire what the name of 
the Mitzvah alone indicates. And then, study its secret 
according to the qualities of its performance. And then, 
combine these two issues in your mind and produce 
Chochma out of them; and with it you shall understand its 
intention, and yet not the final intention, for if Man could 
understand that through and through he would not be the 
one commanded to perform it, but rather the primary 
commander. And that is excluded by the nature of 
mankind, for every man, even Moses, is commanded, even 
though he also commands, but God commands and is not 
commanded. And therefore, the primary purpose of the 
Mitzvah is inconceivable; and since there are many 
intentions behind everything, we can comprehend some 
and not others, and the more we comprehend of the first, 
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intermediary, or final intentions the better we are before 
God and closer we are to Him, in the form of the heart ~ 
which is the first - in the form of the sphere — which isthe 
intermediary — and in the form of the Te/ 09n, the sign of 
the Dragon — the Milky Way) — which is final. And just as 
the heart has revolutions and its organs are two-hundred- 
forty-eight, so too the sphere has revolutions; and its days, 
that we count according to the course of the sun, are three- 
hundred-sixty-five, corresponding to the three-hundred- 
sixty-five ‘do not do’ [negative] Mitzvot And the issue of 
the Mitzvot Lo Ta’asse (precepts that require to refrain from 
action) is the prohibition of [some] deeds, and so the main 
thing is none other than the deeds, not the prohibition. But 
because there are in the world those who do the deeds that 
we are commanded against, for they are deeds performed 
in vain, God has set them apart from our deeds that are 
performed for the sake of eternal life, which are the Mitzvot 
Asse (precepts that require to perform an action). And 
because these Mitzvot are transgressions, it was said of 
them, “Do not do as they do in Egypt, where you used to 
live, and do not do as they do in the land of Canaan, 
where I am bringing you. Do not follow their practices” 
(Leviticus 18:3); and it was said, “And if you defile the 
land, it will vomit you out as it vomited out the nations that 
were before you” (ibid. 28). 


And the root of all the Mitzvot Lo Ta’ase is to serve as an 
indication not to follow the temporal matters. For anyone 
who is drawn after temporal trivialities, his NMeshama 
persists as a temporal triviality. And whoever is drawn after 
God, Who is above time, the persistence of his Neshama is 
eternal and a-temporal in God — blessed be He; and the 
testimony of the Torah is, “What profit has a man from all 
his labor in which he toils under the sun” (Ecclesiastes 1:3). 
And it was interpreted [to mean] that under the sun he has 
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no gain; thus, above the sun he has gain. And that is the 
same as what I told you; the indication of ‘toil’ is the issue 
of the Mitzvot Lo Ta’ase that correspond to the days of the 
sun. And the wise men of Aabbalah of blessed memory 
revealed more regarding that, concerning the issue of the 
Mitzvot Asse also. And they said that women are exempt 
from every Mitzvat Asse that is caused by time, and are 
obliged to every Mitzvah Asse that is not caused by time 
(Mishna Kidushin 1:7). And they pointed out to us a great 
secret in this difference between male and female 
concerning the ‘do’ Mitzvot, and the dependence of the 
Mitzvot on time or not. And the intelligent wise man will 
understand the great difference among the Mitzvot. And 
because a woman does not have a foreskin, she was given 
another Mitzvah instead; to him [was given] the Brit Milah 
(covenant of circumcision) in order to purify him from the 
impurity of his foreskin in blood, and to her the immersion 
in order to purify the impurity of blood. 


And just as the heart and the sphere have paths and 
revolutions — the Mitzvot Asse [correspond] to the former in 
the number of its organs, and the Mitzvot Lo, Ta’asse 
[correspond] to the latter in its days — so does the Teli have 
one special day every year — and that is Yom Kipur ( Dv 
11995, the Day of Atonement) ~ and a special organ in 
every Nefesh — and that is the tongue. And that is why we 
are commanded concerning our tongue on that day; and if 
the day overpowers the tongue, the Midah of Din is active 
in the tail [of the 7e/], and the world and the Nefesh are 
guilty. And if the tongue overpowers the day, the world 
and the Nefesh are innocent, for the Midah of Rachamim is 
active at the head; and whichever is active is king on that. 
day. And if the head is king, the tail is forced to be drawn 
after it, while if the tail is king the head is forced to be 
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drawn after it. And the effect of the head is the Midah of 
Rachamim (mercies, good), and in good there is none 
better than Oneg (AI¥, pleasure); and the effect of the tail is 
bad, and in bad there is nothing worse then Nega (ya), 
plague) (see Sefer Yetzira 2:1). And therefore, in the 
blessings [it is said]. “And YAvé will make you the head 
and not the tail; you shall be above only, and not be 
beneath” (Deuteronomy 28:13); and in the curses, “The 
alien who is among you shall rise higher and higher above 
you, and you shall come down lower and lower” (ibid. 43). 
And as the 7e//has two parts in the world because of which 
it is said to possess a head and a tail, and as it has its share 
in the year and its share in the Nefesh, so it has a share in 
the Mitzvot Asse, which is the secret of ‘I am’ (7X) [ the 
beginning of first of the ten commandments]; the Te/ 
opens the way to know God by the effect of its head, and 
opens the gates of Rachamim, from which comes the 
locking of the gate[s of Din]. And it has a share in the 
Mitzvot Lo Ta’asse, and that is the secret of “You shall not 
have” (7) 1777 N9) [the beginning of the second of the ten 
commandments], which locks the gates of Rachamim by 
the effect of its head, and opens the gates of Din by the 
effect of its tail. And therefore, the secret of Torah is [=] 
Tariya (R"71N = 611); put Bet (= 2) along with it and it is 
Brita (R112), for the created ones (N12, Briyod are 
sentenced by both. And because the 7e/fhas a head and a 
tail, it must also have a middle, i.e. its internality, which is 
the power that rules it in the form of its Nefesh. And it is the 
form of a judge, like the pivot of the scales that decides 
between left and right. And the name of this internal Midah 
is hence “Chessed shall be built forever [lit. the world is 
built of Chessea|” (Psalms 89:3), and “The righteous is the 
foundation of the world” (Proverbs 10:25). And therefore, 
the Sefirot are drawn in the secret of the day, between 


Rosh Ha-Shanah (AYO WRI, new year) and Yom Ha- 
Kipurim, i.e. from the Day of Judgment to the Day of 
Forgiveness, which is the day of acquittal to the acquitted 
[or those with merit], and the day of guilt to the guilty. 


And therefore, we mention in the prayer among the 
marks of the blowing [of the SAofarj recollection, covenant, 
and cry; and then, we say three times in recollection of 
three Sefirot “Today You have conceived the world, today 
He will put to trial all the creatures of the world, whether as 
slaves or as sons. If as sons, have Hachamim as a father on 
his sons; if as slaves, our eyes are lifted towards You, until 
You pardon us and produce our sentence”. And some say 
“holy” each time they finish, so that by the three 
[mentions] a triple holiness is completed. And notice our 
saying day, world, and creatures. And we indicate that the 
Hashgacha (ANAWN, providence) is over all creatures of 
the world and not only over Israel, for all [creatures of the] 
world pass before Him like sheep. And the day of Rosh Ha- 
Shanah, that is the first day of the month of 7ishrei, and no 
other first day of the month is sacred but it alone; and that 
is a day of recollection, and a day of the cry, meaning the 
day in which all the powers are gathered. And that is the 
Day of Din from which Din is drawn forth in the secret of 
“Ta long blast with] the ram’s horn” (Joshua 6:5), which is 
the Shofar (horn) in essence, the Shofar of the ram, 
possessing the intermediary power between the ox [Taurus, 
power of Din] and the lamb [Aeries, power of Rachamim]. 
And that is the Shofar of the sheep’s ram (W259, Keves), 
which conquers (W219, Aovesh) all the powers and gathers 
them. And the drawing forth of Din is according to all the 
Sefirot until Yom Ha-Kipurim, which is the completion of 
them all. And because the tenth is Malchut (mi29n, 
kingship) we relate to it from beginning to end; and we say 
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‘king, the holy king, the king of judgment, king over all of 
the earth’. And we call all these days the ten days of 
repentance (NWN, Tshuva), including kingdoms, 
recollections, Shofarot, kingdoms — to indicate that all the 
kingdoms are contained under [the hand of] the One 
whose kingship is the kingship of all the worlds; 
Recollections — to indicate that even though He is superior 
to all superiors, fairer than all the fairs, higher than all those 
on high, and the king of the kings of kings, He does not 
forget His creatures on account of them being lowly and 
despicable in His eyes. For if they are lowly, He created 
them, and if they are distinguished, they are His creatures; 
all of them [are] so, let alone those who possess Da‘at. And 
He recalls them in Din in trial, for if a man is lowly by his 
will, and He created him distinguished, it is Din to have 
him pay; and if a man is distinguished and He created him 
lowly, it is Din to reward him according to his distinction. 


And therefore, the Din is divided into many kinds, 
according to the [kinds of] men and their deeds. For just as 
their qualities are different by nature, so too the Middot of 
their Nefesh differ in nature. And because everyone of 
them possesses something with which it can force the 
Midah, if it is rectified to spoil it, if it is spoiled to rectify it, 
and if it stands at equilibrium to fix it in its place, it is Din 
and honest judgment to rewards or punish him for that 
according to his actions. And if it were not the case that the 
publicly known Mitvot reveal to every man that such a 
power and ability are available within his grasp and will, it 
would not be of Din to judge him according to any 
measure other than the natural judgment that applies to all 
animals as well as to mankind. Indeed, the difference by 
which God set mankind apart from the other animals is 
what makes Din apply to it, and that is the human intellect 
that emanated from the divine intellect, which adheres to 
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us by nature. And therefore, it necessitates the emanation 
(MXN, Atziud of the honest Din, some of it strict, some 
lenient, and some moderate, neither strict nor lenient 
compared with the others; and some of it both strict and 
lenient, i.e. strict on one side and lenient on the other, 
which is also moderate compared with the others. And the 
judge is he who rules according to ration and Midah, to 
every man according to what he deserves, as Din dictates. 
And therefore, we call the judge by the name of the 
Middot, when we say that the Midah of Din is strict or 
lenient. 


And know that Midah is derived from measure (N77, 
Medida) and rationing; and thus, the Middot are rationed 
by God over His creatures. For just as He “has measured 
the waters in the hollow of His hand, founded heaven with 
a span, and calculated the dust of the earth in a measure of 
three” (Isaiah 40:12), and “He stood and measured the 
earth” (Habakuk 3:6), so too he measured [so as] to rule 
according to the Midah of Din all the world and Man. And 
the Midah a man measures with, he is also measured by 
(Talmud Sotah 1:7), and that is ‘anyone who knows the 
rate of Yoter Bereshit (NYVN11 WV, the Creator in the 
beginning) is promised the world to come’ (from Shiur 
Komah), for He — blessed be He — is no body and no force 
of the body. Therefore, He is not rated, meaning he has no 
Midah, rather ‘His rate’ meaning the rate that is His, with 
which He rations His world by known Middot and fixed 
rates, such as the Shiur Komah (AMP Nye, rating, lit. 
stature) whose issue is the rationing of the world that He 
rules. And because Man is a Microcosm and the world is a 
Macro-anthropos, it was said [concerning the Shiur Komah 
that it has] a head, arms, shins, hands, and all the form of 
Man in his beauty and appearance, and even his bowels, 
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like the form written about in the Song of Songs. And 
because God is in the whole world, inside the world, and 
outside the world to infinity, and He rules everything and 
everything exists in Him, it was said allegorically that the 
head of the world is His head and the feet of the world are 
His feet, as in the allegory, “Heaven is My throne, and 
earth is My footstool” (Isaiah 66:1), or as the matter of “Do 
! not fill heaven and earth” (Jeremiah 23:24). And the truth 
is that the world has a time, a place, and a limit, and God 
has neither time, nor place, nor limit. And therefore, the 
various locations in the world are not equal in degree, but 
there are places where the divine Shef is finer like the 
body of the sun, the moon, and the planets in their 
spheres, where one is finer than the other and one is more 
luminous than the other. And as that happens at some 
parts of the sphere, so it happens at its extremities and its 
internal forces too. And therefore, the Middot alternate — 
the Midah of Din to the Midah of Rachamim, and the 
Midah of Rachamim to the Midah of Din; only the 
beginning and the giver of forms, which is the first cause of 
all existents, has no Midah. But His Middot are Shefaim 
(influxes), Aéz#uvot (emanations), and spiritual beings that 
exist with the existence of the world, were revealed to the 
One who contained them as potential qualities, and were 
actualized when the world was actualized. But in their 
essence they were influxed (DY°9WN, Hishpi’am) along 
with the world, for the world requires them. And we cannot 
comprehend how this came about with our intellect, for just 
as we cannot comprehend His essence, we cannot 
comprehend the truth about His Middot that are emanated 
from His essence, and with which He rules everything. But 
we shall know by our intellect that they are ten Middotand 
are divided in the world, in the year, and in the Nefesh ten 
by ten; and generally they are Yud’Yud 0%, also a 
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representation of the name Adonai); therefore, His name is 

thus pronounced. And their initial division is Gez (14 = 

3+7 = 10, shearing) Gez Gez, thus, the beginning of Gez 
is to indicate the Gez Sefirot (shearing of the Setiro}. 

Therefore, the secret of Bereshit (WNIT3, in the 

beginning) is [=] ‘Beshtar Gez’ (1) INNW32) [Aleph-Tav 
(nN), Bet-Shin (02), Gimel-Resh (1) that are a known 
combination of letters where the first is exchanged with the 
last, the second with the second to last, and so on], God 
created Aleph ('R), Heh Vav Heh (nN) [which are the 
initials of the next four words in the opening verse of 
Genesis]; and these are the first three Seffrot Machshava 
(navn, thought) - which is in Gemattia Sefira 

(N19D), and it is the intellect; Chochma — which is in 
Gematria ‘built’ (71922), and it is life; and Binah - which is 
in Gematria ‘in Adonai’ (77182), and it is the dialect. And 
the total is ‘Sefira built in the Heichal (temple or palace) 

(9°72 192 NV49D), containing the intellect, the life, and 
the dialect, [=] ‘Machshava, Chochma, and Binah 

(N72) NNN) N2wnn). And the Machshava is to us a 
cause to make us intelligent, and the Chochma a cause to 
get us to understand the conceptions we have. And 
because these three of our conceptions precede one 
another and are the causes one of the other, as is for us a 
primary conception, we attribute them necessarily to God; 
and as we know that God has no essence but them, and 
they have no existence but [through] God, for God is them 
and they are God, only He has emanated their powers 
over the creatures and placed them among them. For if we 
represent [in our mind] a God without Machshava, and we 
have to represent it in our Machshava — for we cannot 
comprehend it without Machshava — [so] we shall be like] 
beasts. And if we think that we have comprehended Him in 
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Machshava and by an intellectual representation, then our 
representation would have to engulf the divine, and that is 
impossible, for the divine engulfs every representation and 
every representer of representations, and none can engulf 
Him. And how can the finite engulf the infinite? For it is a 
primary conception that since He — blessed be He — is the 
cause of all causes, the giver of forms and the origin, the 
beginning, and the end of all, how can any intellect 
comprehend what He is? And therefore, He is ‘called 
primordial and primary intellect, and the Machshava of 
another cannot comprehend Him. Just as anything that has 
something superior to it, that thing will comprehend 
anything that is inferior to it, and engulf it on all sides, but 
will not know anything of that which is superior except that 
it exists, for it comprehends that it did not bring itself into 
existence by itself. And all this is clarified in the books of 
Chochma, therefore, we will not be lengthy about it here, 
but rather end this matter here and start speaking about the 
Mitzvot in general and about some of their parts as far as 
we can with the help of our Creator. And we begin with the 
Mitzvot that are with Man from the start, such as the 
Mitzvah of Brit Milah (circumcision), which is his first. 


The Secret of the Brit Milah (circumcision) 


First of all, you should know the number set in the name 
of this Mitzvah, and that is six-hundred-twelve, eighty-five; 
and their indication [in total] is [=] ‘four Chayof ( »”27% 
nn). And the meaning of this is that the covenant 
(n°3, Bri) of Man is initially about three things that are 
both permitted and forbidden, i.e. permitted in their 
[rightful] place and forbidden outside their place, permitted 
in their [rightful] time and forbidden outside their time, 
permitted with certain known bodies and forbidden with 
others. And those three things are idol [or alien] 
worshiping, incest, and the spilling of blood. And know that 
every man is created out of these three things, except for 
Adam, who was not created out of any of them. And know 
that any worship that is not publicly known to be worthy is 
idol worshiping for the individuals of the nation in general. 
Therefore, it was said, “What is alien worshiping? 
Worshiping that is alien to him”. And pay no attention to 
what every nation thinks, that it worships God alone and 
all the others are idol worshipers. [Do this] for the nation in 
which God had spoken with its prophets, which is the one 
that the wise men of all nations admit that God has taught 
this nation, which is unique to Him [and represenis] the 
qualities of His true worship. And the ones who take a 
different path are wrong, but this will not be cleared 
beyond all doubt until Elijah comes, who is a prophet who 
has lived at the time of the prophets and is still living; and 
he will be revealed, and reveal by prophecy who was 
wrong and who was not. 


And therefore, his name is Elijah the prophet ( 1779X 
87230), whose truth is known from the letters of his name 
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when the two names are divided into three fie. E/ (2x) 
YAvA (1?) Navi (723, prophet)] — first two (’2) [letters], 
then four (’7), and then four (7); and your sign is Badad 
(1TA, lit. alone). And indeed, he is revealed in every Brit 
Milah, let alone in every Brit Lashon (}1w9 112, covenant 
of the tongue). For the secret of every spelled out ‘script’ 
(an31, Michtav) is [=] ‘Brit Lashon’. And the secret of 
‘Brit Ha-Milah’ is [=] ‘son’ (j’"2 = 702 when the ’] = 700), 
which is [=] the ‘Sabbath’ (N’2Y) [=] ‘whose form’ 
(NY) is in everything; and it is [=] ‘the religion of 
Fachamim’ (n/NnN nt). And thus the Midah of 
FRachamim [comes] from Brit Ha-Milah, And they said that 
the entire human being is created from it, which is that if 
there is no worship that is alien to public knowledge, the 
woman will not conceive. And the custom of idol 
worshipers as opposed to the rest of mankind, like the 
sorcerers (0719W2, Aashfanim), is to worship in hiding. 
And so the Torah attests, “And sets it up in hiding” 
(Deuteronomy 27:15). And so also anyone who copulates 
with a women does so in hiding as far as he can, even if 
she is permitted to him, let alone if she is forbidden, for 
both of them are shy of it being known to others and hide 
away as much as it is within their power to do so. And 
therefore, that alien act is alien worshiping; and so, it is 
written, “To save you from an alien woman, etc.” 
(Proverbs 2:17). And if there is no incest [lit. a revelation of 
the genitals] between them, their bodies will not unite; and 
if they do not unite, how can they conceivably conceive, 
which does not happen except by way of copulation? And 
if there is no spilling of blood, they will not conceive, 
meaning the spilling of the blood of man, which is the 
white semen, and the spilling of the blood of the woman, 
which is the red semen. And so it is written of someone 
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who can no longer perform this act of spilling that his 
“spillage is amputated” (Deuteronomy 23:2), and 
understand this! And because of that we require the Brit 
Milah, in order to indicate that the triple power in us of the 
three most severe transgressions in the Torah was removed 
from us and negated since infancy — an indication [to 
serve] for recollection among us that whenever we are 
seduced by the impulse to transgress one of them we can 
answer it, “You already received your portion; you have 
no Din and no claim over us, for we paid your debt when 
we began to live; and here are our witnesses, Brit Ha- 
Milah, and Brit Ha-Lashon’. And all this is because “Such 
is the manner of the evil impulse: today it tells him to do 
this, and tomorrow it tells him do that, until it tells him go 
and worship idols; and he goes and does” (7a/mud 
Shabbat p. 105). 


And there is no doubt that after these comments that I 
gave you according to the secret of this divine Mitzvah, 
which I set before you as a foundation for all the Mitzvot, 
you can build high buildings and spacious floors over [this 
Mitzvah] and all the rest. For that is the path of God for 
every wise person. Know that whoever grasped some of 
the wondrous issues would often wish to instruct [others] 
about what he had received and what he has understood, 
in writing or verbally, and will encounter many things that 
bar him from this. And this was divinely intended, so that 
the Maskil (97, intellectual person) does not pass the 
limit that the ancients tripped over, but rather that whoever 
receives more Shefa than another and has fewer barriers 
than another will be the one to write and say more than the 
other in any case. And therefore, it is improper to accuse 
those who speak out, whether in writing or verbally, for it is 
all in proportion to the capacity and the weakness or 
strength of the barriers, whether on account of the intellect, 
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the nature, the will, or necessity, whatever is the case. And 
when I grasped the mysteries of these issues I was not 
barred from revealing [them] by will but by necessity. And 
thus, I was sometimes lengthy at places and sometimes as 
brief as could be according to the Chochma, the times, 
places, and people involved. Nevertheless, it would be 
improper of you to accuse me whether I am lengthy or 
brief, for I will write what I will in this book that is called 
“Ner Elohim” as it occurs to me, whether plenty or little. 
However, in order to complete my intention in this issue, as 
you shall hear, I need to provide you with the indications 
of Sefer Yetzira in headlines, which will perfect you with 
the help of God. 


And now hear what I say in general in all my words, and 
firmly grasp the depth of the mystery of this issue, which is 
great in value and supreme in excellence. For it will remove 
all doubt from your heart at the beginning of the 
Machshava (thought), and it will be an issue that contains 
proper intentions, superior and inferior. And you need to 
know and believe that any belief not accompanied by 
knowledge sufficient for the heart, and him accepting the 
words of his fellow, be he his teacher or colleague or pupil, 
or whether he receives it from a written text, that belief is 
incomplete, let alone that it is not knowledge at all. And 
therefore, if there are no premises preceding the belief, its 
conclusions will not be set in the heart. And if there are 
premises of one kind of Chochma, and no premises of the 
same kind as its conclusions, these roots will not sustain the 
fruit that is produced, for it was not born out of it but of 
another, And the fruit is like a bastard in the believer, 
though he may not notice it sometimes. And that is similar 
to someone who sows seeds of wheat in his field, and at 
the time of harvest he went and harvested his fellow’s field, 
mistaking the two fields, and did not notice what he was 


harvesting. And he harvested something different than 
what he had sown, and came out, prepared, ate, and 
thought that he was eating wheat, but he ate barley like 
cattle. So is one who accepts out of trusting in premises of 
some Chochma, or more than one kind, or two kinds, or 
more, and thinks that what was given to him of a different 
Chochma that is alien to his Chochmot is sound. And the 
difference between them may be that he understands it and 
thinks that the conclusions he derived from this Chochma 
are the conclusions of the previous Chochma; and it is not 
so in any way and form. Rather, each and every Chochma 
requires roots of its own kind; however, the roots of 
another can be of assistance to it and benefit it in the same 
way that instruments assist an artisan in his craft, but they 
are neither the roots of his Chochma nor its fruits. And the 
demonstration of it is that if the premises of one Chochma 
were roots that could produce fruits and conclusions in any 
Chochma, these premises would make the master of their 
conclusions wise, and he could know all the Chochmot 
immediately and without study or any other premises. And 
then, all premises and toils would have been for nothing. 
And from that you will know further that every Chochma 
requires great [many] premises and a prolonged study in 
order to produce the conclusions of belief and knowledge 
with it. 

Thus, you will find a man who studied the scripture all his 
life and is highly proficient, and his premises have helped 
him extract many conclusions of the Chochma of scripture. 
And if you put him down to read in the 7almud “since 
when the Shema is read during the evening prayer”, and 
tell him to interpret for you a single chapter, he would be 
completely at a loss. And a similar thing will happen to the 
master of the 7a/mud with the master of scripture. And the 
languages are closely available witnesses to demonstrate 
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this with a clear intellectual proof, for someone who knows 
one language intimately would understand nothing of the 
language of his fellow, and could only tell that he is 
speaking. 


And after I gave you this superior premise, you should 
know that you shall gain no knowledge of the true faith of 
Kabbalah until you build strong foundations for it, 
surrounding the entire strong building. For if they are weak, 
and you build floors over them, the floors will collapse all 
over them and will topple them down as well. And if your 
heart hastens to reach some purpose without [proper] 
premises, know that you are getting away from the right 
[course]. And whether you consider approaching the truth 
without the proper premises of the Chochma you are 
striving to achieve, I have no doubt that you shall get the 
farthest possible away from its truth. And the more you 
approach it, the more it will pull you away; and you will 
lose it and everything you already gained from it, and end 
up being dispossessed on all sides. And thus, the 
fundamental and primary proper Chochma whose paths 
are straight is to acquire the premises of any Chochma 
whose mysteries you are studying, and to engage with 
them and study them at length. For they found the floors of 
its rooms in your heart, until its secret is driven into your 
heart like a peg that is stuck into a trusted spot; and then, 
you shall succeed in every path you take and become 
learned. 


And after I let you know what I was obliged to tell you on 
account of my love of truth and the intellectually sound 
belief, and on account of my wish to benefit you on the 
paths of Chochma, the issue of your benefit is no longer 
lacking due to my part; and if it is lacking due to yours, 
blame yourself and no one else. For whoever sins against 


himself, his loss is due to himself and no one else. And the 
ignorant, when he fails, blames another and not himself; 
and the wise man will not fail, and if he fails at any time by 
accident, he will blame himself and not another. Therefore, 
counting on the soundness of your intellect, I will reveal to 
you some secrets and indications that are the wonders of 
Chochma of Sefer Yetzira by way of headlines, and you 
shall understand them of your own accord with the help of 
God. ; 


However, there is one condition you need to put to 
yourself. And that is that anytime you contemplate the 
Sefirot, do not speak about them out loud once you begin 
to actualize them. For if you did that, they would begin to 
draw your mouth forward until you started speaking like a 
madman; and the hearer of your words would say of you, 
“Do I lack madmen” (I Samuel 21:16), questionably. 
Rather, from then on ‘block your mouth from speaking and 
your heart from reflecting’ (Sefer Yetzira 1:7), and 
repeatedly return to them in the form of Ratzo Va-Shov 
(21W1 NIN, back and forth), as I will tell you below. And 
know that I will not write for you everything I know by 
Kabbalah of Sefer Yetzira, but the headlines will suffice for 
you, as the wise king Solomon, peace be upon him, said, 
“Give to a wise man, and he will be still wiser. Teach a just 
man, and he will increase in learning” (Proverbs 9:9). And 
my words will enlighten the eyes of your intellect, if you 
wish to follow in my paths, as I will instruct you what they 
are, how you can affect them, and what you can affect by 
them. For since the paths are considerable, I could not 
instruct you in this highly distinguished matter except in this 
fashion. Indeed, | will pick the short paths that I know 
would suffice for you, and leave the long and strict ones; 
and you shall benefit from this in two ways: first by the 
reduction of the body of the texts, and second by relieving 
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you of the stricter stuff. For after I gave you the key to open 
the gates that I opened with it and entered through them to 
the innermost chambers, you too shall find grace in the 
eyes of the One Who said, “I will be gracious to whom I 
will be gracious, and I will have compassion on whom I will 
have compassion” (Exodus 33:19). Thus, I know that you 
shall come upon the superior house of the Lord (’”) and 
live forever. 


And now I begin to lay out a premise, prior to beginning 
[the discussion of] the distinguished book called “Sefer 
Yetzira’ attributed to ‘Abraham our Patriarch’, whose 
secret is [in 7zeiruf| [=] ‘statements of prophesy’ ( AN 
7"N123), as was revealed at the end [of the book]; and the 
beginning is ‘Sefer Yetzira (178? 19D), whose secret is [in 
Tzeiruf| ‘the formation [or impulse] of the Sefird ( 1"? 
m9); and its indication is [=] ‘the formation [or 
impulse] of the impulses’ (0’¥9N 18). And this premise 
is highly beneficial to what I intend to reveal later. And 
indeed, I saw that many people dispute this Kabbalah - | 
mean that this book was composed by Abraham our 
Patriarch, and it is known among us by Kabbalah that it is 
impossible for a prophet of Israel to prophesize without the 
knowledge of the name that resides in his heart; and it will 
not be known unless by the order of the mysteries found in 
Sefer Yetzira. For with it the prophet shall comprehend the 
organization of the mysterious, and from them both he 
shall know the name of the Organizer, and speak to Him; 
and He will answer, and instruct him on the path that he 
must follow and the deed that he must perform. And if you 
believe that Abraham was a prophet of God, you are then 
forced to believe that he knew the mysteries of the book; 
and with it, he acted and performed everything that he 
performed, and the end of the book proves its beginning. 


Thus, do not wonder about him being its author himself. 
And the premise is that whenever you see me put a dot or 
several dots above a letter, or a segment, understand 
immediately that it indicates a great secret; and 
contemplate it at length until you bring it to light and 
understand it. And after this remark ‘I will begin to clarify 
the indications of Sefer Yerira (“VOD ITN Tad Snr 
N77N), 
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The Indications of Sefer Yetzira 


The paths of Kabbalah known to the prophetic kabbalists 
are a great many, and because the receivers (m-9Aphn, 
Mekablim) are of various distinct levels, these paths are 
called ‘wind’. For the wind in nature is divided into many 
divisions, great and strong, moderate, balanced, light, and 
weak. And they are called water, for water possesses 
different natures; some of them are bitter, some of them 
are sweet, and some like this and some like that; and 
similarly [are] the receivers; one grows wise and his 
Chochma is bitter to him, and for another his Chochma is 
sweet to him. And there are many other differences among 
them. And they are called fire, in the semblance of the 
effects of fire that are similar — good and evil, life and 
death. And they are called by many such metaphorical 
names in order to compare their effects with the effects 
produced by [whatever they are compared to]. And the 
Maskil (intellectual person) takes from good and life, and 
lives by them; and the ignorant does the opposite. And 
concerning that, the prophet — peace be upon him - said, 
“Whoever is wise let him understand these things. 
Whoever is prudent let him know them. For the ways of 
YAvA are right; The righteous walk in them, But the 
transgressors stumble in them” (Hosea 14:10). Thus, the 
prophet already revealed the entire secret, which is the 
integrity of the paths of God; and with all their integrity the 
transgressor cannot help but fail in them in their essence. 
And who is worthy of failing on the straight path but the 
blind? For no one is more blind than the transgressor, and 
there is no greater seer than the righteous. Thus, that which 
educates the righteous is really the same thing that fails 
transgressors. For Akiva saw what Acher (11%) saw, and 


the one was educated and the other failed; the one said 
[that there are] two authorities, and the other was told 
‘peace, peace’ (see Talmud Chagiga 2). However, “There 
is no peace says YAvé to the wicked” (Isaiah 48:22). And 
the indication is, ‘entered in peace and emerged in peace’; 
and the other entered into wicked conduct and emerged 
into wicked conduct. And its mystery is peace at my right, 
peace at my left, and the right confronting the left and the 
left confronting the right. And the secret of ‘the left’ 
(2NnwWn) is [=] ‘peace’ (D19W), and it [=] ‘governs’ 
(2W1N); and knows it! And the secret of ‘right’ (P77) is 
[=] Smut (01ND), and whoever keeps Smut will not be 
toppled. And its secret is an acronym of “Depart from evil 
and do good (270 nWy') y1'nN 110) — Seek peace and 
pursue it (’NNT1) D7W wW’}72)” (Psalms 34:15); and the 
ends of the words of the remaining part are ‘his name’ 
(1"Nw). And the indication is that ‘peace’ is the name of 
God, as it is said, “And Yévé called him [also is called] 
peace” (Judges 6:27). And that is a name for Him, so that 
you can see what [Akiva] has entered by and what he has 
emerged by. And since it is so, once you enter be careful, 
and do not destroy the sacred boundary to rise up to God 
until you have been sanctified of every impurity, or else He 
shall strike you. And the biggest impurity is the ignorance 
of the heart in the recognition of the superior holy forms, 
the recognition of the truth of the names that attest to their 
existence, and their powers and effects on everything. And 
there are many impurities below this one; if you do not 
remove every impurity and purify yourself, everything that 
passes through [i.e. purified by] fire you pass through fire, 
and everything that passes through [i.e. purified by} water 
you pass through water and it is purified, how can you be 
pure? 
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And it is known that concerning the Nefesh, though it is 
not fire, its purification is in fire; and concerning the body, 
though it is not water, its purification is in water. And if the 
Nefesh were not stronger than fire, when it came to be 
purified in fire it would have burned in it; and if the body 
were not stronger than water, when it passed through water 
it would have dissolved. Only, because fire in general 
includes many bad kinds, and the Nefesh is on the one 
hand like fire and on the other is not really fire, there exists 
the fire that burns it, the fire that gives it pleasure, and the 
fire that rules it. Thus, when it approaches that which is 
superior to it, the fire of its superior will burn its light as the 
Nefashot of Nadav and Avihu were burned when they 
sacrificed [also, grew close to} ‘alien fire’, whose secret is 
[=] ‘the Midah of Din’ (j’"71N n’tn); and it is [=] ‘the 
Nefesh and the Chochma’ (N"NINN) WON), as it is said 
of them in Kabbalah: the body persists and the Neshama is 
burnt. And the indication is the infant that stood and 
explicated about Ma’ase Merkavah (Work of the Chariot), 
and the fire of the Chashmal (electre) emerged and burned 
him (Chagiga 13). And the thing is that He revealed the 
name of the supreme secret when He said, “By those who 
come near Me (21772, Be-Krovai) | will be sanctified 
(WIP, Akadesh)” (Leviticus 10:3). And in the text is it 
written without the Vav, as ‘within me’ (7297)2, Be-Kirbi), 
in the secret of “For God is not within us ( PR % Jy 
pA p’n>N)” (Deuteronomy 31:17); calculate it and you 
will understand it. And also the secret of ‘I will be 
sanctified’ (W"TPN) is [in 7zeirud| ‘fine fire’ (pT W”"N), and 
in general [=] ‘strict’ (NWP), the strict Din. 

And | already indicated that it is the secret of ‘breath’ 


(nw), which is a known name, and God will atone for 
our sins. And when [the Nefesh| approaches what is 


inferior to it, it will rule it by will; and between them it takes 
pleasure from this one and that one. And similarly the 
body, even though its purification is in water; if it passes 
the border of what is beyond it, it will drown and die; and if 
it enters within its rate, it is immersed and purified; and if it 
does not enter but is not impure, there is no damage in not 
being immersed. Thus, the right rate is Mem [40] Seah 
(AND, a biblical unit of measure), and the secret is ‘the 
Mem and Samech in the tablets stood by a miracle’ [from 
Midrash). And it is known that the Nefesh is not purified in 
water, for the Nefesh rises up to God; and therefore, its 
purification is in a rising substance; therefore, “it is a sweet 
aroma, an offering made by fire (NWN, Ishe] to Yavh” 
(Exodus 29:18). And the body is not purified by fire, for it 
descends. “The dead do not praise Yavh, Nor any who 
descends into silence” (Psalms 115:17). Therefore, its 
purification is in a descending substance that is close to it in 
kind. However, the intellect exists between them both and 
decides between them, for it is a spiritual substance. Thus, 
when the intermediary that brought peace between them is 
separated, that is the spirit of the breath that enters and 
leaves by the nostrils, as it is said, “And breathed into his 
nostrils the ‘breath of life’ (DN mnwi)” (Genesis 2:7), 
whose secret [in 7zeiruf| is [=] ‘two — alive dead’ (on py 
mn); and that is because the fiery Ruach (spirit) is alive, the 
watery [matter] is dead, and the deciding one is neither 
alive nor dead but in potential; and when it is actualized, if 
it is animated it lives, and if it is killed it is dead. And its 
separation is the cause of the life of the Nefesh and the 
death of the body. If the Nefesh is worthy when it passes 
through fire, it is purified and stripped of all the powers 
inferior to it that obscure its excellence, or else the 
separation of the Auach is the cause of the death of the 
Nefesh and the body alike. Therefore, two kinds of Ruach 
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are spoken about in Ecclesiastes (3:21), one that ascends 
and one that descends. “Who knows the Auach of the sons 
of men, which goes upward, and the Auach of the animal, 
which goes down to the earth”, each according to its 
nature. As it is said, “Let the earth bring forth the living 
Nefesh according to its kind” (Genesis 1:24), and that is 
the Nefesh of Adam. For it has an inferior beastly one, a 
superior intellectual one, and a human speaking one. The 
intellectual is heavenly, the beastly is earthly, and the 
speaking is Auchanit (Nn, spiritual). Therefore, voice, 
Ruach, and speech — and that is Auach Ha-Kodes when it 
is actualized. 


Therefore, the author of Sefer Yetzira began with the 
issue of the paths of Chochma, which are the divine 
matters, And then, he mentioned the books — Sefer 
(book), Sefar (storyteller [or numbers]), and Sipur (story) — 
the Sefirot, and the letters, which are both divine and 
human paths to know the divine Chochma with them, to 
lift the Ruach up to the superiors, and make it Davek 
(adherent) to them. And then, he mentions all the creatures 
and how each and every creature was created along with 
the powers unique to it from the aspect of the divine 
Chochma that is common with the human [one]. And the 
creatures are all of a beastly substance, inanimate matter 
devoid of Chochma by nature. And it is known that even 
though every Chacham (DIN, possessor of Chochma) is 
alive, not every living thing is Chacham, and even if matter 
were living, it could thus be possible that it would not be 
Chacham according to what we said; though it would be 
possible in some of its particulars, in general it would not, 
as it is not necessary for every living thing to be Chacham, 
let alone that we know in truth that it is an inanimate thing 
by nature; and when it is combined with a living substance, 
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it animates it; and when it separates from it, it remains as 
inanimate as ever. And therefore, the world is divided into 
two primary parts, and one intermediary between them. 
[The former] is an ever-living substance that can never die 
under any circumstances. [The latter] is always an 
inanimate substance in nature that can never live in any 
circumstances. [And the intermediary] can sometimes be 
alive or dead, and it is the combination of particulars 
among the superiors with particulars among the inferiors. 
Therefore, those who are separate from matter are forever 
living, and the matter that is separate from them is forever 
dead; and concerning the matter whose particulars are 
combined with their particulars [i.e. the non-material living 
ones], it is in general impossible that it would sometimes be 
alive and sometimes dead; and therefore, the composite 
[kind] is temporal, and whatever is not a composite is not 
temporal. And therefore, every combination is necessarily 
particular, and every simple is a universal, which is 
therefore a-temporal. And the temporal particulars are the 
possible particulars, for it applies to every particular that 
exists that it has a potential form that might exist or might 
not exist. : 


And know that the philosophers thought that, because of 
that, providence does not apply to the possibilities that 
exist in the particulars. And Sefer Yetzira revealed this 
secret clearly and announced that the providence of God 
applies strongly to the particulars as well as according to 
what they are, as it applies strongly to universals according 
to what they are. And even if they are very different, it is 
not absent in them; and we know this from its saying that 
He sealed the six extremities with His name, and that 
everything was created from the Se/ffrot and the letters. So 
much in order to say that every speech and every creature 
emerges from a single name; and it provided the reason for 
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the creation so that every Maskil could understand how 
each and every thing was formed and created from the 
universal and particular existence, which is divided into 
universal and particular parts. And therefore, when you 
contemplate the secret of the Sefirot all the primary and 
superior authorities will be revealed to you, of which it is 
said, “For high [authority] watches over high [authority], 
and higher [authorities] are over them” (Ecclesiastes 5:7). 
And when you contemplate the secret of the letters and 
their particulars, the intermediary Ruchaniot (nVInNv, 
spiritual) authorities in which the twenty-two letters are 
carved and hewn will be revealed to you. And when you 
contemplate the secret of the creature, the physical 
Merkavot |Merkavah in the plural] will be revealed to you. 
And from these three you shall recognize His abode and set 
the Creator on His pedestal. 


And indeed, once you know these things your intellect 
will ascend and take pride in contemplating the superior 
ones; do contemplate! But “If your heart hastens forth, get 
back in [your] place, for on that it was said, ‘[And the 
Chayo| Ratzoh Va-Shov (ran and returned)’, and a 
covenant was signed on that” (Sefer Yetzira 1:7), and on 
the issue of the mentioning of the commandments, which 
are the speaking Sefirot. And thus, once you hear the voice 
of speech from them, hurry and return to human (time) 
[Da’a#); and then, towards them [again; and then,] conceal 
your face from them; and if you escape them in this kind of 
circularity, you will escape back towards them like the 
appearance of a lightning and the sight of a circle, in the 
secret of the rainbow that is in the shape of the First Matter 
as it receives all the appearances that exist in reality, as the 
matter receives all forms. And just as the latter are five, so 
are the former; and just as in the latter, two of them are 
superior and two are inferior, so it is in the former. And 


what he mentions in the book in order [is first] ‘in Lamed 
Bet (2% = 32) paths’ (n’2"n1 2%), which are, 
however, the wonders of wisdom that indicates Ma‘ase 
Bereshit (Work of Creation) and Ma’ase Merkavah (Work 
of the Chariot) by way of “And under His feet were brick 
works [N29, Livnat — same letters as the beginning of the 
phrase ‘Lamed Bet paths’] of sapphire [190, said to be 
one of the origins of the word Sefiral] stone, and it was like 
the very heaven in its clarity” (Exodus 24:10) — which is a 
Sefira known as the ‘white’ (129, Lavan) Sefira, and 
indicates the snow under the Throne of Glory from which 
the earth is made. Its secret is, “For to the ‘snow’ (19, 
Sheleg) it was said ‘become’ (?1n, Havei earth” (Job 
37:6), and its clarification [in a 7zeiruf of these two words] 
is ‘Yesh Gal Ho’ (vn 5% Ww, Heh Vav revealer of 
existence); and in general it should be grasped [=] ‘from 
Shadai (”"1w). And that is the covenant, in 7zeiruf of 
Bereshit with Metatron 6 Tabb d) [=Shadai]; and its 
secret was revealed when the 7orah ‘was given’ [}"N "3, 
a Tzeiruf of the first and last letters of ‘Bereshit’ and 
‘Metatron’]. And that is a great secret that | am not allowed 
(iiy4) to clarify, for it is prohibited (D4), lest He will strike 
His strike. And darkness and light (1481 7WMm)) are two 
reliable witnesses. And if you are able to grasp it, the 
Shedim (0°, demons) that are against you will be 
weakened, and every sorcery upon you will be annulled. 
And know that ‘sorcery’ (Q1W9N) was created out of [=] 
‘Tohu (v"nn), which is [=] ‘something out of nothing’ 
(781 Ww), which [=] ‘Yom Ha-Kipurin’ (n""799n Dp") 
indicates, in which the Kohanim [= in Tzeirufl ‘would 
atone’ (0199 17M) all the sins of the year, which is a 
segment of time. Therefore, it was said concerning its 
secret, “Yom Ha-Kipurim is a single day” [in many places 
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in the Za/mud and Midrash, for example Ta’anit5, Bereshit 
Rabba 2:3], whose secret is [=] ‘the day of the Sefira ( ny 
140n). And the secret is a unified Aleph ('N) that is the 
name of, the wheel, which is ‘Adonai is his name’ 
{1 2 W321); and the indication is, “YavA is a man of 
war, Yavh is His name (YAW NIN)” (Exodus 15:3). And 
the indication is [in 7zeirud [=] ‘day [of] judging fire’ ( 0" 
wv" 71); and the indication is ‘the balanced day’ ( Dp’) 
n/n). Thus, the name is the pronounced name that 
drives the wheel back and forth with the power of the 
unified name that resides [within it]. 


And then, it says ‘engraved’; be precise and understand 
[=] 208 (n’) from that; add them to Yah (nN =15) and 
you will understand their secret, for each and every thing is 
made by means of the names engraved on it according to 
the letters. And that is the secret of ‘Chakikal? (Ap PN, 
engraving = 208 + Yah); for Tza”v (2X, 92) letters He is 
among His host ( 7zava), and that secret will be clear to you 
from the name of 42 42 42 (2"n 2” 2”Nn), which is in 
Tzeiruf with the unified name in the form of ‘six wings 
(0935) to each one’ (Isaiah 6:2); and the secret is the 
‘arm’ ("2 = 100) of merit and the ‘arm’ of fault [that 
together make 200 = ‘wings’]; and the ‘word [or the 
balance] of law decides’ (y"19n pn yw) = 834 
[Chok is etymologically derived from engraving]) between 
them. And therefore, it is ‘five’ (V"nn = 348) against 
‘five’, which are Aleph Mem Shin against Aleph Mem Shin; 
and the rest [834 - 348 = 486] are one resembling 
another, attached back (2% = 5) to back — [=] ‘holy 
secular’ (wT) 2M) [=486] [=] ‘blood religion [or 
religious law]’ (NT DT). For He sealed the secular in 
everything holy and sealed holiness in everything secular. 
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And He ‘divided water and Ruach (on) nv pon), [= in 
Tzeiruf\ ‘the law of water to the Ruach (M19 DN PN), [=] 
‘the law of Ruach to the water’ (D°n9 nin pn). “He made 
a law which shall not pass away (112¥? 8971 NI) pn)” 
(Psalms 148:6); and therefore, ‘His portion is Rachamim 
(mercies) (DPNNT Won); and the secret is [in 7zeiruf =] 
‘the division of materials’ (D7119N 719M), for ‘His portion is 
the material of Man’ (DTNN NM IP9N), which is [=] 
‘matter and blood’ (DT) 1M), and therefore [=] ‘blood 
from Ruach (MI) D1), and also [=] ‘Ruach from blood’ 
(D1 M1). And understand these matters! They are the 
‘wonders of Chochma’ (nNIN MX74), for there exists [= 
in Tzeiruf| ‘the tamer of all forces’ (N’ANIN 49NN); and 
we received them from Him, and He built houses on them. 


“In three books (07190, Seforim)” — in the Sefira of the 
triple name of twenty-six [letters]. And therefore, Sefer Vav 
(1), Sefar Vav, Samech’Peh (9"0) Vav"Resh (14) 
[‘Sipur', tripled in the secret of [=] ‘his name’ (1”"N). And 
the secret is [=] ‘the name Vav (‘1 DW) ‘will travel’ (yD?) 
[= Samech Peh = 140), the name Vav ‘will come’ (82°), 
and the name Vav ‘will lift’ (0?) [these are the beginnings 
of the three verses from which the seventy-two lettered 
name is composed]; and that is the secret of the true 
Meforash (literal) name. ‘Nature (Y20, or perhaps 
‘molded’), nothing [into] living things’ (”"N9 7/7 y"20) [= 
‘and will travel, and will come, and will lif? = 190]. And all 
of them together are ‘one [=13], one, one’ ( T’NR TNR 
7’nN) [=3*13=39=] — the ‘dew’ (99) that is derived 
from the name [=] ‘Zu Ko’ (VD Vt) [an inversion of the 
name Kuzo (113), which is a transformation of the name 
YAvh]. And similarly, ‘three books’ (0790 n’wdow), 26 
(19), 5 ('n) [or the] Chochma, 5, [or the] Binah, 5, [or the] 
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Da’at, and the secret is [=] ‘three are the name’ ( n"woyw 
p”wn nn). And they are male and female, for He created 
them male and female; and thus, this is the secret of the 
way the beings are. [He] ‘engraved Yah’ (Nn p"pn) [=] 
‘half to this one and half to that one’ (Nt "NN ”"t >"¥N); 
and therefore, half the name is like the entire name; and 
thus, the name is half the name — half the name Yah (n”) 
in the entire name YAvA (NNN?) — for it became the entire 
name once it became half of it. And these are its 
revolutions, and understand them! 


“Ten Sefirot Blimah” ~ those are ten Sefirot from the 
divine, ‘enriched’ (1W1yN) from [= in Tzeiruf| ‘its origin’ 
(WWI, Arso). And that is its unified [or unique] name Tid 
(1M) Kadish (YIP), which is not uttered unless by [a 
congregation of] ten — Tet ("0 = 9) revolving and one 
little, which is the Yud (’? = 10); and therefore, nine [years 
old is considered] little (see Toseffa Ktubot 1:2); [this is the] 
Kabbalah from the secret of Yud, which, if it is little, it is the 
greatest of them all, for it is the ShAliach Tzibur ( wow 
‘WD, member of the congregation assigned to read the 
Torah), [which is] old — old meaning with ‘weakened 
impulses’ (7872 W19N). And so, the Shaliach Tzibur should 
be ‘weak of impulses’ (17492 Wn), [= in Tzeiruf| ‘to 
praise His creator’ (WY NAwd) [= in Tzeiruf| ‘with the 
picture of a Chef (NN 9W 119¥3), [and ‘of Chef =] ‘of 
desire’ (p”wn 9”w). And your sign is, “Because he has set 
his desire upon Me, therefore | will deliver him [or Heh Vav 
(1"n)], I will set him [or Heh Vav (1"'n)] on high, because 
he has ‘known My name’ ( 22 1”"n 0591 p"wN 72 9" 
mw pT ”D 1"N)” (Psalms 91:14). [= in Tzeirufl ‘Shadai 
is with me’ "Ny >" TW). 


“And twenty-two letters” — their secret is ‘Aleph ResH 
(1% = 201), [=] ‘the center’ (Y¥NN) [=] ‘of the whole 
world’ (pdiyn 9D), [=] the ‘center’ [=] ‘of the worlds’ 
(mond iy). ‘Aleph Resh (w' 99R), [= in Tzeirufl ‘the 
master of a thousand’ (998 1). And that is the secret of 
Israel: the rotation of all the Mitzvotis ‘Torah (nN), and 
the sign is [= in 7zeiruf| ‘and she became pregnant’ 
(IMM). Add Vav (1 = 6) and twenty, which is tied with 
the ten Sefrot Blimah, and it is [=] ‘the One who ties’ 
(Iwipn), [= in 7ze/ruf| ‘and the knot’ (Wwpn)), [=] ‘and 
the untying’ (1171), whose value is [‘twenty’ + 6 =] ‘His 
Keter (V"1N>); and [concerning] the Keter, ‘its name is city’ 

QQnW Wy); [= in 7zeiruf “And ‘the wicked’ (0°»W1)) shall 
be silent in darkness” (I Samuel 2:9). And if Aefer's ‘name 

is city’ (YY NW), it will be [=] ‘Meforash’ (wNON, 
explicit), [= in 7ze/rufl ‘and Mefaresh’ (w19N, making 

explicit) the Sefirot and the letters, and Mefaresh the letters 

of the Torah to the people. And all together are light 
(VN), filled with Ruach Ha-Kodesh, master and 
champion. And indeed, the secret of ‘the active intellect’ 

(y19N 59W) is the light of the whole world, [=] ‘seeing 
but not seen’ ("N43 YPNI TN); and its secret is light 
and darkness that shines to the sighted, and the blind 
cannot use its light, for to him it is dark light. And the force 
of its head is in the force of my head, and its name is Izrael 
(ONYI?), where Shin is substituted with Zayin. A light that 
shines and does not shine is light and it is not light; it is no 
light but light is located with it and ties knots to its waist; 
and the knots exist, interpret dreams, and reveal secrets, for 
they revealed this secret to me and said: Yesod (110°, 
foundation), Yud [is] Yesod in the power of Yel (99), 
which is a general rule for everything. Vaho (VN) Yelf 
(2%) Sit (00) Alam (DY) [first 4 of the 24 triplets of 
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the seventy-two lettered-name], the three mothers (nny, 
Amo# are three hundreds (NINN, Me’oA, which is ‘Shir? 
("® = 300). Ask for its name [=] ‘Matzpatz’ ("9 ¥”"N), the 
secret of Mitzvah (10 8") beholding (1? 9X, T2f’a) [i.e. 
‘Val? (n’%) is the substitution of ‘Paz (p"5) in ATBaSh; 
‘Ya! (7) is the substitution of ‘Maz (¥"N)], in order to 
contemplate the vision of the Merkavah, of the essence of 
the Merkavah — vision, substituting, and watching over 
from the outside of the windows and peeping (poxn, 
Metzitz) from behind the slits. Therefore, there is the act of 
suction (13°80, Metzitza) during the Milah (circumcision), 
for there are ten Sefrot in the Milah, ten Sefirot in the 
mouth, and ten Sefirot in its [the Milah's] foundations 
(M1109, Yessodo? in its revolutions. The mysteries of his 
mouth are in Milah [also meaning ‘word’]. The mysteries of 
the Milah are in his mouth; the mysteries of being are in his 
mouth; the mysteries of his mouth are in [or about] being, 
with the crown with which his mother crowned him (see 
Song of Songs 3:11). Therefore, the three mothers are the 
semblance of the three fathers, for the fathers [or 
Patriarchs] are the Merkavah (see Bereshit Raba 47:6). 
Aleph ('®) Heh ('N) Vav (1) Yud () — 4 (1) let- (M8) ters 
(nV). The fathers are also ten Sefirot Blimah (nn], 
without essence), 1 2 3 4 [which together make 10]; 
therefore, ‘three-hundreds’ (w) [=] ‘of pronunciations’ 
(MNP), [= in 7zeiruf ‘a letter of aname’ (DW YW MIN): 
[= in 7zeiruf ‘triple them’ (OMX ww), [=] ‘combine 
Aleph Mem Shin [with] day’ (DY wW"nEX 4nw), [and you 
obtain] Yehu (VN), which indicates “I am [= a Tzeiruf of] 
‘YAvA, that is My name’ (nw XN ')” (Isaiah 42:8) 
lie. when ‘day’ is substituted with Yehu, which means that 
the Mem of Yom is substituted with the Heh of Yehuil. But 
combine further, “I am YavéA, that is My name ( 717? 228 
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WY NN)”, examine the final letters of the words, and you 
will find a name; and examine the first letters of the words, 
and you will find [that they spell out] ‘the man’ (W°NN). 
Combine ‘I’ (72) and ‘My name’ (7) and you will find 
the production of [= in 7ze/ruf| ‘something out of nothing’ 
(NN Ww); and the secret is [=] ‘the man from nothing’ 
(PRN WN) [= in 7zeiruf ‘that will believe’ in the name of 
His Malach (789nN, angel) Metatron. 


And know that the three mothers ~ Emesh (WAX) — 
mentioned above are ‘Aleph (2X) Mem (nn) Shin 
(1’)’, whose secret is [=] ‘to every Mem a second Men? 
QW DN DN ON), and every Mem is a Yesod. Therefore, it 
is said, “twenty-two letters of Yesod [foundation letters)”, 
and you shall understand with the name Pheie/ (9X19, 
face of God) ~ “Marvelous (0X93, Nifla’im) are Your 
works YAvh” (Psalm 139:14). And the secret of ‘Aleph 
Mem Shir (7 DN 4X) [= in Tzeiruf| ‘gives breath to 
the nose’ (4X9 10°W2N), and that is the [meaning of] the 
saying “Aleph Ruach of law deciding between them” ( gon 
mn yan pn nv); and in 7zeiruf [it is] ‘Chor Pal 
(9X4 71n), meaning a pungent and fine force. And Mem 
Shin are ‘Sefer (190), [=] ‘reward’ (079), [=] ‘exulted 
drug’ (D7 DD), or a fixed [=] ‘bitter price’ (19 DN); and 
that is the secret of [=] ‘delivered to me’ (% "0N), for 
the names always transform into each other since one is 
tied to the other. Therefore, it is said, “And they are all 
bound to each other”. 


And know this! And whoever delivers the name to a 
vacant vessel in a whisper in order to glorify the Creator 
with it, he is like the vacant son, and he was also as foolish 
as a child to deliver a great thing to someone who is 
unworthy, “A ring of gold in a swine’s snout” (proverbs 
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11:22); and he became [a cause for] anger, rage, and a 
great turmoil. And the secret of ‘Emesf’ (WN) is [=] 
‘pronunciation’ (N1))9), meaning the Auach of Man 
deciding which pronunciations to make. And therefore, its 
secret is [an acronym of] ‘Man Malach Satan’ ( 789’ DTN 
JO’); and thus, Mem Shin are the secret of the two 
superior Middot, and the three of them are [=] ‘the Dmut 
(semblance) of a Man’ (0/tX NT). And therefore, Man 
decides between them; if he is worthy he becomes a 
Malach (angel), if unworthy he becomes a Satan, and that 
is the secret of the superior and inferior. And Satan rises 
and incites against [him], descends and misleads [him], 
gains permission and gains the Neshama (see Talmud 
Baba Batra 16). And by the saying ‘gains permission and 
gains the Neshama (n"nwi 5”0171 Nw 9013) you will 
grasp the secret of ‘Metatron the language of languages’ 
(nANwIN PAW? 7700), meaning the ruler of all 
languages, who mixes ‘and subtracts’ (1”0N101) to every 
man who is of [=] ‘evil blood’ (vy 0”); and it is itself a 
‘Chacham who speaks’ (1271 0”2N) to anyone who is of 
good heart, who can take pride in his heart, and say, “my 
heart is awake”; and he is pleased with the multitudes, as 
his name is, “In a multitude of people is a king’s honor” 
(Proverbs 14:28). And he is the master of five [(wrmn), 
possibly should have been ‘the new’ or ‘the month’ 
(w1n)], “for the judgment is to Elohim (D°nN9N)” 
(Deuteronomy 1:17); and he is Malach Ha-Elohim ( 789n 
D-NINN, Angel of God). And because of the judgment that 
he sentences the wicked to Hell for twelve months (WTN, 
Chodesh), for they did not know the secret of the twelve- 
lettered name whose secret is “new” (WN, Chadash), he is 
called by them Satan, the Malach of Death, and the Evil 
Impulse; and because he renews the proper Ruach and a 


new heart among the Maskilim, he is called Malach Ha- 
Elohim. And because he speaks to the prophets in the 
Dmut (likeness) of a man, he is called ‘man’, in the secret 
of “a Dmut with the appearance of a man high above it” 
(Ezekiel 1:26), and therefore, [in] the secret of His name 
(1"W) and the secret of Shin Mem Aleph, and the arm of 
merit rises from below, from water, from Chessed, from the 
moon, and from Jupiter [or justice]; and the arm of fault 
descends from above, a fire from fire, from the judgment, 
“For by fire YAvéA will judge” (Isaiah 66:16); and if it were 
not explicitly written in scripture, it would have been 
impossible to say it. And in truth it is a concealed secret; 
and some of it is strict and some is lenient, for the superior 
Middah of Din is strict, since it is of the equal judgment that 
takes place in 7ishrei with the scales of justice, which is a 
straightforward judgment; and the inferior Middah of Din is 
lenient, for it is from the equal judgment that takes place in 
Nisan with the measuring rod of Pesach with Rachamim 
(mercies). And therefore, it marks the returning daylight, 
the rising of light in the world, the decline of the nights, and 
darkness in the world in the secret of the Middah of day 
and the Midah of night, according to light and darkness, 
and day and night, morning and evening sealed [together] 
at the beginning of creation and formation in a single day. 
And the four seasons are also in this form, for the two 
[remaining periods besides those of Jishrei and Nisan] are 
for the strict and lenient Middah of Rachamim. And {that is 
derived] from the secret of the unified name being fourfold, 
containing two identical letters: one that is as close to them 
as possible, which is Vav (1), and one as remote from them 
as possible [which is Yud]; and when you equalize those 
two and combine them together, they will reach an equal 
distance. 
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And whoever knows the secret of /bbur (1)2Y, 
impregnation), which is the secret of the year [i-e. it is the 
name for setting the dates of the Jewish calendar, and 
specifically determining “pregnancy” years with 13 
months], will know the secret of the world’s /bbur and the 
secret of the Nefesh’s Ibbur. And therefore, all the letters 
are twenty-two, and the name of God is on one side YavA 
(717?) and on the other side Eheveh (NNN); for the Sefirot 
are from Aleph to Yud, and they are 5 confronting 5. And 
therefore, a Vav (1) was added in the secret of “Then I was 
(NN), Ve-Eheveh) to Him Amun (}\X, entrusted)” 
(Proverbs 8:30). And the secret of Amun is the secret of 
four letters, in the secret of the name of Your Tiferet, and in 
the secret of “Your name is ointment poured forth (771, 
Turak)” (Song of Songs 1:3); and they are four letters. For 
the name ‘letter’ (MIX, Of can [in Hebrew] be either 
masculine or feminine [as in] “It shall be [masculine] as a 
sign (NIN, OA to you” (for example Exodus 13:9) [vs.] “It is 
[feminine] a sign (forever) [for the Sons of Israel]” (Ezekiel 
4:3). And the secret is that He created the world with the 
letter Heh as in “created them with a Heh” (DN12 'N3) 
(Bereshit Raba 12:2); and He is Yah (n" = 15), and its 
secret is [=] ‘1 2345’, five Seffrot [in total], and also, Yah 
[spelled out is] Yud Heh (81 7/1? = 26); thus, Heh alone 
is the entire name. Also by way of squaring Heh [=5], 
which is Koh (01D = 25), add the letter of the spelling, 
which is Aleph (’& = 1) — which is its own square; you get 
Akeh ("28 = 26), and the secret of the /bbur is Akeh 
Heka (WN XN"2N). And similarly, Vav (1) is ‘Eheveh’ 
(MX = 21 =), ‘1 23 45 6’ [in total]. And the secret of 
the name is the following: ‘123 4,12345,123456 
[=] ‘Yud Yah Yeh (yn 1” "), And the [number of] 
segments is 4 ("1) 5 (’n) 6 (11), and its 7zeirufis Hod (10, 


splendor); and that is the secret of the triple name that 
revolves in its square, which is a great and terrible name. 
And it revolves in the markings of Ya/ on all sides, even on 
the diagonals, in order to demonstrate that with it God’s 
providence is in His world in every corner and every 
direction. And the revolution of this name, whose secret is 
Lamed ('9) Hove (nn, is) Kaf’Vav (V2) Haya (17, was) 
Yud Vav (1) Yihyeh (1M), will be); and the concealed 
[i.e. the letters] together make ‘were finished’ (1997); and 
your sign is, “And the heavens and the earth were 
finished” (Genesis 2:1). And its secret is [=] seventy-two; it 
is the revolution of [=] ‘Chessed (‘T0MN); and the rest [of 
the name] is [=] ‘wheel’ (9992), which [together] make ‘the 
revolution of the wheel’ (9994 91a9a), [=] ‘the wheel of 
revolutions’ (71293 9293). And it is Eheveh (NNN), and in 
all it is [=] ‘a part (pan, Chelek), [=] ‘a lesson (np), 
Lekach)’. And concealed in is [=] ‘Hove (nin) Yihyeh 
(779), [=] 46 (11), [=] ‘Levi’ 019) [ie. np = 138 = 
3*46], [=] ‘[Levi] YAvA (11n?) Haya (NN) Hove (nin) 
Yihyeh (77N))’, and also ‘Levi grew old’ (17 19 N99). And 
its secret will be understood with the saying that Levi never 
worshiped idols (for example, Yalkut Shimoni Shmot 
chapter 32). 


However, Enosh was the one of whom it was said, “Then 
it was begun to call on the name of God” (Genesis 4:26), 
and the one stood against the other. And Elijah the prophet 
is also from the tribe of Levi, for the Kohen is a Levi; and 
Israel is under the Kohen and the Levi, for the Kohen is 
[contains] Kohen Levi and Israel. The inner letters [of these 
words] make ‘he is master’ (XIN 1”); the initials are Kel 
(99, instrument, vessel), which is a component of the 
seventy-two-lettered name; the end letters are Nei (773), 
which together make ‘the master will contain me’ ( X17 WW 
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219597). Kohen, Levi, and Israel, Vaho (11) Yeli (2%) 
[first two triplets of the seventy-two-lettered name], its 
secret is known; thus, its head is Vaho (1"M) Yelf 0%). 
And the Levi is [contains] Levi and Israel. And Israel is 
[contains] Israel alone. Thus, the Kohen is one and he is all 
three; and the secret is that Israel is a chosen nation among 
all the nations, and it is distinguished in order to worship 
God with a special and selected [type of] worship that is 
distinguished from all the [types of] worship of the nations. 
And in this second type it is distinguished from all the 
nations which it was included with under the name of the 
genus, i.e, ‘in the name [of] Man’ (D7X DW), in the secret 
of [= in 7ze/ruf ‘the name of [or ‘maybe’] blood’ ( X”nw 
DT); also, ‘the name [or ‘maybe’] sufficient’ ("7 NNW), 
for [D"T+9"T in Tzeiruf =] ‘breasts’ (017) distinguish 
between Emesh (WN) and Asham (0”"wX). For both of 
them are [=] ‘Ma’ase Merkavah (N2D7N A”wyYN) in the 
secret of [=] ‘name for name’ (0”W2 DY). And a certain 
more particular type emerged from them, and it was 
selected and distinguished for the sake of a special and 
selected [type of] worship distinguished from the worship 
of the first type and the second type. And the first type 
contains seventy [nations]; the second type contains twelve 
[tribes]; the third is when one of the twelve arrives [is 
selected]; the fourth is one family, and the last is a type of a 
man. And he is the Kohen Gadol (High Priest) of his 
brothers; and he does not change except through the 
generations. And it is similarly with the existence of the first 
universal, a universal Ruach that is Ruach Ha-Kodesh, and 
from it a [emerges] a particular Ruach, and from it along 
with the particular one [emerges] water; and from it along 
with the two particulars [emerges] fire; and from it along 
with the three of them He created His abode. 


And I have already indicated to you the secret of the 
mothers, which are Emesh, containing three kinds of 
people; and these are people (D°WIN), Malachim 
(DNDN, angels), Shedim (n°TW, demons). And similarly, 
the separate [intellects] that speak with the prophets, take 
on many forms according to the temper of each prophet 
and his location, according to his thoughts, and according 
to his time and generation. As they [Chazal| said, 
‘sometimes men, sometimes women, sometimes Ma/lachim, 
sometimes Ruchot (NINN, spirits)’ (Bereshit Raba 21:9). 
So much so that something to that effect was even said 
about Moses our Teacher. As they said, that on the [Red] 
Sea he saw Him as a warrior at war; on Mount Sinai he 
saw him as the Shaliach Tzibur (WW8 19W, member of 
the congregation assigned to read the Torah) wrapped in 
his 7a/it and he showed him the knot of the 7efil/in in the 
secret of “You shall see my back” (Exodus 32:22), etc.; 
and there are many like these, for they are all levels of the 
intellectual prophetic conception that each prophet could 
withstand, as we have said. And therefore, those whom the 
prophets saw are called Jshim (DW), Malachim 
(DION), Seraphim (DOW), and similar such names. 
But the gist is indicated by the author of the book when he 
says that “evey creature that exists is produced by a single 
name”. And many say that Emesh stands for air, water, 
and sky (0’N’W 0” WX), and others say good, bad, 
and peace that decide between them. And we received 
further that Emesh stands for Ophan (j918), Malach 
(7890), and Saraph (91). And we received further what 
is the most excellent of all, and what seems to us to be the 
truth: Aleph ('X) is Emet (NN, truth), Shin ('W) is Sheker 
(1P¥, falsity), and Mem ('N) is Machria (y719N, deciding); 
and the secret of ‘Machria is [=] ‘name’ (DW). And the 
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following too is a true Aabbalah of the same level as the 
former: Aleph (') is Otiot (NVM, letters), Mem is 


Misparim (091900, numbers), and Shin is Shemot (Mnw, 


names). And that is in the following form: Aleph Bet Gimel 
(4”2N) are three letters, with three different forms and three 
different numbers — which are 1 2 3 — and 3 different 
names — Aleph Bet Gimel (7"n. n’1 9X). And no 
being can exist without these three in all of creation, 
meaning that there is no created being without form, no 
created being without number, and no created being 
without a name. 


And so, I already laid out for you my knowledge of the 
secret of Emesh, and if it is a great, wonderful, and 
concealed secret, contemplate them and extract the good 
from them. I feel no need to speak about the literal 
meaning of the text [i.e. Sefer Yetzira], nor to interpret its 
issues in the way that others interpret it. For many 
interpreted this text, which is founded entirely on the 
mysteries of Torah, the secrets of formation, the levels of 
the Merkavah, and the paths of prophecy, as they were 
accustomed to interpret the literal meaning of scripture. 
Some interpreted it according to the natural matters, and 
others by way of allegories and puzzles. Indeed, an allegory 
uses semblance and similarity to state something, and it is 
closer to my path than all the other mentioned paths. 
However, my path of interpretation of this distinguished 
text is according to a certain form that seems very alien to 
those who are not versed in its issues; not only alien, but 
they are close to denying its truth. And most of them will 
deny it completely and absolutely, so that it would be 
improper to show it to many of the smart people of our 
Torah. However, this path of mine is the path of the divine 
and prophetic Kabbalah, and thus, it is alien to our people 


today, on account of prophecy itself. For since the reader 
of this text has no Rav to hand over to him the paths of 
prophetic Kabbalah that it contains, and since he will not 
find any book indicating that path unless after much 
contemplation, that is what causes the denial of the truth 
and its mysteries. However, that will not prevent me from 
saying what I have received from heaven about some of its 
paths, and let he who understands understand. 


Therefore, of its indications I will only bring the principles 
of things and some of their details, until my interpretation is 
sufficient for whoever loves this path of God. And hear 
what I will say following this, that I will say that this entire 
text is built on three foundations, and these are the thirty- 
two (1%) paths of the name called [=] ‘Kavod (12), 
glory)’ and Hod (110, splendor), divided into three books: 
‘Kavod [=] ‘Hod Bet ('1) Hod’. And the secret is 32 32 
32, which is 96 (1X); and they are heart, heart (27 229); 
and that is the first foundation. But the second foundation 
is also of three books, and they are ‘Hod Hod Hod’, whose 
secret is [=] 45 (’). Add 96 to 45 and you get [in 7zeiruf 
=] Mitzvah (nN). And know that he revealed the secret 
of this second foundation when he called them, “ten Sefirot 
Blimah’, and in itself it is the secret of ‘Yai’ (0), which is 
[=] ‘Hod’. And therefore, it was divided to Heh (=5) and 
Heh, which are also Yud (=10). And the half together with 
them [i.e Yah (n) together with Hod (7’1N)] makes a 
‘spelled out Yah’ (871 1”), whose secret is [= in 7zeirufl 
‘Flohin’ (D/N9R). And it is ‘Yud’Vav (1) Dalet ('1) 
Heh’Aleph (&"n)’, which is [=] ‘Kaf Vav (19 = 26), and 
spelled out ‘Kaf’Peh ()"D) Vav’Vav (1'")’, [=] ‘Aaf’Vav 
(9) Peh”Vav (1"9)’ [i.e. the numbers of Yavh (nN") and 
Elohim (n'79%) respectively]. And so its secret is ‘Dalet 
(1) Yoha (R"NV) [a Tzeiruf of Yud Heh), and also [= in 
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Tzeirufl ‘Hod (WN) Ya (&”)’; and half the names is like 
the entire name. Furthermore, if Yah (nN) makes a 
complete name, its half, which is Heh (XN), when squared 
makes a complete name; and Yud (7) also makes a 
complete name. Therefore, the secret of ‘Yud (11) and 
Heh (&"n)) is the [=] ‘Kavod' (1525, glory), and that is the 
[=] ‘heart’ (19); moreover, [=] ‘it is Yud (7/07 XIN). And 
therefore, ‘heart [or 32]’ [=] ‘is Yud Sefirot for every 
‘heart’ [=] ‘is Yua’, [=] ‘and Yavé' (0701) is the reliable 
witness; [=] ‘Vaho (\)) Hod (11N)’; and understand this, 
for it is a great secret. And indeed the third foundation is 
also twenty-two letters of Yesod, and they are divided in 
three: Emesh (W"&), BeGeD KeFReT (199 72), Heh 
('n) Vav (1) Zayin ('t) Chet ('N) Tet (0) Yud (’?) Lamed ('9) 
Nun ('}) Samech ('0) Ayin ('Y) Tzadi (’8) Kuf(’?). And on 
these three things the whole world is founded; and the one 
answers to the other and will not exist without the other, 
ie. the name, the Sefira, and the letter. 


Therefore, I revealed the secret of the inverted Emesh 
(WN) to you: name (D’W, Shem) number (190'N, 
Mispan letter (NX, Of; and every Sefira is a number 
(Mispar\. And I have already commented to you about all 
this existing in the letter. And so is the secret of Tzav (1"¥ 
= 92) Of [together making 7zeva‘ot (NN2X)], for the 
secret of every 7zava (NX, army, host) is Of and every Ot 
is a sign and an indication of the [process of] formation. 
For just like every writer holds a pen with which he draws 
drops of the matter of ink, he pictures the form that he will 
give his matter in his mind, and the hand like the living 
sphere moves and binds the dead pen, which is its 
instrument for dropping these drops onto the page — which 
is a body that is ready to carry the matter and the form — 


that is itself the issue of formation among the superior and 
inferior; and let he who understands understand, for it is 
not permitted to interpret. And therefore, the letters were 
put as signs and indications in order to picture the materials 
of existence, their forms and appearances, and their 
causes, masters, commanders, Ruach, and Neshama. And 
therefore, the Chochma contains and is divided into letters, 
Sefirot, and names, each of which is composed of the 
others, for every name is composed of two letters at least. 
And that is the name Yah (Nn) that contains two letters, 
and also contains all the Sefirot in its first letter; and 
because all the Sefirot are all in the form of a sphere 
surrounding everything, they were divided in two, five 
confronting five, and the half is a round Cheshbon (}\2Nn, 
calculation) in the semblance of a sphere, therefore the 
second letter of the name was Hef, which combined with 
Yud: and they became a single name; they were also half 
the name in the semblance of the form of Yud with Heh, 
since the Yud is complete and its combination with half 
of Yud, which is Heh, together completes the name that is 
half the name. And since the round Cheshbon applies to 
Vav as it applies to Heh, Vavwas added to the name and it 
was sealed in the name Yeu (11°), in 7zeirufwith Emesh 
(WAN) — all the extremities that are Vav (=6); and there 
was more to the name. And that is what had already been 
combined with the Yud, in front of it and not behind; and 
with it the middle one itself became the last of the entire 
name [this probably refers to the last Heh ('N), the middle 
letter of Yehu (17°), which was initially with the Yud and 
then became the last letter that completes the name YAvA 
(m1N°)]. And in order for it to show us the way of 
transmutations that exists among the divine Middof, that all 
the transmutations among us take place on their account, 
the last letter was put in place, identical with the middle 


136 Ner Elohim — Candle of God 


Ner Elohim — Candle of God 137 


one. And as it was transmuted and revolved on the one 
side in an equal revolution, so it was transmuted on that 
other side, straight and inverted, in order to revolve the 
three forms called beings, which include all the time 
periods. And as with the straight form that is found 
inverted, so it happened with the revolution of the Yud 
when it was found with the revolution of Vav, showing us 
that it is as if it were a revolution that revolved in the years 
of the [or the two kinds of] nothingness (]NN) over 
Yud”’Vav (Y” = 16) round and round. Therefore, in 
pronunciation Vav Dalet (11) were added to the Yud (’?), 
for the Dalet refers to the four Chayvot and Yud”Vav refers 
to the sixteen faces of the Chayot And the two Ruchot that 
set them in motion — which are the Ruach of the Chava 
and the Auach of the Man who is above the throne — are 5 
and 5 Sefirot 5 physical and 5 Ruchaniot (nviInvr, 
spiritual). 


And know that every name is referring to some substantial 
or accidental quality, and it is divided into many parts. And 
the name is placed upon an existent to indicate that it 
exists. And some refer to the essence of the existent, such 
as the name ‘Man’; some refer to a universal, such as the 
name ‘living thing’, and some refer to a particular, such as 
the name ‘Abraham’. And the names ‘Man’ and ‘living 
thing’ are universals, but the name ‘living thing’ includes 
more than the name ‘Man’. And that means that every 
man is a living thing, but not every thing is a man; and so, 
‘living thing’ includes ‘Abraham’, ‘Man’, and ‘living thing’. 
And ‘Man’ includes more than ‘Abraham’, even though the 
whole universal exists in a particular of its kind. And thus, 
the particular is itself a universal on the one hand, for when 
you say ‘Abraham’ humanity is included — for ‘Abraham’ 
is Abraham and a man; and ‘living thing’ is also included, 


for he is also Abraham, a man, and a living thing, in the 

secret of Kohen, Levi, and Israel that I indicated above. 

And the secret of the unified name goes accordingly, and 

even though it is unified with God it includes all His names. 

And from this perspective, even though it is the most 

particular [also private] to Him of them all, it is also the 

most general of them all, for it includes them ail and none 

of them include it. And the demonsiration of this is that this 

name alone is the name that is composed of the first set of 
numbers. And therefore, it is the name of the substance 

(DYYN DW, Shem Ha-Etzem), and it is divided into three 

parts that are four. And these are Yah (nN), Yehu (V7), 

YAvA (n""N)), and Eheyeh (7’7N). And just as the first 

and the third are equal, when the first is pronounced 

spelled out, so too the second and the fourth are equal in 

number [or in the Sefira]. And that is the secret of Gimel 
(=3) that alone are the names of the substance. However, 

Adonai (?"YTX) has a letter from amongst the tens, and that 
is Nun () = 50). And also Elohim (DNR) has two 
letters, Lamed (9 = 30) and Mem ('N = 40). And also 
Shadai "T¥) has Shin ("8 = 300) from amongst the 
hundreds. And also Tzevaot (MN2%) has two letters, one 
from the tens and one from the hundreds; and these are 
Tzadi (% = 90) and Zav (’n = 400). And £/ (9"N) is left, 

and it has a Lamed. And also Eloha (1""9N) has a Lamed 
— so, Lamed”Lamed (9%) — and the secret is [all the 
letters from the tens and the hundreds together in 7zeiruf 
=] ‘like a shadow’ (2¥9 n>wy)). 


And these ten names correspond to Yud (=10) Seffrot, 
which is why it is called Yud (1): Dalet (=4) to the 
substances, Vav (=6) to the epithets, and all of them Yud 
in this fashion: 
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Yah Yehu YhAvh Eheyeh 
El Eloha Elohim Adonai Shadai Tzevaot 


WARN TIN? I 
MINA (TW OTN DNDN TION ON 


Lamed Lamed Lamed Mem Nun Shin Tzadi Tav ("9 "5 "5 
N’X 'w 11’), and the remainder are Aleph Aleph Vav 
Heh Aleph Heh Yud Aleph Dalet Yud Dalet Yud Bet Aleph 
Vav (VIR TIT IT IR OD IRIAN IR ’®). And the 
number of all of them together is ‘the count [or assembly] 
of ten’ (ny 7/2119). And [with] the secret of the three 
‘Yah Yah Yah is complete’ (n” 1” n” Dd5W2), so [=] 
‘Man is complete’ (DTN DW); and the indication is [=] 
‘every man is complete’ (D9W DTN 49); and also, [=] 
‘every whole is a man’ (DTX 09 99), and that is [=] ‘the 
whole [essence] of the name Man’ (O78 DW 4999). And 
the secret of the ‘name of Man’ (DIN DW) is [=] ‘the 
Shechina (11° W); therefore, the Dmut of Man is above 
everything, for it is the most complete of all. And whoever 
knows the four names of substance has already ‘grown in 
Chochmd (D!InN, Hechkim), for that is their [total] 
number, “Your eyes saw [=] ‘my Golem’ (nd:, my 
unformed substance) in Your book they all were written” 
(Psalms 139:16). And the secret of ‘Your book’ (JOD) is 
[=] ‘Your name’ (7). And the remaining of the common 
unified ones are in their secret, ‘grew in Binaf’ ( D”>nn 
7’7N), for if a man grows in Chochma he grows in Binah, 


Ner Elohim — Candle of God 139 


and if he grows in Binah he grows in Chochma. And 
therefore, it is said in Sefer Yetzira (1:3), “understand the 
Chochma and grow wise in Binaf, examine them and 
investigate them” — that is to examine the Sefirot of 
Chochma and Binah, and investigate the Chochma and 
Binah of the Sefirot, and thereby, he shall come to know 
his Creator, by thoroughly clarifying everything. 


And when you divide the secret in two, you will find them 
in Chochma and in Binah, and their secret is [Hechkim + 
Hevin =] 150, [=] ‘in Pesach (N02), [=] ‘in Libra’ 
(D°tNN2), [=] ‘the rise’ (NYYNN) from Tishrei Nisan {and] 
from Nisan Tishrei. And that is the secret of [=] ‘the count 
[or assembly} (77212) of ten, for the dealings with the master 
are on the tenth [of Tishre/, and it is Aries [the lamb] of 
Nisan, clinging to the thicket with its horns; and you shall 
blow its Shofaron Tishrei, and atonement will come on the 
tenth. And Nisan, which is the balance (099, Peles) that 
the Egyptians made into an idol (709, Pesel), is the head 
of the year to the months, And it is the beginning of the 
seasons of Alda (N19), Blho (1N372), etc. [these are 
Abulafian codes for the calculation of the exact beginnings 
of Spring; Alda means A ('X) — first year of the 19 years 
cycle — L (9) means nighttime (99, Layla), D (’1) is the 
fourth day of the week, A ('X) is the first hour; Blho (inva) 
means second year, nighttime, fifth day of the week, sixth 
hour, and so on], which are calculated according to the 
course of the sun that controls the years and governs the 
days. Therefore, the day increases [during that period] in 
length and in strength, and its secret is, ‘fire and wind to 
the sun’ (NAN NIN WRN), and ‘Libra’, which is the sign of 
Tishreé, and it is in memory of the ram that it was bound, 
and it is the head of the year to the years. And it is the 
beginning to the Moladot (n1'1'91N, first appearances of the 
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moon), whose secret is 112 793 (v”"xwn 1") [this is an 
Abulafian code for calculating the Moladot. It means that 
any Molad happens four weeks, 1 day, 12 hours, and 793 
parts of an hour (out of 1080) after the previous one], 
which are calculated according to the course of the moon 
that controls the months and governs the nights. Therefore, 
the night increases [during that period] in length and in 
strength, and its secret is, ‘water and earth to the moon’ 
(mia55 roy1 09). Combine the initials of the six [words 
in the two secrets], and you will find that on their account 
[=] ‘Acher (1M, ‘another’, if not the name of a person) 
committed treason’ (INN 9yMN), for he recognized the 
secret of [= in Zzeiruf| ‘another world’ (1”"N® py). And 
the indication is, “Your sons and your daughters”, who are 
the descendents of Adam, “shall be given to [= in 7zeiruf| 
‘another people’ (INN DY)” (Deuteronomy 28:32). And 
know them! For by them you will recognize the saying [or 
debate] of Rabbi Eliezer and Rabbi Yehoshua — [whether] 
in Tishreithe world was created, etc., [or whether] in Msan 
the world was created, etc.; and both of them spoke the 
truth, for they recognized the secret and did not wish to 
reveal it unless by the most subtle indication. And that is 
the secret of the heads of the periods [or seasons], which 
are four periods in a year; and the rest of the periods [also 
chapters] will be revealed to you from those that are above 
Avgitatz (p"l™M438, first of the six seven-lettered names in 
the name of 42 letters), the power of the moon called 
Levanah (n12). From now on add up to 4 8 876 ( n't 
v"ynn) per simple year [‘per year’ (nw) =] - 
‘Shechind (NYY) — and 5 21 583 (v”apN XDA) for a 
“pregnancy” year [these are Abulafian codes for calculating 
the exact end of each year in the 19 years cycle. 4 8 876 
means 4 days, 8 hours, and 876 parts of an hour]. And the 


secret of ‘/bur (112), impregnation), [=] ‘four’ (MY17N), 
[=] ‘square’ (12), is squared, since its days are ‘Shin Peh 
Hel’ (n"9U = 385). Shin Pe He (8" N"5 7) [=] 
‘Schechind (NYIW), which is the Nefesh [Perhaps should 
have been spelled out Shin Peh He (8 "9 7/7), which 
would then make a 7zeiruf of ‘is the Nefest’ (WIN &N)]. 
Put Alda (R"T9X, the code for the first Molad) with Shin 
(), and there is the number of Daniel — ‘happiness to 
those who wait’ (NINN 7WN), [= in 7zeiruf| ‘the heads 
of Chochma (NNINA WK). And [they] ‘will arrive’ (27) 
and [= in 7ze/ruf{ ‘will strive’ (29), and ‘the striving’ 
(ny?) [= in 7zeiruf| ‘I strove’ (*NYA?) and I found; hence, 
believe! A ladder to the days, Sinai is fire to it as the 
appearance of fire is its abode. This secret is known from 
the combination of Saturn with the Moon, head, middle, 
and end, and these indications are enough to the masters 
of secrets. And the secret of a ‘single covenant’ ( n’”12 
7M?) with the ‘tongue’ (})W9) and with ‘the skin’ (71yn) 
is [i.e. the three of them together in 7zeiruf make] [=] ‘the 
advantage of the mixed’ (271¥ DW y11N); and the secret 
of ‘advantage’ (j11N°) is [=] ‘a legitimate world’ ( DIY 
Ww) [or ‘the world like the master’], [= in 7zeiruf ‘a 
master like the world’ (0919 1), [=] ‘the tenth sphere’ 
Qwyn 41x5an); and that is the secret of the [=] ‘entire 
Torah (nV1INN 495), the issue of “Chochma has the 
advantage (NN? V1N? w?)” (Ecclesiastes 2:13). 


And the Sefirot are counted by means of commenting on 
their internal and external aspects. That is in order to 
demonstrate by them the forms of the superior and inferior 
Middot, which are divided into many forms — shades upon 
shades in the secret of the semblance of the rainbow, the 
strict and stricter than strict Middah of Din, and the lenient 
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and more lenient than lenient Midah of Din. And the one is 
weaker than the other; and the one is stronger than the 
other, and still stronger, and still stronger. And similarly in 
all of them, in the shape of the superior and primary 
working fingers, which are ten. And on the right hand there 
is one distinct as strong and great (9173, Gadol) leader, 
which is therefore called Gudal (97113, thumb). And with it 
are four, each farther, weaker, and less required by the 
thumb than the other. And thus, the right hand thumb is 
the primary worker, and confronting it the left hand one is 
weaker; and so are the rest. And the eight fingers of the 
hands of the Aohen were divided accordingly into four 
parts in Birkat Kohanim: the right hand thumb on its own, 
and the left hand thumb on its own; and the secret is Bet 
Bet Aleph (8"11 = 5), Bet Bet Aleph, therefore, “But 
destruction comes (N41), it comes (N13) from the north” 
(Jeremiah 46:20). And along with the toes, which are ten, 
they are twenty; add to that the two covenants in the 
middle [i.e. of the mouth in the middle of the fingers and 
‘genital organ in the middle of the toes], and they are 
twenty-two. Divide the letters correspondingly, put the right 
hand thumb in the form of an A/epA, the two equal ones to 
the right and the left [of], the middle finger, which is the 
largest and the third from the thumb, and the little finger in 
the form of a Heh. And [put also] on the left hand the little 
finger in the form of a Vav, and the thumb in the form of a 
Yud. And the name of God will thus be completed, 
mentioned, and drawn in this form: 


And therefore, Yud has a universal name, like the 
community of Jacob, and there are fourteen (1) knots [or 
knuckles] in each hand (7°, Yad), which indicate Shadai 
(tw). And the legs are responsible for motion as the 
hands are responsible for the works, but the hands are 
composed of motion and activity. And the tongue is 
responsible for the covenant, and its activity is speech; and 
it is an instrument for gaining life in the world to come for 
those who use it properly. And the Mi/ah (circumcision) is 
an instrument for gaining this world for whomever is 
worthy and ready. And the rest are instruments for 
correcting these; and these are instruments for correcting 
others, but the sign of the covenant is sealed in the one and 
in the other. And it is said at the end of the book, “He 
signed a covenant with him” (Sefer Yetzira 6:8), etc., “and 
linked the twenty-two letters to his tongue”; what did he 
do, peace be upon him? “He Pulled them in water”, in 
Chessed, “He put them to fire”, in Din; “He shook them by 
wind”, in Rachamim, “He burned them with the seven”, 
with the light of the eye; “He drove them through the 
twelve signs”, with the Hashgacha (providence) of the 
intellect. Thus, you learn that in this way He revealed His 
secret to him. And I already informed you that this comes 
after much intellectual contemplation, by the saying, “and 
because he has watched”, and what follows it, etc. 
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However, that which he discusses concerning the depth of 
the Sefirot, and how he called them by the name Middah 
without end, meaning that the ends of these matters, ‘are 
inconceivable to us. And when we investigate them, our 
end is to know by them and recognize in them a single 
lord, a trusted God King governing them all from the abode 
of His holiness to the farthest reaches. And indeed, He 
ordered us so that our vision of the Merkavah will be 
illuminating and non illuminating, that sometimes-we grasp 
and sometimes we do not grasp. But it is impossible to ever 
reach the end, for the Sefrot have no end except ten; and 
adding ten to ten can continue ad infinitum [until eternity}. 
Similarly, human Chochma is finite on the side of the 
receiver, and is infinite on the side of the source of the 
Shefa (influx). Therefore, it is proper to contemplate all the 
Sefirot like the Chayot (living creatures) in Ratzo Va-Shov 
(running and returning), for that is the nature of the 
Nefesh, which is one of the Chayot And the end of the 
Sefirot is ten, which is the beginning of the tens, and so 
they are all linked to each other. And you must always 
return [them] to the unification, for there is a single lord 
that has no second, “And what can you count before 
one?” (Sefer Yeitzira 1:6). And therefore, He ordered us to 
silence the mouth from saying much about them, and put 
mental restraints on the contemplation and the balance of 
science to the love of God, lest the Nefesh separate from 
the body overwhelmed with desire, and seek the kisses of 
the mouth from the source of all Shefa of love and 
Chochma (God's kiss). “And if your heart hastes forth, get 
back in your place” (ibid. 7). But as we are obliged to keep 
the contemplation and the haste of the heart short, so we 
are obliged never to let go of this haste completely, which 
is why it is said Ratzo Va-Shov — hasting forth to 
contemplate and hasting back to rest, and to return and 


haste again but in half tempo, in the secret of half for God 
and half for you. And therefore, he said, “And on this a 
covenant was signed” ({ibid.), in order to uphold both the 
haste and the return. And that is the aforementioned 
covenant of the tongue and the Milah, with the heart 
deciding between them. 


And he counted the Sefirot a second time, and said that 
one of them is the speech that is composed of voice and 
Fuach, and he called it, “the living Ruach Elohim ( nv 
Dn D'N9N)”. And he mentions that it is His name, and it 
is Ruach Ha-Kodesh (Ruach of holiness). And it is in truth 
the ‘Tzeiruf of the letters’ (N’YMINN 479%), which 
contains the [=] ‘seventy languages’ (Nn’NNW9 no” yaw) 
that are located in the speech of the mouth; ‘and that is 
Ruach Ha-Kodesh (W1pN NY 87 Wi): [= in Tzeirud ‘it 
is the radiance of Ruach Ha-Kodesh (WIPN NVI Vt NIN). 
“Second, Ruach from Ruach” — those mentioned are of 
Fuach, and from them the physical emerge. And therefore, 
he said, ‘engraved’ (ppn, Chakak) and ‘hewed’ (2xn, 
Chatzav}), whose secret is [=] ‘Shada/ (TW). And the 
letters are engraved and hewn in Auach, and Ruach is one 
of them, meaning that each one of them is Ruach and 
Ruach Ha-Kodesh, they are all of Ruach, And similarly with 
fire and water, which are of Ruach since they are initially 
Sefirot, and from them the physical ones were created. And 
therefore, he brought proof of this from his Malachim 
(angels) and servants, [for they are] from Auach and fire. 
And nevertheless, the name Malach (789) and the name 
‘servant’ (17) are common to the name Auach and the 
name ‘fire’ (WN). And after he has discussed the fourth, he 
commences with the fifth and discusses the [six] Metzorafot 
(M4112, made of a Zzeiruf| seals by which He sealed the 
six extremities. And that is a clear proof for you that the 
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secret of the Meforash (W119N, literal, explicit) name is 
Metoraf (911%, joined); and on the 7zeiruf of the name 
and all the letters contained in the name, the whole world 
is standing. 


And know that all existents are nothing but formless 
matter, ie. anything that can be called ‘creature’. But the 
separate intellects, the beings, and the Middot that are 
counted in ten Sefirot are non-material, but they effect 
materials, imprint them with form, and drive them; and the 
creatures revolve [ie. change] in their forms. And 
therefore, the form of the letters of the name that is called 
‘seal’ drives the topside in the form of Yud (’) at the head, 
and that is a spherical circumspection; and similarly, the 
form of the Heh (’M) is a square spherical circumspection; 
and the Vav (’1) is a spherical circumspection from one 
length to the other; and the HeA is from one width to the 
other, and the Yud is from one depth to the other, i.e. from 
one point to the other. And there are supposed to be two 
points above and below, attesting to the physical supported 
by the Auach as a starting point — the first [elements] in 
[the process of] formation, for the point precedes the lines, 
and they emerge from it. And the horizonial lines are Heh, 
and the vertical are Vav, and therefore, the seal is Yehu 
(17). And at the bottom, the length of a man is greater 
than his width; and therefore, it was sealed with Yoha 
(N)), and therefore Yud, and it is prior to his creation. And 
all of them are in this form according to their 7zreiruf | 
have no need to go into all its chapters, for I indicated to 
you in this first chapter the principles of the entire book. 


However, I need to indicate further about the issue of the 
revolution of the letters indicated in it, for its benefit is great 
and its conception deep. And the author revolved in a form 
that appears a bit alien. And that is that he started with [the 
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Tzeiruf of] Aleph-Lamed (9"X), Bet-Tav ("2), Gimel-Shin 
(W%) Dalet-Resh (11), Heh-Kuf (p"n), Vav-Tzadi (%"), 
Zayin-Peh (9"t), Chet-Ayin (y"N), Tet-Samech (0"D), 
Yud-Nun (1), Kaf&Mem (nD), and ended with Aleph-Tav 
(nN), Bet-Shin (W"A) [etc.]. And it is known that the 
course of the 231 gates is straight according to its beginning 
and its end, front and back, for they begin with [the 
Tzeirufim of] Aleph-Bet (a"X%), Bet-Gimel (\"1), Gimel- 
Dalet (19), Dalet-Heh (11), etc., to: Tav-Aleph (8"N), as 
the pattern repeats itself; and they end with the exact 
opposite of this. And in the opinions of those who write 
221 gates, which is also a correct 7zeiruf from a certain 
perspective, they make a single alphabet — Aleph Gimel 
Heh Zayin Tet Kaf Mem Samech Peh Kuf Shin made of 11 
letters — and another of 22 letters, and [still] another, 
beginning with Bet Dalet Vav Chet Yud Lamed Nun Ayin 
Tzadi Resh Tav. And they are revolved in this way, and 
between them they make [the 7zeiruf of] Aleph-Lamed, 
Bet-Mem, Gimel-Nun, Dalet-Samech, etc.; this way is also 
straight and correct, but the author of Sefer Yetzira did not 
invert the gates but only revolved them. And his gates sum 
up to 242, and their secret is [=] ‘Arie/ (2871), for one 
alphabet appears twice there; and that is Aleph-Lamed, 
Bet-Mem, Gimel-Nun, Dalet-Samech, Heh-Ayin, Vav-Peh, 
Zayin-Tzadi, Chet-Kuf, Tet-Resh, Yud-Shin, and Kaf-Tav. 
And after 11 alphabets you will find Aleph-Lamed as it was 
originally, beginning with the word Aleph-Lamed. And you 
will find that the last segment of the third [alphabet] is Ber- 
Mem, and that is the second segment of the word Aleph- 
Lamed, [and it appears] the second time, which is in the 
third alphabet after it; [there] is also BetMem. And 22 
segments after Bet-Mem you will find Gime/-Nun on the 
one side, and Gimel-Nun on the other. And similarly to all 
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of them from Dalet-Samech to Yud-Shin, Kat-Tav ~ 22° 


segments from one to the other on one side, and 29 
segments from one to the other on the other side. 


However, the first course inevitably ends up with Aleph- 
Lamed alphabets in the form of ‘in you’ (72 = 22). Then, 
take one alphabet and leave another, and revolve them so 
and you shall find them. And if you say, ‘here is the first 
one in which Aleph Lamed is a segment’, know that its 
secret is ‘wheel’. And every wheel returns back and forth in 
rotation in repetition; you shall not recognize a beginning 
in it, but rather its head is its end and its end is its head in 
the form of ten Sefirot that he mentioned and said about 
them, “Their end is embedded in their beginning and their 
beginning in their end” (Sefer Yetzira 1:6); and similarly 
here. And know that Aleph-Lamed, that is the head of 
them all, must be written at the end of them all; in the first 
alphabet it is in this form: Bet-Tav (12), Gimel-Shin 
(W"9), Dalet-Resh (1), Heh-Kuf (p"n), Vav-Tzadi (x), 
Zayin-Peh (9"t), Chet-Ayin (yn), Tet-Samech (00), 
Yud-Nun (1), Kaf-Mem ("9), Aleph-Lamed (9"X); and 
when you draw it in the form of a rotating wheel with 22 
letters in 7zeiruf together with each other, you will find 11 
letters going forwards [i.e. in alphabetical order] and 11 
letters going backwards. And those going forwards are 
Aleph ('8) Bet ('3) Gimel ('3) Dalet ('t) Heh ('n) Vav (') 
Zayin ('t) Chet ('N) Tet ("0) Yud (') Kaf (2). And those 
going backwards are Lamed ("9) Mem (’N) Nun (') 
Samech ('0) Ayin ('Y) Peh ('9) Tzadi ('8) Kuf (' P) Resh (’) 
Shin ('W) Tav (’N). The first revolve [forwards] at the heads 
of the segments and backwards at the backs of segments. 

And it is also proper to put them in front in the drawing of 
the wheel in the same way, in all the alphabets, [up to the] 
last alphabet that is Aleph-Tav (nN), Bet-Shin (WI), as I 
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already indicated to you that the end is the head and the 
head is the end. And when you do so, you will find that 
everything is as it should be and nothing is alien, as those 
who did not receive the secret of the rotations of the 
wonderful gates that are indicated there have thought. 


And the double [appearance] of Aleph-Lamed (9"N) Bet- 
Mem (1) came to indicate the inversion of these wheels, 
for Aleph-Lamed ('2"%) Bet-Mem (102) is not indicated 
inverted there, but twice the way it is; and it arrived clear 
Aleph (99%) with them all but not all of them with Aleph. 
And when you rotate them and start with the second 
alphabet, you will find that the heads of the alphabet are 
always by way of Aleph with them all, like these: Aleph- 
Bet, Aleph-Gimel, Aleph-Dalet, Aleph-Heh, Aleph-Vav, 
Aleph-Zayin, Aleph-Chet, Aleph-Tet, Aleph-Yud, Aleph- 
Kat Aleph-Lamed, Aleph-Mem, Aleph-Nun,  Aleph- 
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Samech, Aleph-Ayin, Aleph-Peh, Aleph-Tzadi, Aleph-Kuf 
Aleph-Resh, Aleph-Shin, and Aleph-Tav. And these are 
Aleph-Kaf (3"%=21) alphabets proceeding as is Din, and 
one more was left out there. And calculate further Bet 
(m2) with them all, and start from Beft-Gimel, Bet-Dalet 
Bet-Heh, to Bet-Shin of Aleph-Tav-Bet-Shin. And then, go 
back to the first, and you will find Bet-7av, and these are 
all second segments by Din — Bet that is second to Aleph. 
And in this way two alphabets remain, for they are only 
two alphabets. And you will find that Bet in the second 
one, and it is not at the head of the segment as it should be 
Bet-Aleph, but it is Aleph-Bet and that is because there is 
no inversion there; and when A/eph-Bet appears, it stands 
for two, for Aleph-Bet and for Bet-Aleph; and therefore, it 
is separated from the rest. And the word (Bet-Mem) 
[{ Gimel-Resh\ also appears a second time at the end of the 
third alphabet. And because Aleph-Bet is a head of an 
alphabet, and the rest were BesS ~ second [in their 
alphabet] — it had to return backwards one segment; and 
what happened with Bet happened to the rest too, for 
Gimel-Dalet, Gimel-Heh, Gimel-Vav, etc. to the end are 
the third in their alphabets, up to Gimel-Resh, and then, it 
also returns back to the start. Thus, Gime/-Shin is a third 
segment as is Din, but the Bef-Tav in the second alphabet 
is the second word, for that is how the issue revolves back 
and forth so that Aleph-Gimel will come at the head of the 
third alphabet, and also Bet-Gimel in the fourth, and 
Gimel-Nun at the end of the fifth; that is the extra doubled 
one. : 


And thus, Gime/ appears at the heads of segments only 
sixteen times, and Gime/-Nun appears twice. And two of 
them come at the ends of segments, and these are Aleph- 
Gimel, Bet-Dalet. And so the heads of segments decrease 
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and the ends of segments increase, as it gets farther from 
one side and closer to the other. And similarly with the 
secret of all the alphabets, and that is to indicate that two 
faces exist in Man, one close to God and the other away 
from Him. And whoever draws closer to Him gradually gets 
further away from everything else, step by step; and 
whoever draws away from Him gradually gets closer to 
everything else, decrease after decrease. And this is all 
within the faculty of speech, which draws closer or away, 
but the rest of the human faculties are always away from 
God, and have no way to approach Him. Although, it 
appears as though they draw closer and away, because the 
faculty of speech — which is the most distinguished human 
faculty and which possesses Hashgacha (providence) — 
was given to mankind in order to govern all the other 
faculties, some by Chochma, some by nature, some by 
choice and will, and some by accident. And if the faculty of 
speech, in which lies the capacity to receive a conception 
of Ha-Shem (pD"WN, God or ‘the name’) and His effects, is 
drawn after a conception of Ha-Shem and strives towards 
it, with this conception it emerges from potentiality to 
actuality, forcing and driving the rest of the faculties that 
are under it towards those things that determine the 
qualities of existence. For none of them, or anything else 
can prevent it [from reaching] its highest excellence and 
final perfection. And thus, they all help it in [achieving] the 
conception and assist it; and compared with it they are all 
like tools, servants, and slaves created for that purpose, to 
exist within it in truth, not to prevent it from the truth. And 
if the faculty of speech is drawn after them and their follies, 
then it inverts the intent of God, Who brought it to 
existence in order to conceive Him; and it becomes a tool, 
a servant, and a slave sold to strangers, and it benefits 
neither itself nor others. 
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So, when the master of the 7zeiruf finished laying down 
his path, he indicated their “7zofeh (NO1¥, viewing) and 
Memir (NN, transforming)”; and he indicated the 
Hashgacha (providence) with the word “7zofeh”, and the 
secret of the Jemurah (11NN, transformation) of the 
Middot with the word “Memir’. And he said, “And He 
made every creature (11¥N)”, which is matter, “and every 
speech (1127N)”, which is the form, as I said concerning 
the faculty of speech. And he said that He made them both 
combined together, and a name over them both: together 
‘a single name’ (7"NN 0”). And its secret is [=] 
‘corporeal’ (?"NW4), and its indication is [=] ‘the secret of 
the /bur (1%1yN TD). And its issue is also [=] ‘five’ 
(n"wNN), united ‘back to back’ (229 {5=} 12, Gav Le- 
Gav), ‘Bag to Bag (2"1'9 92); and the indication is ‘Son of 
Bag Bag (42 4"2 72) and ‘Son of Ha Ha (80 8M 7A) 
that they indicated at the end of the [Tract of] Avot (5:22): 
“Invert it and invert it”, etc., which is the secret of Memir 
(799, exchanged) and the secret of Hemiran Tzerfan 
(JQ18 71NN, transformed and recombined them). And {it 
is the secret] also [of] ‘a single name’ (TNX DW), [=] ‘Man 
in woman’ (NWN2 DTN), [=] ‘woman in Man’ ( AWN 
DIN), [=] ‘the name is within him’ (OWN 13), [=] ‘the 
name Bohv’ (\N2 DW), [=] ‘formed within her’ (42 143), 
[=] ‘in every form’ (M718 952), [=] ‘the fire in Man’ ( VND 
DTN23), [=] ‘the Man in fire’ (VXI DTN), and also [=] 
‘the Man is in the form’ (17182 DIN), [=] ‘the form in 
Man’ (D782 N71NN). And that is Memir, that he Memir 
one with the other. And he said, “And a sign for this”, and 
gave the signs of the 7murof (n)110N, premutations); and 
he said, “Twenty-two objects and a single body”, and that 
it exists in Man as he explained above, and he is a single 
body. And it exists in the world that in total is also a single 
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body, and its parts are linked to each other. And it exists in 
the form of the year, even though the year is non-physical. 
And he already said of each one of them that it is 
composed of twenty-two objecis, meaning twenty-two 
qualities that were created in them by the twenty-two 
letters. And the letters are attached to them and crowned 
with the Aefers (ND, crowns) of Malchut (niD9nN, 
kingship), and they are all Ruchanim [found] along with all 
existents and sealed by the name Yoha (8”N1), which is 
the secret of the Meforash name; and its secret includes the 
number of them all {[=22], and these are the letters of 
concealment that are in everything and everything is in 
them. And on this account he said that everything emerges 
by a single name. 


And the secret is that he is tenth — he is Yud (NIN ”? [a 
Tzeiruf of Yoha, 8"N)}). And the secret of the sixth divine 
Ruach [is that] it [lit. she] is Vav — she is Vav (1 NM 
[another 7zeiruf of Yoha] she is). And both of them are 
included in a single whole compound name in its spelling 
— Yud’Yud (), Heh”Aleph (Xn), Vav’Vav (1), 
Heh"Aleph (X"N) [this spells out YhvA (NN) and is 
composed of two names of Yoha (8"N1)]; and there is 
nothing here except the return of Yud (1) to Yud”Yud 
(”), which are all one, for Vav’”Dalet are (10 = 446 = 
10 =) Yuad. And the combination Yud”Vav (1 = 16) ~ 
he she — [which is a 7zeirufof the name] indicates a ‘pair’ 
(at = 16), which is [=] ‘high’ (33); [and the entire 
combination =] ‘present he she’ (X°N NIN NN). And 
these are all wonderful indications: [=] ‘she he she’ ( XN 
8’ NIN). And the indication is that “the blood is the 
Nefesh’ (Leviticus 17:11), “for it is the blood that makes 
atonement for the Nefesh” {ibid.) — the blood of the 
covenant, the blood of Pesach, and the blood of the Milah 
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(circumcision). For the ‘blood of the Mila#’ (nbn Dt) [= 
in Tzeiruf| ‘drew water’ (N97 0M); also, ‘the blood of 
Pesach (109 0), [= in Tzeiruf| ‘the drug of fear’ ( DD 
7N4); and it is the blood of a lamb “where is the lamb for a 
burnt offering” (Genesis 22:7). “And the fear of Isaac came 
upon me” (ibid. 31:42). And throw half the blood, and put 
half in a basin; and put half the name physically in the seal 
and the other half is Ruach, which disperses and sets the 
blood into motion. And nothing further can be revealed 
about this. And after he revealed things generally, taught 
the excellence of the ten Sefirot the excellence of the 
twenty-two letters, their engraving, hewing, weighting, their 
Tmurah, their Tzeiruf and he mentioned in general that 
with them He formed everything, he formed compound 
Nefashot with the creature and everything yet to be 
formed, which is the entire secret of Ma’ase Bereshit (Work 
of Creation) that is called the Chochma of nature [or 
physics]. And he repeated in detail what he said in general, 
and taught the form of the whole of formation. 


And it is known to every Maskif that the name 
“formation” does not apply to things that are separate from 
any matter, but it applies to the material, ie. to all the 
material forms, which are the natural [ones]. Furthermore, 
He is called the Former of Bereshit and not the Creator of 
Bereshit, for the Ma’ase Bereshit in itself is purely natural. 
And it is called (six) [Ma’ase] Bereshit, and also Ma’ase 
Merkavah, which is the Chochma of the divine. And it is 
called Ma’ase [an act], for it is truly a Ma’ase too, and it is 
closer to the divine issue than Ma’ase Bereshit. But Ma ‘ase 
Merkavah includes the superior issues that are invisible to 
the eyes of the flesh and revealed to the eyes of the divine 
intellect, But the separate intellects are not among these 
Ma’asim, even though He created them — Blessed be He. 
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And He was already called the Former of the New [or 
maybe ‘the Pen’] — Former on account of the matter that 
He effects and placing lights in the clay at will as it spins. 
So does God do with the whole of the inferior matter, 
which forms come into being and wither away, as with the 
forms of the clay. For the forms that come as Shefa (influx) 
from Him persist as universals but come into being and 
wither away as particulars, And when the particular human 
form returns to being universal it also persists forever, and 
the letters written in books of universal forms persist as 
universals but come into being and wither away as 
particulars; and their existence is not derived from 
themselves but from their writers. And those of the heart 
are also not derived from themselves but from the source of 
their Shefa, and that is the active intellect, which imprints 
forms on materials and brings the human intellect from 
potentiality to actuality by way of the Torah. That is, by 
way of the letters engraved and hewn in each and every 
human heart, which are vessels of speech. And the faculty 
of speech speaks with them; and with them it draws all the 
outlines in Tzeiruf and Hamara (7110, exchange, 
conversion) [another form of Temurah], with the balance 
of the Da‘at, by number, by narrative (119°D, Sipun, by 
writing books, and also by putting artificial forms in matter. 
And it is known that accidents are common to both, 
meaning that they sometimes prevent one or the other 
from the perfection of their effects. 


And that is a great secret, so understand it! And when you 
look inside the book, you will understand the specifics of 
what was said in general. And that is that he interpreted the 
secret of the three mothers — Emesh (W"AX) — and 
mentioned that they have a foundation beyond them. And 
this is the arms [of the scales]: the arm of merit and the arm 
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of fault, meaning two divine Middot combined with reality 
in order to rule it; and they uphold the Hashgacha 
(providence) that decides the reward or the punishment of 
Man alone and forever for his sake, for [it is] never without 
him. And they are two opposite Middot in the world, and 
one deciding between them; and they are necessarily three 
Middot. And therefore, the secret of the three mothers 
comes first of all, and [after] the three fathers that emerged 
from the three mothers; and everything is created from 
them, and with their counterparts they are six, male and 
female. And in 7zeirufthey necessarily add up to twelve — 
six on the right hand side, six on the left hand side, and 
one deciding between them. And therefore, thirteen Middot 
were indicated, and [even] if they are more they come 
always in this form — i.e. three mothers first and the rest 
composed of them. And that is the secret of the beginning 
of [the verse that mentions] the thirteen Middot, for he 
[Moses] said three names there: YAvA (11), YAvA, Ef 
(9X) (see Exodus 34:6). And in the Shema they were 
written in a different form, which is also a great secret: 
Yavh, Eloheinu (V"YN9X), YhvA. And therefore, they were 
drawn with the names transformed in Aleph-Bet, Gimel- 
Daleth [in which each letter is exchanged with the next one 
in alphabetical order]: Kuzo (VND) Bemochsaz (t"03112) 
Kuzo, in the secret of the Mezuzah (NtitNn, doorjamb). And 
the secret of Eloheinu (V"))N9X) revealed it all, and I will 
reveal it after God has revealed it; and He will atone. [A 
Tzeiruf of Yhvh Eloheinu Yhvh makes] ‘YhvhA yes no YAvi’ 
(1/9) IND PN 1/10), meaning, of the Middot the one 
that admits and the other that denies. How so? Think 
about a man who sins and is punishable by death, God 
asks His Middot that are like advisors as an allegory, and 
asks the one on His right first, for justice (PTX) is in His 


right and judgment (D4W)) is in His left: “Judgment and 
justice are the foundation of Your throne” (Psalms 89:15), 
and the two of them are called the Middah of Rachamim 
(lit. Attribute of Mercies) and the Middah of Din (lit. 
Attribute of Judgment). And He calls to justice, which is on 
His right — YAvA by name — and it is as if He says to it, 
“YhAvh, should we pardon this man, the sinner, for the sin 
he has sinned?”. And the right hand YAvA answers and 
says ‘yes’, meaning that we should pardon, for our Middah 
is to pardon. And on account of that Middah God is said to 
pardon, forgive, atone, and bear sin. And He asks further 
the judgment that is to His left and calls it by the name 
YhAvh; and He says to it, “Shall we pardon this man who 
has sinned?”. And the left hand YAvA answers and says 
‘no’, meaning that we shall not pardon, for its Middah is 
not to pardon. And on account of this Middah, God is said 
to repay sins, etc., to be jealous, vengeful, full of wrath, and 
similar such names that the Middah of Din includes. And 
sometimes he may also ask the left one first and then the 
right one, a similar phrase to the one mentioned by way of 
a riddle and an allegory. For there is nothing like it there — 
heaven forbid — but if we did not picture this physically, 
we would not be able to picture that Man is under the 
Hasgacha (providence) of reward and punishment coming 
from God. And along with that picture, everything written 
in the Torah will also be made sound on the issue of 
formation: the secret of the world coming into being, the 
reality of all the miracles, the truth of all the Mitzvot, the 
form of the rewards of those who keep the Mitzvot, and the 
punishment of those who transgress. In the likeness of a 
king sitting on his throne, and his advisors to his right and 
left, he decides between them with his will and Chochma. 
For if the ones say ‘yes’ and the others say ‘no’, and he 
already questioned them on their intentions [or reasons], it 
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is still up to him to listen to the ones or the others: “And 
may God do what is good in His sight” (1 Chronicles 
19:13). But neither opinion will be lacking, to reward or to 
punish. And the reward is to his worshipers, and the 
punishment is to rebels; only the pardon of the sinner, 
which we mentioned, is included in the issue of Him being 
Chessed and being disposed toward Chessed. And on that 
they indicated that of the thirteen Middot all are Rachamim 
except “repay” which is Din, and if not for it, the world 
would not exist. And it was already said that there is no left 
above, but rather the ones turn right for merit and the 
others turn left for fault, and that is what they indicated. As 
He questions concerning pardon, so He questions 
concerning the reward; and the one says, “Let us reward 
this man by such and such, because of such and such”, 
and the other says, “No because of such and such”; the 
one finds merit and the other fault. And over the 
punishment too, the one says, “Let us punish him, let it be 
such and such because of such and such”, and the other 
says, “No because of such and such”; and there lies the 
opposition of the Middot. 


And we outlined that picture of divinity; picture it in 
yourself and [picture] what takes place with your Nefesh 
and the two impulses on the matter of performing a 
Mitzvah or a transgression. And by what can be discerned 
in God, the upper court is Ruchani (spiritual) and the lower 
court is physical. And the reward and punishment are also 
partly Ruchani and partly physical. And similarly what was 
said about Man with his Nefesh and the two impulses — 
which are advisors one for good and one for evil as it is 
with God allegorically — that is also partly Auchani and 
partly physical. And the Machshava (thought), which is the 
place of the upper court, is Ruchaniand has two parts. And 
the action, which is the place of the lower court, is physical 
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and has two parts. And therefore, the Torah is composed 
of yes’s and no’s, and the no is audible from amongst the 
yes, meaning [from] the Mitzvot Asse and from the Mitzvot 
Lo Taase. And therefore, two covenants were put on Man 
to act as intermediaries between the merit and the fault, in 
order to decide between them. The one is in the mouth — 
and it is the covenant of the tongue, with which twenty-two 
letters have been linked ~ and the other is the covenant of 
the Milah — and that is the Brit Milah (covenant of 
circumcision) by which all the bodies of humanity that 
possess the 7orah have been created. And that [covenant] 
at the tongue is at the upper location, and it is alone a 
truthful judge deciding between two advisors, which are the 
ten Sefirot above: five confronting five like the ten fingers, 
five to the right and five to the left. And the one at the 
Milah is at the lower location, and it is a judge deciding 
between two advisors, which are the ten Sefirot below: five 
confronting five like the ten toes, five to the right and five 
to the left. And the one at the tongue brings to life in the 
world to come, in the image of a Rav who raises the 
Netesh in levels of Chochma and morality. And the Milah 
brings life in this world, in the image of the father who 
raises the body and imparts it wealth and honor. And that 
is the indication said of the Torah, “Length of days is in her 
right hand; In her left hand riches and honor” (Proverbs 
3:15). And a man must put the honor of his Rav first, and 
make it increase more than he is obliged to increase the 
honor of his father, for his Rav brought him to the life in 
the world to come, and his father in this world. 


And therefore, the author said, “Three mothers Ermesh, 
their foundation is on the arm of merit, the arm of fault, 
and the word (71W%, also tongue, also the balance of the 
scales) of the law deciding between them” (Sefer Yetzira 
2:4). And he said that “from them emerged fire, water, and 
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wind, divided into male and female” (ibid. 3:1). And he 
said at the end, “fire above, water below, and Ruach 
[wind] deciding between them” (ibid. 2:2). And of Emesh 
he also said: “Emesh — Mem is silent, Shin whistles, Aleph 
(is the Ruach of) law deciding between them” (ibid. 2:3). 
And everything he mentioned had been created from them 
in the form of two: Ruach [possibly it should have been 
fire], water; he mentioned them and then said [that there is 
one more] deciding between them. And in the world [they 
are] heaven and earth, and air deciding between them — 
superior, inferior, and intermediary. And those of the year 
are heat, cold, and saturation deciding between them. And 
[those] of the Nefesh are head, belly, and the body (N12, 
Gviyah ~ used in Sefer Yetzira instead of ‘chest’) deciding 
between them. And he mentioned that these three in the 
world, in the year, and in the Nefesh are all created from 
fire, water, and Auach. And whatever was created of fire is 
superior: its Din is hard, and its Rachamim weak. And 
whatever was created of water is inferior; its Din is weak, 
and its Rachamim hard. And whatever was created of 
Ruach is balanced, listening to the one on the one hand 
and to the other on the other. And thus, fire finds fault [or 
accuses], while water finds merit [or exonerates], and 
Ruach decides between them. And all that comes to let you 
know the superior forms and their qualities, and inform you 
that the world is sealed with Emesh, and so is the year, and 
so is the Nefesh. And he taught further concerning the 
government of the letters, which is in everything, when he 
said about them that He made them kings and tied the 
form of kingship to them. And even though he put the 
letter and the element in 7zeiruf he applied the name Kefer 
to it to recognize that the letter is the king and the element 
is the slave. And (if) the two are together, and that indicates 
the faculty of speech and its matter, for the matter is the 


slave and the faculty of speech is the king, by [or of] the 
power of which Aefer is the first letter of the name in 
Tzeirufwith its element. And with the element of Ruach He 
sealed all the deciders, which are “air in the world, 
saturation in the year, and the body in the Nefesh, male 
and female — male in Emesh (W"NN) and female in Asham 
(n"WR)” (Sefer Yetzira 3:7). That is, the Aleph (99) is 
first in both cases, and it is the decider, but in the male the 
Rachamim of Mem (0) come first, and then combined 
with the Dinim of Shin (j’W); and the three of them 
together are [= in 7zeiruf| ‘a thousand-eighty’ ( 9X 
71), in the secret of the [1080] parts of the hour. And 
in the female the Dinim come first, and then [they are] 
combined with Rachamim. For Elohim (p'9X) [appears] 
first [in the Torah], later YAvA (NN?) Elohim, and in the 
existence of the species, Yhvi alone. And it is similarly in 
the year, and similarly in the Nefesh. And he mentioned 
concerning the three letters that which he had already 
mentioned concerning Aleph [alone]; and he said: “He 
made Mem king of water” (ibid. 3:8); and He sealed these 
with Mem (0”N), and with water (0°, Mavim), earth, 
cold, and the fruit of the loin. And the first ones are 
deciders, the second ones are inferior, and the third ones 
are superior. And the name of ‘cold’ (11)) is inferior, and 
the corresponding superior is ‘heat’ (DIN), for the world 
that is at its height is at the period of Tamuz according to 
the sun, which is the cause of that heat; and its bottom 
comes at the period of Tevet, even though the locations are 
reversed, for the north is naturally cold, and the period of 
Tamuz is to the north of the sun. And the south is naturally 
hot, for the period of Tevet is the south of the sun. But he 
mentions this because he had discussed the year attributed 
to the sun alone; and the sun effects fire; the moon effects 
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water; the rest of the planets effect Ruach in general, and 
the twelve signs effect the earth, which is composed of the 
four. And therefore, they are divided according to the four: 
Aeries, Leo, Sagittarius — fire — Taurus, Virgo, Capricorn 
~ earth — Gemini, Libra, Aquarius —- wind — Cancer, 
Scorpio, Pisces — water. And they are combined with the 
planets in this fashion: Leo — the sun ~ Taurus, Libra — 
Venus ~ Gemini, Virgo — Mercury — Cancer — moon — 
Capricorn, Aquarius — Saturn — Sagittarius, Pisces — 
Jupiter — Aeries, Scorpio — Mars; two for two and ten for 
five (two signs to two planets, and ten signs to five planets). 


And after he had discussed Emesh, he went back to 
discuss BeGeD-KeFReT (199 32), which are seven 
letters. And he discusses the secrets of their constructions 
up to seven, and whatever can be easily combined (\71¥N, 
Metorat\. And know that which he indicated above on the 
issue of the Sefirot, when he said, “Ten Sefirot Blimah, one 
the Living Auach Elohim’; and he counts them one by 
one. And there, at the beginning, the first one is Ruach Ha- 
Kodesh, and he mentions that it is composed of voice, 
FRuach, and speech. And he said that the second one is 
Ruach from Ruach, and there he mentions engraving and 
hewing, “engraved and hewed twenty-two letters within it” 
(Sefer Yetzira 1:9). And later he mentions engraving and 
hewing in fire and water, and that reveals to you that there 
is no 7zeiruf there, but only the engraving and the hewing 
of the qualities. And from what he discusses concerning 
water you can understand the form of engraving and 
hewing that he mentioned to do with fire and Ruach, even 
though we know that he mentioned that they have two 
forms: a form of Ruach, and a physical form; but there he 
indicated the qualities of the Ruchani (spiritual) one. And 
indeed, after he mentions Ruach Ha-Kodesh, Ruach from 


Fuach, water from Rauch, and fire from water, and he 
taught that they were all created with Ruach Ha-Kodesh, 
he mentions further the six extremities, and he calls them 
also six Sefirot. And the extremities are not physical bodies, 
but they are accidents of physical bodies; and nevertheless, 
he called them Sefirot and mentioned a sealing and a 
turning in them, which is existence and Hashgacha 
(providence); and there is no engraving or hewing there 
but only the three elements alone, which are Ruach, water, 
and fire. And there he mentioned engraving and hewing; 
and when he interpreted them in detail, he added the issue 
of the 7zeiruf of the letters. And then, he mentioned, “and 
formed with them”, and taught that formation cannot exist 
without the Tzeiruf And he indicated there that Man’s 
grasp of his creator, the knowledge of His name, and the 
revelation of His secret to him, which is the issue of 
prophecy, is impossible except through contemplation of 
the mysteries of the 7zefrufand all its paths. 


And he also testifies to this at the end of the book when 
he says, “And since Abraham our Patriarch viewed” (Sefer 
Yeizira 6:8), indicating with this the Ma’ase (Work) of the 
name, on which he said, “7zofeh and Memir’ ( nN 
‘PAM, observe and exchange); and at the end of the 
contemplation he said: “And He performed a 7zeiruf after 
He observed, saw, investigated, understood, engraved, and 
hewed; and when He performed a 7zeiruf He immediately 
formed, and His formation was successful” (ibid.). And 
what did He form? Nefashot, as it is said there, “And 
formed the Nefesh of every creature” (ibid. 2:5); and the 
witness is the saying, “And all the Nefesh they made in 
Charan” (Genesis 12:5), and they [ie. Chazal] discuss 
there what they discuss fie. that they were converting 
people to the worship of God]. And they said at the end 
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that Abraham was converting the men, and Sarah was 
converting the women (Bereshit Raba 39:14). And never 
contemplate in your Machshava (thought) the madness of: 
those who investigate Sefer Yetira in order to create a 
three-year-old calf, for those who seek to do so are calves. 
And if “Rava created a man” ( Ta/mud Sanhedrin 65:) and 
it returned to dust, that contains a secret and is not literal. 
And that he did so at the dawn of Shabbat morning is 
mentioned for the sake of a great secret, and it is unworthy 
of the Maskil (intellectual person) to be like the ignorant 
who does not possess the scales of the intellect to weigh the 
truth by [the verse], “The gullible believes every word, But 
the prudent considers well his steps” (Proverbs 14:15); and 
he will not believe until he understands what it is that he 
believes. And if reason is incapable of [affirming] the belief, 
and it is obliged by the faith, he [should] believe and be 
silent. And if it is within the capabilities of reason, he 
should investigate until he understands; and if he 
investigates and does not understand, and Torah does not 
oblige the issue, he should be careful about believing in 
follies. And if the sages said it, know that they said what 
they said for the sake of a great secret, and they spoke in 
riddles and allegories; for [example] many gullible ones will 
believe the issue of creation literally, and will not want to 
believe that if a man creates many Nefashot that persist 
forever, that is far more excellent than the creation of 
bodies that persist for awhile and are destroyed 
immediately. 


Thus, from what we discussed, awaken to the 
[implications of] the issue of his saying “7zerfan (]97X, 
combined them)”! And know the excellence of the 7Zzeiruf 
of the letters and all its paths! And after he had discussed 
the seven, he discusses the twelve and clarifies all their 
known qualities. And then, he discusses the details — each 
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and every thing on its own — until he teaches the whole of 
his intention at the end of the book, which is what he 
discusses concerning Abraham our Patriarch, the reason for 
which he was loved by God, and what was common 
between them. And all this is to provide a path for all who 
seek YAvh (’1N) in order to come to the Tent of the 
Congregation (Ty19 9nX, Ohel Mo’ed). And it is known 
that what I discuss in this book about Sefer Yetzira is not 
meant to interpret it, but rather to let it be known how its 
author indicated the path that a man must take when he 
wishes to be drawn after the conception of God and 
perform the act of Abraham our Patriarch, for he is of his 
seed, if he so wishes. And when you do like him and are 
like him, then God will love you as he has loved Abraham. 
And the more you approach closer to God with Chochma, 
He will draw you ever closer, and He will teach you an 
excess of Chochma that will benefit you in this world and 
the next. As it is said, “I am YAvA your God, Who teaches 
you to benefit, Who leads you by the way you should go” 
(Isaiah 48:17). And on that it is said: “The humble He 
guides in justice; And the humble He teaches His way” 
(Psalms 25:9). : 


The end 


